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ABSTRACT

This dissertation reveals how religious factors affected the development of the
Korean War. Much prior research has analyzed the causes and nature of the Korean War,
in part because of the war’s impact upon later events, from the Cold War to the present-
day geopolitical standoff. Though the war has been much-studied, religious factors have
rarely been included in these analyses. This de-emphasis of religion may be a justifiable
simplification in general war historiographies, but not in the specific case of Korea. This
current study uncovers the unique role of religion in Korean-American relations and in
Korean culture and politics, prior-to-and-during the time of the Korean War.

The Korean War ushered in a time of intimate collaboration between state and
non-state actors, unparalleled in American diplomatic and military history. Because
American missionaries had been working among Koreans for many years, they possessed
the language skills, human connections, and geographical knowledge that the US military
lacked. From the early days within the Pusan Perimeter through the late period at
P’anmunjém, American missionaries were highly visible on the frontline, at the
negotiation table, and in the POW camps. They were also important to the battle of
propaganda. Their letters and reports aroused sympathy in America for the Korea people.

In addition to the contributions of American Missionaries, the effect of Korean
Christians was an equally important factor to the shaping of the conflict. Churches were
rather influential within Korean society; clergymen were active in Korean politics; and
many of the top politicians were Christians. Christianity was a major obstacle to
Communist control of the North and subversive activities in the South. With the
assistance of foreign funding, churches were transformed by the ravages of war into an
important source of charitable assistance for millions of impoverished refugees.

Although this study looks at religious factors in general, the discussion focuses
primarily on Protestant churches and Protestant missionaries. These Protestant churches,
of all religious institutions in Korea, exerted an influence far disproportionate to their per-
capita membership. Similarly, these Protestant missionaries, of all religious actors, had
significant influence upon the American military and upon the American public. In
particular, the majority of missionaries who stayed behind and worked effectively with
the Korean government and US military were from the American Presbyterian missions.
They took the initiative on relief efforts and set the standard for others to follow.

This dissertation makes an important contribution to religious history as well. In
the process of assessing the impact of Christianity upon the Korean War, this dissertation
begins by examining Christianity’s development within Korea, primarily from the arrival
of American missionaries in the late Choson period. Christianity is found to have had a
strong impact upon Korea’s social development, internal politics, and foreign-relations.
The Christian community was an important part of the independence movement against
Japanese control. When one considers that South Korea has emerged today as one of the
most Christianized of nations, that every elected Korean president has been a Christian,
and that Korea now sends out more missionaries than any nation besides America, then
the historical value of such a study of into Christianity’s origins becomes clear.

Xii
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INTRODUCTION

More than fifty years after the signing of the Korean Armistice (1953), the Korean
peninsula continues to be one of the most contentious areas of the globe and a regular
subject of the evening news. Under the dictatorships of Kim Il-sung and his son Kim
Jong-il, North Korea (the Democratic People’s Republic of Korea, DPRK) has become
one of the most isolated countries in the world. After experiencing rapid economic
growth in the 1960s and 1970s, the North’s economy began declining in the 1980s. The
foc;d crisis in North Korea began, according to the report by the United States Institute of
Peace in August 1999, when the country received “a sharp reduction in heavily
subsidized food, equipment, and crude oil from the Soviet Union and China in the early
1990s.”! Then, in 1995, the country suffered a severe nationwide famine due to a
prolonged period of successive floods and droughts coupled with severe soil depletion
caused by long period of intensive farming and deforestation.” Nevertheless, despite its
constant food shortage and lack of foreign aid, North Korea successfully tested a nuclear
bomb on October 9, 2006.> Today, North Korea poses a great challenge to the security of
Northeast Asia and creates serious diplomatic problems for the United States.

Standing in sharp contrast, South Korea (the Republic of Korea, ROK) has broken

the chains of military dictatorships and emerged as a model of democracy in Asia. It has

! Andrew Natsios, “The Politics of Famine in North Korea,” United States Institute of Peace Special Report
51 (2 August 1999): 1, http://www.usip.org/pubs/specialreports/sr990802.htrml.
2 .

Ibid.
3 With North Korea’s nuclear program threatening the stability of the region, the United Nations Security
Council imposed new economic sanctions pressing Kim Jong-il to abandon his nuclear program.
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become fully integrated into the world market economy and developed into an export-
oriented industrialized nation. From the 1980s onwards, South Korea has been regarded
by economists as one of the “Four Little Dragons” — the four strongest growing
economies — in Asia.* Since its economic and political stabilization, South Korea has
hosted two Asian Games (Seoul in 1986, and Pusan in 2002),5 the Olympic Games in
1988, and the World Cup in 2002 (co-host with Japan). South Korea is now one of the
Top Ten Athletic Nations of the world.® Changes in its religious demographics have
been just as profound. South Korea is currently the second largest Christian missionary
sending nation in the world, after the United States. The South Korea of today is hardly
recognizable as the same country that stumbled out of the rubble of the Korean War with
the larger portion of its population in abject poverty and most of its natural resources
permanently cut off to the north.

The two Koreas represent two strikingly different models of political and
economic development. To understand the two Koreas of today, one must look to the
origins, nature, and development of the Korean War. Historians generally agree that a
civil conflict among Koreans was inevitable in the aftermath of Japan’s defeat, due to the
political struggles between leftists and rightists.” But the scope, nature, and meaning of
the war would have been completely different without foreign intervention. Outside
influences were primarily responsible for the emergence of two separate Korean nations.

The origins of the war were inextricably linked to the global Soviet-American political

* The Four Little Dragons are South Korea, Taiwan, Hong Kong, and Singapore.

3 South Korea was supposed to host the 1970 Asian Games but had to drop the plan because of a security
threat from North Korea.

¢ In 1984, South Korea rose to be one of the top 10 gold medal winners in the Olympic Games and
continued to keep its position, except during the Sydney Games in 2000. In addition, from 1986 onwards,
it replaced Japan as the second gold medal winner in the Asian Games, except for the Hiroshima Games in
1996.

7 John Lewis Gaddis, We Now Know: Rethinking Cold War History (Oxford: Clarendon Press, 1997), 71.
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and ideological rivalry that was intensifying at the same time as the Korean peninsula
was liberated from Japanese colonial rule.

Originally, the United States pursued a policy of gradual disengagement, letting
the Koreans work out their political differences and restore stability in the peninsula; but
the consolidation of the Cold War, the sense of national prestige, and public pressure
arising out of anti-communist hysteria would not allow the Truman administration to
fully withdraw from Korea. Concerns over America’s strategic position in East Asia, the
security of Japan, and the fear of Soviet expansion elsewhere prompted the Truman
administration to actively defend South Korea when war broke out in June 1950.

American intervention under the banner of the United Nations, followed in turn
by Chinese involvement, prolonged the war and led to the destruction of nearly all major
infrastructures on the peninsula. Gradually, both North and South Koreans lost control
over the course of the Korean War, as foreigners began to take larger roles in the fighting
and truce talks. From 1950 to 1953, a large number of foreigners from every inhabited
continent participated in the war. Most were soldiers, but some were civilians — mainly
UN officials, relief workers, educators, medical workers, and missionaries. While the
majority of the soldiers returned home after the war, most of the civilian workers stayed
behind to take charge of reconstruction programs.

This study is an effort to investigate the role of a particular group of foreigners,
American missionaries and their American supporters, and especially their religious ideas
and activities before, during, and after the Korean War period. It attempts to facilitate a
new understanding of the origins and development of the division of Korea, which had

been a unified and independent country with more than a thousand years of recorded
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history. Because of the influence of American missionaries, Christianity emerged as an
important theme in the ideological struggle of the Cold War. Missionary activities and
relief efforts attracted great interest in the US home front that transformed the
understanding of the Korean War from a mere police action for collective security to a
religious crusade with strong humanitarian connotations. Moreover, the war gave
missionaries the golden opportunity to reassert a leadership role in Korean churches that
marked a growth of religious and cultural exchange between the two allies. It was also a
key factor that elevated the impact of Christianity on Korean political, economic, social,
and religious life that eventually changed Korea from a Confucian-Buddhist society to a

Christian dominated society.

HISTORIOGRAPHY OF THE KOREAN WAR

Historians across five decades have investigated who started the war. Journalists
such as I. F. Stone and Melvin B. Voorhees presented the earliest analysis of the Korean
War. Rather than giving any definite answers to the origins of the war, their publications
set the stage for historical debates in the years to come. Stone’s book, The Hidden
History of the Korean War, was met with an almost complete press blackout and boycott
when it was first published in 1952. The author introduced ““a conspiracy theory” that the
South Korean government, and probably Chiang Kai-shek and General Douglas
MacArthur, had foreknowledge of the surprise attack by the North Koreans on June 25,
1950. Nevertheless, Stone alleged, they all remained silent in order to bring the United
States into the Korean conflict. This theory later became the backbone of the revisionist

interpretation.
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Traditionalists, who agreed with the government’s interpretation, rejected this
theory. They assigned most of the blame to the Soviet Union, arguing that Stalin was
ultimately behind the surprise attack. Adam B. Ulam suspected that Stalin might have
intended to divert the increasing U.S. military pressure in Europe after the formation of
NATO.® Raymond L. Garthoff stressed the Soviet misperception of U.S. intentions due
to Dean Acheson’s National Press Club speech on January 12, 1950 and Truman’s
inaction in saving the Nationalists in China.’ Others suggested that Stalin might have
planned the Korean War to trap Communist China into political isolation.'® Based on
these arguments, traditionalists, such as A. Doak Barnett and Harold Hinton, argued that
by taking China as its junior partner the Korean War was part of the Soviet Union’s grand
strategy to “communize” Asia'!

Concerning American involvément, traditionalists put forward the credibility
argument that, since South Korea was basically an “American creation,” President
Truman had no choice but to stand behind his allies in facing the Communist challenge.
Military personnel and diplomats, such as General Matthew B. Ridgeway and Dean
Acheson, also presented their stories to echo the government perspective, supporting the
President’s decision to intervene in Korea and later to fire General MacArthur. 2

According to Hakjoon Kim, a leading contemporary Korean War historian, missionaries

8 Adam B. Ulam, The Rivals: America and Russia Since World War IT (New York: The Viking Press, 1971),
167-169.

9 Raymond L. Garthoff, Soviet Strategy in the Nuclear Age (New York: Praeger, 1965), 72.

10 Edgar Snow, The Other Side of the River: Red China Today (New York: Random House, 1962), 654-
655; see also, Wilbur Chafee, “Two Hypotheses of Sino-Soviet Relations as Concerns the Instigation of the
Korean War,” Journal of Korean Affairs 4 (October 1976-January 1977): 10-11.

1 See A. Doak Barnett, Communist China and Asia (New York: Harper, 1961). See also Harold Hinton,
Communist China in World Politics (New York: Houghton Mifflin, 1966).

12 See Matthew B. Ridgway, The Korean War: How We Met the Challenge; How All-Out Asian War Was
Averted; Why MacArthur Was Dismissed; Why Today’s War Objectives Must Be Limited (Garden City,
NY: Doubleday, 1967); also see Dean Acheson, The Korean War (New York: W. W. Norton, 1971).
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and their children who had worked in Korea also contributed greatly to the initial analysis
of the war in the 1950s and 1960s.'> Philip West called this stage of historiography the
“heroic phase” where “historians dwell on the sins of the enemy and the virtues of their
friends.”'* Research efforts were mainly concentrated on issues such as the Truman-
MacArthur controversy,'” Chinese intervention,'® domestic political problems,'” and the
idea of limited warfare. Only a few, such as Joyce and Gabriel Kolko, questioned the
motives of American intervention.'®

In the 1970s and 1980s, America’s failure in Vietnam sparked a new wave of
revisionist efforts to reinterpret the origins of the Korean War. Edward Friedman and
Mark Selden were among the early group of revisionists who criticized the traditionalist
interpretation.19 Rather than viewing American intervention as a forceful reaction to
Communist aggression, revisionists believed that strong anti-revolutionary and anti-
nationalist drives governed American overseas expansion.

Bruce Cumings took the lead in exploring Korean motivations, using many new
documents and microanalyses of key Korean provinces to support his arguments in The
Origins of the Korean War (1981). He concluded that the conflict was in fact a civil war,

or even an internal revolution. Border clashes between the North and the South had

13 Hakjoon Kim, “Trends in Korean War Studies: A Review of the Literature,” in Korea and the Cold War:
Division, Destruction, and Disarmament, ed. Kim Chull Baum and James I. Matray (Claremont, CA:
Regina Books, 1993),10.

1 Philip West, “Interpreting the Korean War,” American Historical Review 94 (Feb 1989): 81.

15 John W. Spanier, The Truman-MacArthur Controversy and the Korean War (Cambridge, MA: Harvard
University Press, 1959).

16 Allen S. Whiting, China Crosses the Yalu: The Decision to Enter the Korean War (New York: The
Macmillan Company, 1960); Alexander L. George, The Chinese Communist Army in Action: The Korean
War and its Aftermath (New York: Columbia University Press, 1967).

" Ronald J. Caridi, The Korean War and American Politics: The Republican Party as a Case Study
(Philadelphia, PA: University of Pennsylvania Press, 1968).

By oyce and Gabriel Kolko, The Limits of Power: The World and United States Foreign Policy, 1945-1954
(New York: Harper & Row, 1972).

1% See Edward Friedman and Mark Selden, eds., America’s Asia: Dissenting Essays on Asian-American
Relations (New York: Pantheon, 1971).
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already claimed more than one hundred thousand lives prior to June 25, 1950.2° In his
second volume published in 1990, Cumings further argued that due to Acheson’s
hegemonic guidance and global vision, American leaders refused to accept the Korean
War as an internal struggle between two political entities in Korea and intervened with
the selfish hope to expand and sustain the world market system.?' Cumings’
interpretation became the most influential revisionist study of the subject. Under his
leadership, the revisionists challenged the traditional orthodox heroic interpretations by
exposing the United States’ self-interest and its ignorance of Asia’s political and social
conditions. The historiography of the Korean War entered into its “academic phase,” as
Philip West suggested, noting that “the study of the conflict [moved] from melodrama to
tragedy.”22

Cumings’s view, however, was challenged by Dutch scholar Erik van Ree’s study
on the Soviet occupation of North Korea, Socialism in One Zone (1989). By using
memoirs of Soviet officials in Korea, Van Ree pointed out that the Soviet Union had
direct control over its occupation zone, playing a far more dominant role than Cumings
had described. Although the Soviet Army did not establish a formal military government,
Van Ree argued, it ruled over the northern section just as the American Army in the south
did.? Van Ree observed that the prominent political position of rightists in the city of
P’ydngyang threatened the plan of having a Communist dictatorship in the north, forcing

the Soviet Union to seek a coalition with the Christian nationalists.

% Bruce Cumings, The Origins of the Korean War, Vol.1, Liberation and the Emergence of Separate
Regimes, 1945-1947 (Princeton, NJ: Princeton University Press, 1981).

4 Cumings, The Origins of the Korean War, Vol.2, The Roaring of the Cataract, 1947-1950 (Princeton,
NJ: Princeton University Press, 1990).

zn West, 81.

2 Brik van Ree, Socialism in One Zone: Stalin’s Policy in Korea, 1945-1947 (Oxford, New York, &
Munich: Berg Publishers Limited, 1989), 112.
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While traditionalists generally assumed that the Chinese intervened according to
Stalin’s world conquest scheme, revisionists discussed the rationale behind Chinese
intervention. Earlier in the 1960s, Allen S. Whiting rejected the traditional Chinese
conspiracy theory and argued that instead of following Soviet direction, Chinese
Communists acted according to their own military and political concerns whén an
impending American victory in North Korea became a threat to their national security.**
His ideas were widely shared by other revisionists in the 1980s, thinking that even if the
Chinese had known North Korea’s intention to attack, they could find no evidence of any
active Chinese involvement in the process. Chen Jian, however, put forward more
complicated arguments in the 1990s, pointing out that rebuilding China as a great power
in Asia was Mao Zedong’s real political ambition behind Chinese intervention.
Therefore, despite the fact that the Soviet Union broke its promise to provide air support
in early October 1950, Mao was determined to go ahead anyway in order to drive the
American imperialists from Korean soil.?®

Inspired by Cumings’ in-depth analysis of Korean internal conditions, historians
began to combine Cumings’ ideas of the origins of the Korean War with the international
aspects of the conflict. New syntheses came out in John Merrill’s and Burton I
Kaufman’s studies. They both agreed that the Korean War was a great power struggle
between the two superpowers locked in a civil conflict.?® Callum A. MacDonald further

regarded the war as a multi-dimensional struggle. Since the revisionists employed more

?* Allen S. Whiting, China Crosses the Yalu: The Decision to Enter the Korean War (New York:
Macmillan, 1960).

%3 Jian Chen, China’s Road to the Korean War: The Making of the Sino-American Confrontation (New
York: Columbia University Press, 1994).

% See John Merrill, Korea: The Peninsular Origins of the War (Newark, DE: University of Delaware Press,
1989) and Burton I. Kaufman, The Korean War: Challenges in Crisis, Credibility, and Command
(Philadelphia, PA: Temple University Press, 1986).
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original sources from both American and foreign archives, historians began to discuss the
Korean War in more general terms and to include Chinese and Korean materials in their
analyses. Some looked specifically at North Korean factors, arguing that the internal
power struggle among Communist leaders in the North sparked the march to the South.
Robert Simmons explained that Kim Il-sung was determined to occupy South Korea in
order to strengthen his position as “national liberator” in the power struggle against his
Communist rival Pak Hon-yong.27

William Stueck, however, did not agree with the revisionist assumption that Stalin
was ignorant of the attack.”® By using Nikita Khrushchev’s memoirs, Stueck reasoned
that Stalin not only had full knowledge of the planned invasion, but also had control over
Kim IlI-sung’s action. Without Stalin’s approval, Kim could nbt have taken any
aggressive actions. U.S. intelligence documents also confirmed Soviet domination of the
North.

The opening of Soviet archives in the early 1990s further strengthened Stueck’s
argument and unleashed a new phase of debate. As a result, Cumings’ revisionist
interpretation came under constant fire. Some Korean historians, such as Jin-chull Soh
and Youngho Kim, challenged the revisionist arguments, blaming the Soviet Union as
“the chief architect” behind the attack.” According to James I. Matray, a new consensus

among western historians concerning the origins of the Korean War has prevailed in

%" Robert Simmons, The Strained Alliance: Peking, P’yongyang, Moscow and the Politics of the Korean
Civil War (New York: Free Press, 1975).

2 See William Stueck, “The Soviet Union and the Origins of the Korean War,” World Politics 28 (July
1976): 622-635.

? Tin-chull Soh, “A Review on the Causes of Korean War In the Light of ‘New Documents,’” Korean
Observer 31 (Autumn 2000): 345-377; see also Youngho Kim, “International Dimensions of the Korean
War,” Korean Journal 38 (Winter 1998): 130-146.
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recent historiography.”® Historians from both sides of the debate up to this point were
more willing to accept the importance of domestic factors, as well as to recognize the
international dimensions of the conflict. A recent synthesis The War for Korea, 1945-
1950: A House Burning (2005) by Allan R. Millett, who has written several books on the
Korean War, argued that “the two Koreas may have been the accidental product of the
Soviet and Allied rush to liquidate the Japanese imperial presence, but they also
represented the political expression of two different visions of a modern Korea, built on
the wreckage of the colonial experience and the resistance to Japanese imperialism in all

5 31

its forms. He believed that the Korean War was inevitable because “the

revolutionaries would have fought one another in some form even if not a single
American or Russian soldier had set foot in Korea.”*?

Although the origins of the war seemed to be getting clearer, the discussion of the
Korean War was far from over. More in-depth research work is needed to analyze the
development of the Korean War, especially issues such as atomic diplomacy, voluntary
repatriation of POWs, and particularly, the role of Syngman Rhee towards the end of the
war. Edward Keefer, John Gaddis, McGeorge Bundy and Roger Dingman have tried to
assess the effectiveness of atomic diplomacy in bringing the war to an end. Due to a lack
of solid evidence from the Chinese side, however, it was hard to determine the level of

usefulness of Eisenhower’s atomic pressure on China. Surprisingly, what the historians

and practitioners discovered was that Truman came closer to using nuclear weapons than

% James I. Matray, “Revisiting Korea: Exposing Myths of the Forgotten War, Part 1,” Prologue Magazine
34 (Summer 2002): 1.

3! Allan R. Millett, The War for Korea, 1945-1950: A House Burning (Lawrence, KS: University Press of
Kansas, 2005), 5.

%2 Ibid.
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his Republican successor.”> The threat of using the atomic bomb against China was in
fact far less effective than the Eisenhower administration had claimed. Dingman further
argued that the war ended not due to Eisenhower’s nuclear threats, but mainly due to
Moscow’s success in convincing Beijing and P’ydngyang to accept the principle of non-
repatriation of prisoners of war after Stalin’s death.** This analysis of how the war was
ended shed new light on the crucial role of Stalin throughout the Korean War period. A
clear conclusion of how the war was ended, nevertheless, has not yet been reached.
Meanwhile, the impact and the legacy of the Korean War have also been
examined by other historians as well. Nancy B. Tucker regarded the Korean War as a
crucial turning point in the development of Sino-American relations.®* Lawrence S.
Kaplan pointed out that without the Korean War, the importance of NATO would have
been downplayed.36 Walter LaFeber agreed and observed that the Korean War gave the
Truman administration an opportunity “to develop new American policies around the
globe.”37 In particularly, “the six months between June and December 1950 rank among
the most important of the Cold War era,” LaFeber pointed out, because the United States
adopted an offensive approach rather than being content with mere “containment.” The

war in Korea was used “to create a new framework for global affairs.”®

33 Roger Dingman, “Atomic Diplomacy during the Korean War,” International Security 13 (Winter 1988-
1989): 50-91. See also Rosemary Foot, The Wrong War: American Policy and the Dimensions of the
Korean Conflict (Ithaca, NY: Cornell University Press, 1985).

** Dingman, “Atomic Diplomacy during the Korean War,” 50-91. Dingman’s research also supported by
Appu K. Soman, Double-Edged Sword: Nuclear Diplomacy in Unequal Conflicts: The United States and
China, 1950-1958 (Westport, CT: Praeger Publishers, 2000), 58-100.

3% Nancy B. Tucker, Patterns in the Dust: Chinese-American Relations and the Recogmnon Controversy,
1949-1950 (New York: Columbia University Press, 1983).

3 Lawrence S. Kaplan, The United States and NATO: The Formative Years (Lexington, KY: University
Press of Kentucky, 1984).

3 Walter LaFeber, America, Russia, and the Cold War, 1945-2002 (New York: McGraw-Hill, 2004), 111.
* Ibid., 111-112, 116. LaFeber’s arguments were also supported by Thomas G. Paterson, J. Gary Clifford,
and Kenneth J. Hagan’s book American Foreign Policy: A History, 3"ed. (Lexington, MA: D.C. Health
and Company, 1991).
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However, historians have not thoroughly assessed the impact of the Korean
conflict on the home front. As the United States had come so close to using the bomb
during the war, the fear of a coming nuclear holocaust induced enormous pressure on
American society as well. Paul Boyer and Alan Winkler examined the impact of the
nuclear threat on changing the American mind set and way of life pe:rmanently.39 H W.
Brands further pinpointed the way in which American officials sought to exaggerate
Soviet power in order to create a “devil” for Americans to fight.** In the end, the specter
of an enemy searching both at home and abroad haunted American social development in
the post-Korean-War decades.

As Michael Hunt introduced religious themes in his cultural analysis of American
foreign policy in the late eighties,* religion began to draw attention in the academy.
Historians have recently begun to look at the role of religion in the general development
of the Cold War. Following the trend, SHAFR (Society for Historians of American
Foreign Relations) organized a conference on the role of ideology in the Cold War. In
his conference paper about religion and U.S.-South Asian relations, Andrew J. Rotter
pointed out that “the sense of religious mission carried into the Cold War.”*

While this argument might not necessarily apply to every struggle throughout the
Cold War, the religious factor had a unique role in the Korean War. What is lacking in
the Korean War historiography is the sense of the continuity of missionary influence in

Korean-American relations. Since the presence of American missionaries in Korea was a

¥ See Paul Boyer, By the Bomb’s Early Light: American Thought and Culture at the Dawn of the Atomic
Age (New York: Pantheon, 1985). See also Allan Winkler, Life Under a Cloud: American Anxiety about
the Atom (New York: Oxford University Press, 1993).

Yy w. Brands, The Devil We Knew: Americans and the Cold War (New York: Oxford University Press,
1993).

! Michael Hunt, Ideology and U.S. Foreign Policy (New Haven, CT: Yale University Press, 1987).

2 Andrew J. Rotter, “Christians, Muslims, and Hindus: Religion and U.S.-South Asian Relations, 1947-
1954,” Diplomatic History 24 (Fall, 2000): 596.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



14

major factor in American involvement in Korean affairs since the 1890s, to overlook the
role of missionaries during the Korean War is to ignore a major element of American
containment policy on the peninsula. Evidence shows that the participation of
missionaries in the war shaped the nature, perception, and development of the overall war
efforts. It is ironical that the press in the 1950s gave more coverage to the presence of
missionaries than did historical texts in the decades to come. It is not historically
accurate to ignore the essential role of religious groups that were deeply affecting the
public sentiment and opinion towards American foreign policy. Therefore, this research
effort aims to explore the background of missionary activities in Korea and to put these
missionaries and their supporters back into their proper context as influential players in
the historical developments of the Korean War through documenting their actions and

examining their influence throughout the war period.

A CULTURAL APPROACH TO DIPLOMATIC HISTORY

In 1950, East Asian historian John K. Fairbank strongly advised that the US
government ought to make full use of non-state actors to achieve its foreign policy
objectives in Asia. He pointed out that “American individuals, whether in business or in
social services, with all their variety of talents and the multiplicity of organizations which
they represent, [were] the apostles of the democratic idea.” Thus, Fairbank argued, “to
keep them out of Asia [was] to tie one hand behind us.”* In order to enhance America’s
competitiveness against Communism in Asia, Fairbank suggested that the US

government should arrange more private American contact with Asian governments and

* John K. Fairbank, “The Problem of Revolutionary Asia,” Foreign Affairs 29 (October 1950): 112.
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expand programs for educational and cultural exchange.** Along lines similar to
Fairbank’s reasoning, the availability of a number of experienced American missionary
veterans and well-established Christian institutions in Korea would, in fact, prove to offer
a convenient vehicle for state and non-state partnerships during the post-World-War-1I
and Korean-War period, when the US government was not capable of carrying out its
political and military objectives without civilian help.

Because of Fairbank’s influence upon the study of East Asia and China-American
relations, the role of missionaries as effective non-state actors in the conducting of
foreign relations during the late nineteenth century is a well-recognized factor in the
study of diplomatic history, although less work has been done to extend this analysis into
the Korean War period. Missionaries functioned not only as evangelists, but also as
educators, social workers, and medical providers. They were important promoters of
“cultural diffusion,” transmitting western ideas, customs, and religious beliefs into other
parts of the world. Through their churches, schools, hospitals, and circulated printed
materials, missionaries did more than preach; they set up new institutions that brought
vital, sometimes even revolutionary, changes to the native populations. As historians
Kenneth Scott Latourette and James E. Wood, Jr. have observed, the influence of
Christianity, Christian workers, and Christian institutions often served as “catalysts for
change” that “was far out of proportion to the relatively small number of people

involved.”®

In Korea, missionary activities were responsible for the rapid growth of Korean

Christianity throughout the twentieth century. Starting in 1905 when Japan controlled

44 yi s
Ibid.

45 James E. Wood., Jr., “Editorial: Religion, Revolution, and Nationalism in Asia,” Journal of Church and

State 14 (Winter 1972): 9.
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Korea, the church, which was seen as an advocate for Korean nationalism, began to gain
popular support. The process of cultural diffusion initiated by Protestant and Catholic
missionaries never completely stopped, even after the Japanese annexation of Korea in
1910. Missionaries continued to carry out their work despite the many pressures and
restrictions that Japan imposed upon them. Because a large number of them were
Americans, their missionary work and sympathetic attitude toward Korean independence
generated a pro-American sentiment within Korean society. After a four-year
interruption because of World War II, individual missionaries began to return to South
Korea in 1946. American missionaries, in particular, experienced an unprecedented
expansion of their personal influence during and after the Korean War period.

This research contributes to the historiography of the Korean War by drawing
upon primary sources from various church, government, and public archives in the
United States and South Korea to analyze the influence of these religious institutions and
their activities during the war period and the years leading up to it. By doing so, it not
only adds new materials to the study of the war, but also sheds new light on the
development of Korea-American relations and the growth of Christianity in South Korea.

There are three levels of analysis in this study. First, it traces the development of
indigenous Korean Christianity, and evaluates its political impact upon Korea. Second, it
investigates the role of American missionaries in Korea, particularly those who remained
during the Korean War period. Third, it examines the impact of missionaries and
American churches on official US policy towards Korea. These three levels of analysis,

however, are interdependent and inseparable from each other.
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In the pioneering stage, Korean Protestant churches, unlike their counterparts in
China and Japan, enjoyed a high level of autonomy as a side effect of the lack of mission
funding and missionary personnel. But later events would reverse this autonomy.
Intense Japanese persecution of the church, followed by the death of many prominent
Protestant leaders before and during the Korean War produced a leadership vacuum. In
response, missionaries were called upon to provide assistance. They began to exercise a
greater influence on the preservation and reconstruction of Korean churches. Their
guidance at this crucial time ensured the survival and continued growth of Christianity in
South Korea.

Missionaries gained another sort of influence as well. With the Korean War
dominating the headlines, missionaries found themselves in the spotlight. Korean
political and religious leaders, lacking communication channels or resources of their own,
would seek out missionaries to give voice to their causes before the American people and
the western world, hoping to gain political support and foreign assistance to revive and
rebuild their war-torn country and religious institutions.

Meanwhile, American churches also turned to these missionaries for information
and advice. As a result, with solid support from their home churches, individual
missionaries and the overall missionary activities not only shaped the development of
Korean Christianity, but also influenced the views of American policy-makers in
Washington and American civilian officials and military generals stationed in Korea.
The Korean War, therefore, marked an unparalleled intimate collaboration between state

and non-state actors in American diplomatic history. It not only maximized American
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political, economic, social, and cultural influence in Korea, but also led to the exceptional
growth of Christianity in postwar South Korea.

On the whole, missionary activities accomplished what foot soldiers and
diplomats alone could not achieve: a sentimental connection between South Korea and
the United States. Through religious publications (magazines and pamphlets), mission
reports, circulated letters, personal testimonies, documentary movies, and radio
broadcasts, missionaries and religious groups connected the war zone to the American
home front. They described the extensive war damages and unprecedented human
suffering caused by the war. Because of the missionaries and their sponsoring
denominations’ tireless efforts to promote relief for Korea, Americans church-goers and
the general public felt a stronger personal responsibility for the Korean people and the
rebuilding of their country.

Though religion played a significant role in developments within both America
and Korea during the war period, it would be too simplistic to suppose that the religious
community spoke with one voice. While American churches might band together for
relief programs, the church community was composed of many people with varied
political ideologies and opinions on foreign affairs. This complexity of the religious
factor in shaping US foreign policy was shown in the relationship between
missionary/church activities and the official direction of American policy in fighting the
Korean War. On the one hand, the religious interests and humanitarian concerns of the
American churches and missionaries helped to justify American intervention in Korea

and fed the popular sentiment of religious anti-Communism in the United States. But on
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the other hand, religious interests promoted the desire for peace and the idea of fighting a
“limited war.”

On another occasion, when General Douglas MacArthur and South Korean
President Syngman Rhee wanted to expand the war by using atomic weapons, some
Protestant Church leaders in the United States cautioned Truman against starting a third
world war. It so happened that the more liberal elements of the church held many of the
key offices in various missionary organizations and inter-denominational agencies,
thereby strengthening their influence over the Truman administration. Yet, missionaries
in the fields of China and Korea, Protestant fundamentalists, and the American Catholic
Church all held deeply anti-Communist sentiments and tended to rally behind General
MacArthur and President Rhee in advocating a tougher stance.

To demonstrate the role of religion in the Korean War, this dissertation divides its
discussion into two major parts. Part one consists of four chapters on the role of
missionaries and religion on Korea and U.S.-Korea relations prior to the outbreak of the
Korean War, whereas part two contains another four chapters on the influence of
religious actors (missionaries, church leaders, evangelists, and individual lay Christians)
on US military and relief efforts during the war period.

Chapter 1 describes long-established American religious interests in Korea since
the 1890s and explains how missionary activities affected the rise of modern Korean
nationalism. The religious factors of the Korean War were deeply rooted in the influence
of religion on Korean nationalism. Famous Korean nationalists, such as An Ch’ang-ho
(1878-1938), Syngman Rhee (1875-1965), and Cho Man-sik (1882-1950), were mostly

Christian educators who favored a non-violent approach to secure Korean independence
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after Japan colonized Korea in 1910. When Christians, together with other nationalist
groups, eventually rose up to support Korean independence during the March First
Independence Movement in 1919, missionaries reported Japanese atrocities to their
Mission Boards, seeking to mobilize public opinion at home to support their Korean
brethren. Although their efforts failed to bring forth any immediate political support for
Korean independence from the West, these activities became the prologue to the potential
political and social influence of American missionaries and the Korean Christians on
post-liberation Korea when the peninsula was under the shadow of Communist
domination.

Chapter 2 analyzes religious factors and political developments in the northern
zone. The end of Japanese colonial rule in 1945 brought forth an intensive postwar
power struggle between two opposing groups of nationalists. For the convenience of
accepting the Japanese surrender by Russian and American troops, Korea was divided
along the 38" Parallel. The Allied occupation in the two separate zones intensified
domestic competition. In the north, the power of domestic Communists was not strong
because only a few Communist organizations of significance existed before 1945.
Instead, Christians were more influential and a coalition with different political groups
was necessary to form a new government. Cho Man-sik’s new government in
P’ydngyang, however, was cut short due to his anti-trusteeship position and his
unwillingness to compromise with the Soviet officials. As soon as Cho was kept under
house arrest, Kim Il-sung rose to power and began a new land reform program at the
expense of the capitalists, landlords, collaborators, and Christians. Many fled south in

order to escape Communism.
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Chapter 3 analyzes the role of Christianity in the political development of the
southern zone. Political competition between leftists and rightists, as well as among
different rightist factions caused serious instability below the 38™ Parallel. While the
Christian population in the north was shrinking, the Christian community in the south
was growing in numeric strength and political influence. The role of Christianity was
strengthened when individual American missionaries began to return to Korea by taking
up positions in the American Military Government (AMG). Because of their ability to
speak some amount of English, or even, in some cases, because of their relationship with
missionaries, Korean Christians found many job opportunities in the military government.
From 1946 to 1949, Christians gradually moved from the political periphery to the
political center, taking up important roles in the formation of a separate regime in South
Korea. With the support of the Christian community, refugees, and rightists, Syngman
Rhee emerged as the victor in South Korean politics.

Chapter 4 discusses the role of religion in US foreign policy prior to the outbreak
of the Korean War. Most cultural historians agree that Christianity was a key factor in
the formation of American nationalism,* anti-Communism, and a uniquely American
Cold War culture.”” The formation of an American “civil religion,” according to
religious historian Donald Swift, was one of the important characteristics of how the US
differentiated itself and its role in the world from that of the Soviet Union.”® Religious

beliefs and values were essential in shaping the American perception of and response to

46 See John Fousek, To Lead the Free World (Chapel Hill, NC: The University of North Carolina Press,
2000).

7 See Stephen J. Whitfield, The Culture of the Cold War (Baltimore, MD: The Johns Hopkins University
Press, 1996).

“ Donald C. Swift, Religion and the American Experience (Armonk, NY: M. E. Sharpe, Inc., 1998), 261.
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the Soviet Union.* President Harry Truman carefully defined the Cold War contest
through a religious lens. He emphasized the importance of religious freedom in western
democracy and hoped to build a western religious alliance to counter the Communist
threat in Europe, Asia, and the Middle East. In addition, American churches (both
Catholic and Protestant) had vast religious interests in East Asia, especially in China,
Japan, and Korea. Church leaders wanted the United States to keep the door to China
open, to transform postwar Japan, and to assist Korea in obtaining its independence.
Taking advantage of the American religious climate, Syngman Rhee’s publicity team in
Washington tried to mobilize public support for economic and military aid to South
Korea through religious channels. Missionaries in Korea also offered their assistance by
urging their American patrons to continue their support for the freedom of Korea.

Chapter 5 first traces political and diplomatic conditions in the Korean peninsula
in the months prior to the Korean War and examines the role of religious interests in
justifying an American military intervention to save South Korea. The civil conflict
between the North and the South intensified between 1948 and 1950. Frequent border
clashes made the 38™ Parallel a very dangerous boundary. Both the United States and the
Soviet Union restrained their client states from launching an all out attack against their
enemy. The situation, however, began to change in early 1950. The Soviet Union
reversed its policy and decided to support Kim Il-sung’s military unification strategy.

In the south, Syngman Rhee’s government pressed for more military and
economic aid from the United States, but very little aid actually materialized. Meanwhile,

for the first time since its creation, Rhee’s government succeeded in taking control of the

* Dianne Kirby, “Religion and the Cold War — An Introduction,” Religion and the Cold War (London:
Palgrave Macmillan, Ltd., 2003), 1.
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guerrilla-infested Cholla regions, minimizing the impact of Communist subversive
activities. Tension along the 3gth Parallel, however, continued to mount. Mixed signals
of a potential all-front attack from the North clouded the political atmosphere in Seoul.
In the midst of uncertainty and fear, the South Korean Christian community organized a
multi-city evangelical crusade. Political and religious visitors from the United States
brought hope and assurance, but all these efforts were dashed on June 25, 1950 when the
North Korean army finally launched a full scale surprise attack along the 38" Parallel.
Seoul fell within days and all American civilians were ordered to evacuate to Japan.
While the future of South Korea depended on the reactions of the United States
government, the future of the Korean churches depended on the decisions of individual
missionaries.

Chapter 6 describes the activities of American missionaries in the war zone and
evaluates their contribution to the overall war effort. Sixteen Presbyterian missionaries,
who volunteered to stay behind, offered their services to the US military and organized
relief efforts to assist the refugees. Later, some who had evacuated returned by re-
enlisting themselves as civilian chaplains, medical officers, intelligence officers, and
interpreters. Their language skills and knowledge of the Korean terrain were invaluable
assets for the US Army. They participated in General MacArthur’s famous Inch’dn
Landing and the battle for the liberation of Seoul. Meanwhile, with limited resources,
civilian missionaries within the Pusan Perimeter organized private relief efforts to assist
refugees. Throughout the war, their letters and reports on the war provided information
that was crucial for the American churches to organize a successful nationwide relief

effort.
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Chapter 7 discusses the work of missionaries among North Koreans and examines
their efforts in preserving and expanding the influence of Christianity in South Korea.
When the tide of the war turned in favor of the UN side, the United States decided to
cross the 38" Parallel. Following the troops, missionaries marched to North Korea. In
P’ydngyang, Chinnamp’o, Wonsan, Hungnam, and Seoul, missionaries helped hundreds
and thousands of Christian refugees in their efforts to flee south. In addition, they also
assisted in the establishment of a Christian-dominated Chaplain Corps for the South
Korean Army that placed Christianity in a key position to further political and social
expansion in the postwar years.

Chapter 8 examines the influence of American church leaders on Truman’s
Korean War policy and assesses the importance of religious factors upon the POW issue.
Because of China’s intervention, the war turned into a military stalemate along the 38™
Parallel. Different opinions on how to fight the Korean War deeply divided the US
government. In the United States, the war grew more and more unpopular as the prospect
of victory grew less and less. But truce talks snagged over the issue of the repatriation of
the prisoners or war (POWSs). American missionaries worked among the refugees and the
Communist POWs. The conversion of these Communist soldiers brought a serious
problem to the US government, however, because many of the newly converted prisoners
refused to be repatriated back to North Korea or Communist China. The United Nations
POW camps suddenly became a new war zone between pro-Communist and anti-
Communist prisoners. Delivered through the missionaries, anti-Communist prisoners
presented petitions signed in their own blood to the US government and the American

public. The idea of granting ex-Communist soldiers voluntary repatriation inspired
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President Truman to seek a “psychological Victory” in Korea. His (and Eisenhower’s)
insistence on voluntary repatriation prolonged the war for an additional two years.

The role of religion in U.S. foreign policy has usually been subtle or invisible, but
throughout the Korean War, because of missionary activities, religion emerged as a key
factor in redefining American war aims. When Eisenhower accepted the Republican
nomination for president in 1952, he said, “You have summoned me... to lead a great
crusade — for freedom in America and freedom in the world.”>° Obviously, the battle for
freedom in Korea was in the mind of the presidential candidate. The idea of leading a
crusade, so common in the American terminology of the 1950s, signifies the influence of

religion upon American ideology in the early Cold War decades.

0 Quoted in Rotter, “Christians, Muslims, and Hindus: Religion and U.S.-South Asian Relations, 1947-
1954,” 596.
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CHAPTER 1
Christianity and the Rise of Modern Korean Nationalism

INTRODUCTION

Historian Walter B. Jung pointed out in his book, Nation Building: The
Geopolitical History of Korea, that “Korea’s precarious endeavors in defending the
national identity in the early periods and the division of the nation into two parts at the
outset of the cold war era can be comprehensible only through an adequate understanding
of the dynamics of the regional geopolitics.”! How did geopolitics relate to Christianity,
the rise of Korean nationalism, and the Korean War? There are three aspects of analysis
needed to untangle this complex relationship.

The first geopolitical consideration is Korea’s relationship with its neighbors.
The location of Korea has a vital strategic value to its neighbors, particularly China and
Japan. By taking control of Korea, it would increase the security and the expandability of
its controller (or conqueror). In order to survive, Korea had, for centuries, balanced these
surrounding powers. The history of collaboration and conflict between Korea and its
neighbors during the late Chosdn period illustrated this geopolitical condition.

The second aspect of geopolitics is Korea’s relationship with the West. Korea,
unlike much of East Asia, was slow to attract the attention of the industrialized nations.
It was never colonized by a Western imperial power. Nevertheless, the powers of Europe

and America did gradually come to recognize Korea’s value to their own political,

! Walter B. Jung, Nation Building: The Geopolitical History of Korea (Lanham, MD: University Press of
America, Inc., 1998), v.
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economic, and cultural aspirations. Their desires for political influence, their hope to
extend commercial activities, and their responsibility to protect their missionaries and
shipwrecked seamen motivated the Western powers to send more gunboats to the Korean
coast. Imperialism in East Asia also destabilized the geopolitics of the entire region. The
West’s imposition of an unequal treaty system upon China contributed to the decline of
the Manchu (Qing Dynasty) empire thereby, in turn, weakening Korea’s ability to keep
Japan and other nations at bay.

The third aspect of geopolitics is Korea’s internal condition. As Korea’s
independence became endangered by the escalation of foreign aggression, it stirred up
new nationalistic feelings among the people. The first American missionaries arrived in
the midst of this unpredictable period of change. Their activities served as a catalyst and
a navigator that not only facilitated the process of transformation, but also to a great
extent directed it according to their own ideas. Their vision for Korea influenced the
long-term development of Korean society. Christianity emerged as an important political

and ideological force to be reckoned with by anyone who would rule Korea.

KOREA AND ITS NEIGHBORS IN EAST ASIA

Located on the far eastern end of the Asian continent, the two Koreas of today
now border China and Russia to the northwest by two rivers (the Yalu and Tuman) and
face the islands of Japan to the southeast, across 112 miles of water known as the Korean
Strait. Throughout most of its history, however, Korea did not border Russia. This
border was established in 1860, after China ceded the maritime region east of the Ussuri

River to the Czar under the Treaty of Beijing (Peking), which enabled the Russians to
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reach the Tuman River and to construct a naval base in Vladivostok. Prior to its contact
with Russia and other Western powers, China and Japan were the major forces that
affected the stability and development of the Korean peninsula.

Korea’s Relations with China and Japan before the Chosdn Dynasty

Though many Western observers of the early twentieth century perceived Korea
as a weak tributary state of China or as a poor victim of its powerful neighbors, more
recent research by both Korean and Japanese historians have revealed that Korea
maintained its own high level of civilization. In some areas of technological achievement
and cultural heritage, Korea was completely independent of and different from China.
Far from aiways being under the control of its neighbors, Korea greatly influenced the
development of the Yayoi culture and the formation of a new Yamato state in ancient
Japanese history.> In fact, throughout its long history, Korea not only retained its
independence (most of the time), but also preserved its identity, culture, language, and
customs. This identity as a people was the strong force that kept the nation united in the
midst of its neighbors.

In its lengthy history of contact with the Han Chinese and other powerful tribal
groups of northeastern Asia, Korea had successfully resisted the political and territorial
expansion of China. Except for a brief period when the Han emperor, Wudi, set up four
provinces in the northern part of Korea in 108 B.C., Koreans remained in full control of
the peninsula. Korean independence was hard fought. The Chinese emperor, Sui
Yangdi, invaded Korea in 598 A.D., with one million troops, but was decimated. Korea

also repulsed the Tang emperors’ multiple attempts at conquest.

2 See Kenneth B. Lee, Korea and East Asia: The Story of a Phoenix (Westport, CT: Praeger, 1997), 23-36.
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The military strength of Korea could not, however, stand against the powerful
Mongol invasion of 1234. Once subjugated, Khubilai Khan (1215-1294), immediately
forced Korea to participate in the expeditions designed to conquer Japan in 1274 and
1281. Both attempts, however, failed because Mongol forces were was not experienced
in fighting sea battles. In 1592, three hundred years after the Mongol assault, the
Japanese warlord Toyotomi Hideyoshi (1536-1598) decided to invade Korea as part of
his plan to take over the Middle Kingdom (China). He sent 150,000 troops, under the
command of Konishi Yukinaga (1555-1600), a devoted Japanese Catholic,3 across the
Korean Strait and launched a surprise attack on Pusan. Among Konishi’s troops, there
were about 18,000 Christian warriors. Father Gregoria de Cespedes, a Spanish priest,
was also sent to minister to the troops.* Seoul was lost within the first twenty days and
the king fled first to Pyongyang and then to the northern border city of Uiju.

Despite suffering great initial losses, the Korean navy, under General Yi Sun-sin’s
leadership, was able to seize control of the sea, dividing the Japanese forces from their
homeland. In 1598, the Korean militia, with Chinese assistance, successfully pushed the
Japanese army back to its own shores after six years of grueling war.” The war came to
an end when Hideyoshi died in 1598. Hideyoshi’s invasion completely devastated the
Korean peninsula, caused great suffering to the Korean people, and further weakened the

Chosdn Dynasty, marking the beginning of its long decline. When the Manchu rose to

3 Konishi Yukinaga brought with him a Spanish Jesuit, Gregorio de Cespedes, to minister to the Japanese
Christian warriors. See Kenneth B. Lee, Korea and East Asia: The Story of a Phoenix (Westport, CT:
Praeger, 1997), 109.

* W. J. Kang, “Early Korean Contact with Christianity and Korean Response: An Historical Introduction,”
in Korea’s Response to the West, ed. Yung-Hwan Jo (Kalamazoo, MI: The Korea Research and
Publications, Inc., 1971), 43,

5 Lee, Korea and East Asia, 98-107.
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power, Korea was left with little strength to defend itself against its invasion in 1637 and
opted to serve the Manchu and end its relations with Ming China.
Choson’s Diplomacy

In order to survive between these two potentially aggressive neighbors, Korea
adopted the diplomacy of sadae (‘serving the great’) toward China and kyorin
(‘neighborly relations’) toward J apan.® In dealing with China, Korea paid tribute in order
to obtain an informal defensive alliance against Japan. In dealing with Japan, Korea
skillfully established an equal-footing, ceremonial relationship. Korea would send
occasional “communication envoys” to Edo (Tokyo), and carefully controlled the trading
activities in designated trading ports.” According to Japanese historian Takemichi Hara,
the Korean government tried throughout the Chosdn Dynasty to “bar all intercourse” of
any non-official activities between Korea and its two neighbors, hoping to maintain peace
and to minimize contact that might jeopardize the survival of the nation.® Thus, it began
a rigid foreign policy that would earn Korea the nickname, “the Hermit Kingdom.”

According to the traditions of the tributary system, the Korean king would send
tribute to China once a year. He was to send the best of native Korean products, such as
gold, ginseng, and celadon art works, to offer to the Chinese Emperor. In return, the
Chinese would give them a large amount of Chinese goods as “gifts” from the emperor to
bring back to their king. Historians regarded these sorts of annual exchanges as bilateral

trading activities under the control of the two governments.” The tributary relationship

® Takemichi Hara, “Korea, China, and Western Barbarians: Diplomacy in Early Nineteenth-Century
Korea,” Modern Asian Studies 32 (May 1998): 392.

7 Ibid.

® Ibid.

® Warren 1. Cohen, East Asia At the Center: Four Thousand Years of Engagement with the World New
York: Columbia University Press, 2000).
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between Korea and China served as a political and military alliance to guard against their
potential common enemies. In this way, Korea not only enjoyed full independence, but
also enhanced its national security and strengthened its economy.
Christianity Entered Korea through Tributary Missions

Try as the government might to be a “Hermit Kingdom,” outside influences could
not be totally avoided. Those Koreans who were sent on the tributary missions to China
brought back with them not only goods, but also new ideas. Korean leaders wanted to
maintain national peace and security by keeping foreigners at bay. But once Korean
emissaries stepped on Chinese soil, they were out of the control of the Korean court.
During the months when the members of the missions stayed in Beijing, they usually
crowded into bookstores, searching for the latest Chinese publications.'® They also
visited the Nan-t’ang (South Church), where Jesuit priests, who served in the Manchu
court as directors of the Imperial Board of Astronomy, lived. These Catholic priests
would give them both scientific and religious materials (books about “the Lord of
Heaven”) printed in Chinese.!! Nan-t’ang thus served as a tiny window for the Korean
visitors to have a glimpse of the mysterious Western world.

When all these materials were brought back to Korea, a small group of officials
and scholars that belonged to the sirhak (Practical Learning) school would read them
with great interest.'> Some of these officials were also members of the tributary missions

who were experts in Chinese literature and language. Through these written materials,

10 Kang, “Barly Korean Contact with Christianity and Korean Response: An Historical Introduction,” 43.
See also Hara, “Korea, China, and Western Barbarians: Diplomacy in Early Nineteenth-Century Korea,”
393.

' Kang, “Early Korean Contact with Christianity and Korean Response: An Historical Introduction,” 43;
Hara, “Korea, China, and Western Barbarians: Diplomacy in Early Nineteenth-Century Korea,” 393.

12 Hara, “Korea, China, and Western Barbarians: Diplomacy in Early Nineteenth-Century Korea,” 393.
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Catholicism gained its first convert, Li Siing-hun, the son of a senior member of a
tributary mission."> By the time a Chinese Catholic priest, Chou Wen-mo, was sent by
the bishop of Beijing to Korea in 1794, there were already four thousand converts waiting
eagerly for his arrival.**

Catholicism, however, aroused new social conflicts between its converts and the
traditional Korea society, because the Korean Catholics were instructed to abolish the
practice of ancestral worship.'> Fearful of the subversive nature of Christianity, tensions
began to build and anti-Catholicism fomented among conservative officials and the
gentry.

‘Shinyu’ Persecution

The growth of the Korean Catholic Church came to an abrupt end a few years
later during a political power struggle at the Korean court. Some of the Catholic converts
were high officials under King Chdng-jo (1777-1800). When the king died in 1800, the
political rivals of these converts found an easy excuse to stir up trouble for them. The
Queen Regent, the young king’s mother, having a personal dislike of Catholicism, saw an
opportunity to assert her political power. She issued an edict in 1801, which was called
the year of Shinyu by Koreans, to exterminate those who persisted in the “evil teaching,”
which referred to Catholicism. When the Chinese priest tried to stop the persecution by
turning himself in, the Korean government immediately beheaded him without getting
permission from the Manchu court.

The wrath of the Queen Regent and her supporters against Catholicism was

further intensified when a secret letter to the Bishop of Beijing was found in the

13 Kang, “Early Korean Contact with Christianity and Korean Response: An Historical Introduction,” 44.
' Hara, “Korea, China, and Western Barbarians: Diplomacy in Early Nineteenth-Century Korea,” 393-394.
135 Kang, “Early Korean Contact with Christianity and Korean Response: An Historical Introduction,” 44.
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possessions of a young Catholic scholar, Hwang Sa-y6ng. The letter, written on a thin
piece of silk, described the persecution of Korean Catholics, the power struggle inside the
Korean court, the victimization of Korean converts by opportunistic officials, the unjust
execution of the Chinese priest, and the desire for foreign intervention to stop the horrible
persecution. The request for a Chinese annexation of Korea and the suggestion that
European gunboats be sent to protect Korean Catholics served not only to justify the
court’s charge of treason, but also to confirm the court’s fear of the subversive nature of
Christianity.'®

In order to avoid any diplomatic problems over the hasty execution of the Chinese
priest, and so as to have a free hand to exterminate all Christian elements, the Queen
Regent sent a distorted report to the Manchu emperor, explaining the death of the
Chinese priest. Upon hearing the report, the Manchu emperor praised the young Korean
king’s efforts to exterminate the evil bandits in his country, but he refused to
acknowledge that the source of Korean Catholicism was China. The emperor only
ordered his border officials to return all Korean-Catholic fugitives back to Korea.

Diplomatic Crisis Caused by the Execution of French Priests

Since Koreans could not completely control border traffic and the Chinese
emperor refused to give any help to cut off the source inside China, Catholicism survived
the Shinyu purge and regained its strength within two decades, despite the harsh
conditions imposed by the Korean government. The success of Korean Catholicism later
caught the attention of the Catholic Church in the Western world. In the 1830s, French
priests began to arrive, disguising themselves in native clothes. They came either by

crossing the Korea-China border or by being dropped off by fishing boats along the

'6 Hara, “Korea, China, and Western Barbarians: Diplomacy in Early Nineteenth-Century Korea,” 396-397.
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coast.'” They were Father J acques-Honoré Chastan, Father Pierre-Philibert Maubant, and
Bishop Laurent-Joseph-Marie Imbert. As soon as the Korean government discovered
their existence, they were promptly executed by the Korean court.'®

At about the same time as these Catholic priests arrived, “strange” ships were
being sighted more and more frequently along the Korean coast. Some of them, like the
Lord Amherst, a ship belonging to the East India Company, came in search of trade,
while others, such as the British ships, Alceste and Lyra, requested food provisions and
water. In most cases, the Koreans either rejected their demands for trade politely or
answered their requests for aid cordially. However, things began to change in the 1840s
following the execution of the three Catholic priests by the Korean government in 1839
and the conclusion of the First Opium War (First Anglo-Chinese War) (1840-1842)."
Korea witnessed China’s humiliating defeat when the Manchu government signed its first
unequal treaty, the Treaty of Nanjing (1842), with the British, yielding to their demands
for a large indemnity, more treaty ports, extraterritoriality for British citizens, most-
favored-nation status, a fixed tariff, ceding Hong Kong, and evangelical rights of foreign
missionaries in the interior part of China. Since then, more hostile gunboats with
aggressive commanders soon came knocking on Korea’s door, demanding the country to

be opened for trade and evangelization.

17 Kang, “Early Korean Contact with Christianity and Korean Response: An Historical Introduction,” 45.

'8 Hara, “Korea, China, and Western Barbarians: Diplomacy in Early Nineteenth-Century Korea,” 401.

1 The First Opium War started in 1840 because of the conflict caused by the illegal opium trade conducted
by British traders and the effort of the Manchu government to confiscate and destroy opium. The British
government sent warships with a large force to revenge the destruction of three million pounds of opium by
Commissioner Lin Zexu. Although Lin initially succeeded in defending Guangzhou (Canton), the British
moved northward to attack other coastal towns at will. Eventually, the British took Guangzhou with
another bigger force and sailed up the Yangtze River. They also seized the Manchu government’s tax
barges, jeopardizing not only the revenue of the imperial court, but also threatening the security of the
interior. Fearing further loss of money and face, the Manchu decided to seek peace. The Treaty of Nanjing
was signed in 1842.
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In 1845, fearful of further foreign encroachments, Korea asked the Manchu
government to restrain Western powers from sailing into Korean waters. The Manchu
court tried to assist Korea, but with very limited results. In 1846, the French Admiral
Cécille brought three gunboats and presented a letter questioning the execution of the
three French priests. He left with a promise to return in a year for an answer.”

The French returned in 1847 with two gunboats under the command of Captain
Lapierre, but before they could reach Inch’on, the two ships ran aground near the
southwestern coast of the peninsula. When the Korean court received Lapierre’s called
for assistance, it immediately prepared an informal reply that included an explanation of
the Korean government’s decision to execute the priests and its desires to avoid trade
relationships with Western countries. Unfortunately, by the time the note was delivered
to Lapierre’s location, the crew had been rescued by the British and was on its way to
Shanghai. With no other choice, the Korean government submitted a report to the
Manchu court and requested that their informal note be forwarded to Lapierre.*!

Taewon’gun’s Anti-Foreignism and Isolationist Foreign Policy
Foreign encroachment on China in the late 1850s further endangered the position

of Korea in defending itself against Western intruders. The conclusion of the Second

% This event caused serious diplomatic concerns within the Korean court because it had never reported the
death of the three French priests to the Chinese court and it could not answer Cécille’s request directly due
to their tributary relations with China.

?! Qiying, the governor-general of Guangdong, passed the note to the French, but because he paraphrased it
according to his own ideas and tune, the note did not reflect the exact Korean’s tone and rationale of their
policy. To make the matter worse, the Manchu government failed to inform the Korean government of
Governor Qiying’s recommendation to treat the French courteous to avoid further incidents. Koreans,
therefore, found themselves poorly prepared diplomatically to handle new confrontations with the French
and other foreign gunboats when they appeared again in 1866. See Hara, “Korea, China, and Western
Barbarians: Diplomacy in Early Nineteenth-Century Korea,” 409-414.
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Opium War in China (1858-1860)** disheartened Koreans and threatened the security of
Korea. In the Treaty of Beijing (Peking) of 1860, the Manchu government agreed to cede
to Russia the maritime provinces of eastern Manchuria down to what is now Vladivostok.
These lands used to be controlled by the states of Puyo, Koguryo, and Parhae, who shared
a common ancestry with the Korean people. Koreans had tried to reoccupy them after the
fall of the Yuan Dynasty in 1388, but Ming forces had claimed the area instead. The
Manchu’s concession to Russia not only deprived Koreans of their hope of reclaiming
their ancestral land, but it brought a Western power, Russia, right up to Korea’s border.
As Russian gunboats began to appear along the Korean coast to survey the shoreline, the
Korean court took serious consideration of its security.

Meanwhile, in early 1863, the young Choson king, Ch’6l-jong, died without
leaving an heir. The second son of his third cousin ascended to the throne and became
King Kojong. Kojong was only a boy, so his father, Taewdn’gun, controlled the court as
regent. Judging that the Manchus had made too many concessions to foreigners and that
the power of the Middle Kingdom was in decline, Taewdn’gun decided to take a tough
stand against foreign encroachment and initiated an ambitious but extremely conservative

reform aimed at strengthening the power of the central government. One of his strategies

22 The Second Opium War was also known as the Arrow War because it broke out following the arrest of
the crew of the Arrow, which was a British-registered, Chinese-owned merchant ship. The British used this
incident as an excuse to attack Guangzhou (Canton) and seek a new treaty to expand their interests in
China. An initial truce was concluded in 1858 when both sides agreed to sign the Treaty of Tianjin. The
peace, however, was cut short and hostility broke out again when the Manchu officials refused to honor
their promise of allowing the British to set up their embassy in Beijing. The joint army of Britain and
France entered Beijing, burning the emperor’s Summer Palace to the ground. The Manchu government
finally ratified the Treaty of Tianjin, now called the Treaty of Beijing, in 1860, agreeing to open more
treaty ports, cede the Kowloon Peninsula, pay a huge indemnity, allow foreign governments to set up
embassies in Beijing, and give foreigners permission to sail freely on the Yangtze River. Following the
Treaty of Beijing, other foreign powers also pressured China to sign treaties so that they could expand their
interests and activities in China.
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was to tighten the closed-door policy by renewed suppression of Catholicism, which had
by then gained as many as 18,000 native converts within two decades.?

In early 1866, Korea faced a national crisis. A Russian gunboat appeared at
Wonsan, demanding the right to trade and threatening that troops were ready to cross the
northern border if Korea refused. While the Korean court deferred the issue to the
Manchu government by citing their tributary status with China, there was grave alarm.
Taewdn’gun was desperate for an effective way to resist Russian demands.

Hoping to avoid another persecution, the Catholics tried to use the crisis to their
advantage. It was suggested to Taewdn’gun by John Nam, a Catholic official in the
court, and by Thomas Kim, an influential Catholic layman, that there were French
missionaries in Korea who could help in securing an alliance with England and France.**
Rumors said that Taewon’gun was interested at first, but due to the fear of offending
China and the voluntary withdrawal of the Russian gunboat, the plan was dropped.25

French Gunboats’ Attempt to Take Kanghwa Island

The Catholic revelation that there were foreign priests inside of Korea turned out
to be a terrible miscalculation. Upon their return from Beijing, Taewdn’gun’s special
envoys incorrectly reported that the Manchu government planned to put all Europeans to
death.)26 Now knowing that priests were hiding somewhere in the country, Taewdn’gun
began to hunt them down. Within a month, ten French priests and about forty converts

were arrested and executed. Others were either hiding or running for their lives. News of

3 Frederick Nelson, Korea and the Old Orders in Eastern Asia (Baton Rouge, LA: Louisiana State
University Press, 1946), 115.

* Kang, “Early Korean Contact with Christianity and Korean Response: An Historical Introduction,” 46.
% Ibid.; see also Hara, “Korea, China, and Western Barbarians: Diplomacy in Early Nineteenth-Century
Korea,” 417.

% Kang, “Early Korean Contact with Christianity and Korean Response: An Historical Introduction,” 46.
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the purge reached the commander of the French Asiatic Squadron, Admiral Pierre-
Gustave Roze, in Tianjin, China, through one of only three foreign survivors, Father
Felix Clair Ridel.”

In response, Admiral Roze took a survey trip on September 18, 1866 to plan for a
formal campaign against Korea. Before the French chargé, Henri de Bellonet, could even
inform the Manchu government of the plan, seven French warships containing about 600
troops and guided by three Korean Catholics arrived at Kanghwa Island on October 16.2
Situated at the mouth of the Han River, Kanghwa was an important island for the defense
of Seoul, and had historically served as a refuge for the Koryd king during the time of the
Mongol invasion. The security of Seoul was in jeopardy when two gunboats, la
Deroulede and Tardif, sailed up to the Han River.”

The Korean government was shocked by the development and in response sent a
strong letter to the Manchu court stating its decision to resist the French. Chinese
officials expected Korea to be easily defeated, but the war took a surprising turn.
Although Admiral Roze captured Kanghwa, he did not have the manpower to hold the
island because the French government refused to commit more troops to fight in Korea.*
Admiral Roze had no choice but to withdraw.

To express their discontent, French troops took out their anger on Kanghwa

Island. Many innocent civilians perished and national treasures were plundered by the

27 After consulting with the French chargé, Henri de Bellonet, in Beijing, the French sent an angry note to
the Zongli Yamen, which was the office of foreign affair of the Manchu court, threatening to attack Korea
and dispose the Korean king, if necessary. When the Chinese refused to press Korea to open their country
and issue passports to foreign missionaries, the French decided to go to war. See Hara, “Korea, China, and
Western Barbarians: Diplomacy in Early Nineteenth-Century Korea,” 418.

28 Nelson, Korea and the Old Orders in Eastern Asia, 117. See also Soo Bock Choi, “Korea’s response to
America and France in the decade of the Taewongun, 1864-1873,” in Korea’s Response to the West, 110.

® Choi, “Korea’s response to America and France in the decade of the Taewongun, 1864-1873,” 110-111.
301 awrence H. Battistini, “The Korean Problem in the Nineteenth Century,” Monumenta Nipponica 8
(1952): 48.
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retreating soldiers. The departure of the French fleet, sadly, gave Taewon’gun a false
sense of security and led him to think that his isolationist and militant approach was the
proper way to deter foreign encroachment. The incident also stirred up hatred against all
Westerners and their Korean Catholic converts. Over the next four years, about eight
thousands native converts were beheaded.>!

The Tragedy of the ‘General Sherman’

Prior to Korea’s clash with the French, an American merchant ship General
Sherman, which was headed by an English captain with a crew of mostly Malays and
Chinese, appeared along the Taedong River, heading toward P’y(‘mgyang.32 A Scottish
missionary Robert J. Thomas was also on board as an interpreter. The ship was loaded
with merchandise for trade. Because the sailors were unfamiliar with Korean weather
and waters, the ship became stranded in the sand near P’yongyang, after the flood waters
of the Taedong River receded. Running out of food and getting no local assistance
because of the strict edict against contact with foreigners, the sailors chose to raid nearby
villages in order to survive. Their action brought down the wrath of the villagers, who
mistook them for a pirate ship. An angry mob set the ship on fire and killed all of the
crew.

This unfortunate incident could have given America a good excuse to join forces

with the French in attacking Korea, but Secretary of State William H. Seward decided to

resolve the crisis through peaceful means. Anson Burlingame, the American Minister to

> Tbid., 46.

32 Patricia Buckley Ebrey, Anne Walthall, and James B. Palais, East Asia: A Cultural, Social, and Political
History (Boston, MA: Houghton Mifflin Company, 2006), 437.

3 When Kim Il-sung took power in North Korea a hundred years later, he claimed that his great-
grandfather had led the mob to attack the ship. Kim Il-sung described this incident in his autobiography,
With the Century, Vol.1 (North Korea: Korean Friendship Association, 2003), 10, http://www.korea-
dpr.com/library/202.pdf. See also Bradley K. Martin, Urder the Loving Care of the Fatherly Leader:
North Korea and the Kim Dynasty (New York: Thomas Dunne Books, 2004), 13.
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China, brought the case before the Chinese court, but got no answer because the Chinese
claimed that it would not interfere with the internal affairs of Korea.>* The United States,
therefore, dispatched two gunboats to Korea, the U.S.S. Wachusert, under the command
of Robert W. Shufeldt, and later, the Shenandoah, under the command of John C.
Febiger. They were sent to inquire about the General Sherman incident, and to chart the
rivers leading to Seoul to prepare for further necessary military actions.

In 1871, the United States government sent a special expedition to Korea, in the
hopes of obtaining a treaty for the protection of shipwrecked sailors. The mission was
headed by Frederick F. Low, the new American Minister to China, with the support of
Admiral John Rogers, the American squadron commander. The expedition consisted of
the flagship Colorado, the corvettes Alaska and Benicia, and the gunboats Monocacy and

3 Five Korean Catholic converts served as

Palos, carrying 85 guns, and 1,230 men.
guides.

Minister Low demanded the Korean government to send high ranking officials to
conduct negotiations with him. When the Korean officials brought back the message that
Taewdn’gun wanted peace but had no desire for any treaty, the Americans tried to exert
pressure by sending two gunboats sailing towards Seoul. The Korean troops on Kanghwa
Island opened fire at the American boats.

Minister Low decided to increase the pressure by destroying all of the fortresses
on Kanghwa Island. He thought to improve his position by instilling fear and respect

through a show of force. But instead, Taewdn’gun proclaimed a new anti-foreign edict

with the support of the whole country. Another anti-Christian squall swept across the

3 Nelson, Korea and the Old Orders in Eastern Asia, 120.
35 Choi, “Korea’s response to America and France in the decade of the Taewongun, 1864-1873,” 118.
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peninsula and more Catholic converts were beheaded. Seeing that negotiations were over
and that his expedition was too small to storm Seoul, Minister Low decided to

36

withdraw.”™ Taewodn’gun’s policy of seclusion once again triumphed and the door of

Korea reminded tightly shut, at least for another five years.

THE OPENING OF KOREA BY JAPAN

While Western gunboats failed to intimidate Korea in opening up for trade and
evangelism, Japan made its own attempt at securing a treaty of friendship and commerce.
Like Korea, Japan had initially refused to open its door for Western traders, except the
Dutch. However, after witnessing Commodore Matthew C. Perry’s demonstration of
Western gunpower during the 1853 America Expedition to Edo, Japan gave up its
seclusion policy and signed Japan’s first treaty with the United States, the Treaty of
Kanagawa (1854), and later the first commercial treaty with the United States in 1858.

Meiji Reform and Territorial Expansion

The opening of Japan hastened the downfall of the Tokugawa shogunate (1600-
1887) and brought rapid political, economic, and social changes in Japan. The Meiji
Restoration (1868) and the ensuing progressive reform movement gradually transformed
Japanese government and society. The new Japanese government devised effective
means to expand its central power. By both persuasion and threat, the government was
able to take the feudal lands back from the daimyo peacefully and to establish a new and
effective taxation system that enabled the central government to finance radical reform
programs modeled after the West. Meiji reforms included zealous efforts to appropriate

and adapt Western industrial technology, judicial institutions, and constitutional theory.

3 Ibid., 119-127.
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Despite Japan’s own history as a closed society, its interaction with and
admiration of the West led them to champion imperialism and territorial expansion. The
Darwinist idea of the “survival of the fittest” radically altered Japan’s foreign policy
outlook. Since the Western imperialists had imposed an unequal treaty system on Japan
using powerful gunboats, the Japanese were eager to shake off this yoke by building their
own powerful gunboats and establishing a strong army. Then they could not only hold
their enemies at bay, but also conquer their weaker neighbors.

In the decades following the Meiji Restoration, the Japanese government
gradually took steps to secure its borders and to build up its military strength for
territorial expansion. Because Russia had acquired China’s maritime provinces of eastern
Manchuria down to Vladivostok in 1860, it directly threatened Japan’s interests in the
neighboring Sakhalin and Kuril Islands. In order to safeguard its northern frontier, Japan
settled the issue with the Russians in the Treaty of Saint Petersburg (1875). Japan agreed
to give up its claim to Sakhalin and, in return, Russia would not challenge Japan’s
position in the Kuril Islands. Previously, in 1869, the Japanese government had smashed
the remaining Tokugawa loyalists in Ezo (Hokkaido), and, by 1886, had assumed full
control of Hokkaido by establishing three prefectures there. It then turned its attention to
securing its southern frontier by annexing the Ryukyu Islands in 1879. Korea and
Taiwan, located to Japan’s east and south, were the next potential areas for Japanese
expansion.37

Japan’s Gunboat Diplomacy
The Korean government, under Taewon’gun, considered Japan’s compromises

with the West as a sign of cowardice, and despised Japan’s ready acceptance of European

3 Ebrey, Walthall, and Palais, East Asia: A Cultural, Social, and Political History, 416-426.
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ideas. After the Meiji Restoration, Japan had sent several envoys to Korea (in 1868,
1867, and 1871), hoping to re-open relations. But the Korean court refused to receive the

Japanese representatives and humiliated them.®

The aggressive faction within the
Japanese government demanded an invasion of Korea in response. Yet, instead of
retaliating immediately, the Japanese government decided to wait for an appropriate time.

Their opportunity came in 1875, when the Japanese gunboat Unyo Kwan was
fired upon by Korean troops near Kanghwa Island, while surveying the coast. In
response, Japan destroyed the attacking fort and stirred up a popular clamor for war
against Korea. With Japan’s gunboats, led by General Kuroda Kiyotaka and Count Inoue
Kaoru, holding Kanghwa Island and threatening the security of Seoul,” Japan’s diplomat,
Mori Yurei, negotiated with the Manchu government. He protested against Korea’s
persistent rejection of Japanese representatives and its unreasonable attack on the Unyo
Kwan. In his note to the Manchu government, Mori threatened that Korea would suffer
“an incalculable calamity” if it refused to accept Japan’s demand for a treaty of
friendship.*

In reality, Japan’s diplomacy was a ploy with two aims: to trick China into
pressuring Korea into opening its borders and to test the waters of China’s commitment
to defend Korea. Although China had never given up its suzerain claim over Korea, it
was unwilling to dictate Korea’s internal affairs or to declare its commitment to defend
Korea. China’s ambiguous position delighted the Japanese. Mori deceived the Chinese

by paying lip-service to China’s special position over Korea, even while Japan’s true

38 Battistini, “The Korean Problem in the Nineteenth Century,” 49.

% With a force of three warships and eight hundred troops, the Japanese expedition was able to capture
Kanghwa Island in December 1875. See Carter J. Eckert et al, Korea Old and New: A History (Seoul:
Ilchokak Publishers, 1990), 200.

4 Nelson, Korea and the Old Orders in Eastern Asia, 127-128.
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motive was to expand its own political and economic influence in Korea. Not suspecting
Japan’s true agenda, Li Hongzhang, who was in charge of the Manchu government’s
foreign affairs, instructed the Korean court to receive Japan’s mission.*!

Japan’s public cry for another war of conquest against Korea, its new gunboats,
and its skillful diplomatic maneuvering had left Korea with little choice but to comply
with their demands. Vulnerable without China’s protection, and still remembering the
destruction wrought by Hideyoshi’s invasion, Korea had every reason to be fearful.
Korea’s traditional diplomacy of sadae (‘serving the great’) to China and kyorin
(‘neighborly relations’) to Japan was in fact on the brink of collapse. Serving China
alone was no longer useful in ensuring Korea’s independence.

When the Japanese representatives arrived in Seoul on February 6, 1876, they met
a more receptive Korean court. King Kojong’s new wife, Queen Min, had ousted
Taewon’gun to gain control over the court. Korea was now ready to conclude a treaty.
Within a month, the Treaty of Kanghwa was signed. Korea agreed to establish
diplomatic relations with Japan, open three ports for trade and foreign settlement, and
give Japanese the right of extraterritoriality. The treaty also allowed Japanese boats to
survey Korean coastal waters at will and granted special economic privileges to Japanese
merchants in Korea. In 1880, Japan set up its legation in Seoul.

The most important element of this treaty, however, was that Japan recognized
Korea as an independent state which enjoyed “the same sovereign rights” as Japan. It
meant that Japan ceased to recognize Korea as a tributary state of China. The treaty
paved the way for Japan to detach Korea from the suzerainty of China and to bring Korea

under its own influence instead.

1 1bid., 129-130.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



46

China’s Response to the Treaty of Kanghwa

The 1876 Treaty of Kanghwa alarmed many Manchu officials. Li Hongzhang
worried about Japan’s real intentions in Korea. These fears mounted when, in 1879,
Japan annexed the Liu-ch’iu (Ryukyu or Okinawa) kingdom. Liu-ch’iu had been a
tributary state of both China and Japan; if Japan could swallow one Chinese vassal state,
then why not another? A look at any map would show what a tempting prize Korea
would be to an expansionist Japan. Korea had psychological as well as political value to
China because it was by then the last tributary state of the Middle Kingdom, Annam
having already fallen into the hands of the French in 1863. Losing Korea would be the
final blow to the declining prestige of the Manchu government.**

China began to look for ways to neutralize Japan’s rapidly growing influence over
Korea, and to prevent its annexation. Li’s solution was to pit “barbarian against
barbarian.” If two great powers could be played against each other, each might keep the
other in check. A Western power had to be invited into Korea to counteract the Japanese.
But which nation should it be? Li chose the United States, because it had shown little
interest in territorial expansion in East Asia.

Commodore Robert W. Shufeldt and his Treaty

The expedition of 1871, despite its failure, had demonstrated the United States’
interest in a treaty with Korea. Japan’s success with the Treaty of Kanghwa had aroused
some US officials to contemplate making another attempt of their own. Commodore
Robert W. Shufeldt was sent by Secretary of State William Maxwell Evarts to investigate
the possibility of a new attempt. He first approached the Japanese government, secking

their “good offices” for aid in securing a treaty with Korea. The Japanese refused, of

“2 1hid., 135.
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course, because, except for Chinese-Korean relations, they enjoyed a monopoly in Korea
and did not want to share their influence with other Western powers. By the same logic,
the Chinese were eager to assist the US. Hearing of the Americans’ rebuff by Japan, Li
Hongzhang at once invited Shufeldt to visit him in Tianjin. He promised Shufeldt that he
would persuade the Chosdn government to negotiate a treaty with the United States.*

In early 1882, Li Hongzhang convinced the Korean court to sign a treaty with
America. Through the treaty, Li hoped to lure the United States into formally
acknowledging Korea as a vassal of China. Shufeldt refused to include this language in
the treaty,* but he did promise to write a letter stating that he had requested China’s
assistance in concluding the treaty because Korea was its dependency. Shufeldt also
agreed to dispatch a letter from the Korean king to the President of the United States,
stating that the treaty was concluded with the consent of China.** Fearing foreign
religious and cultural expansion into Korea, Li also requested that the treaty include the
provision that “the [Christian] church shall not be established,” but the American
representatives refused his proposal.46 Therefore, when the Korea-U.S. Treaty of Amity
and Commerce was finally signed in the city of Tianjin, the anti-religious provision was
omitted.”’

The treaty was historically and politically significant, not only because it was the
first treaty made by Korea with a Western nation, but also because it was the first attempt

to seek American assistance in preserving Korean independence. Article I of the treaty

43 11
Ibid., 138.

“ Shufeldt refused because both he and the new American minister to China, John Russell Young, feared

that it might drag the United States into defending interests in Korea. See ibid., 144.

4 Battistini, “The Korean Problem in the Nineteenth Century,” 52.

46 Kyong-man Hong, “Formation of Korean Protestantism and Its Political Nature,” Korean Journal 23

(1983): 19.

47 Allen D. Clark, A History of the Church in Korea (Seoul: The Christian Literature Society of Korea,

1971), 71-72.
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stated clearly that “there shall be perpetual peace and friendship between the President of
the United States and the King of Choson [Korea] and the citizens and subjects of their
respective Governments. If others deal unjustly or oppressively with either Government,
the other will exert their good offices, on being informed of the case, to bring about an
amicable arrangement, thus showing their friendly feelings.”*®

Interpreted broadly, this provision could imply that the United States recognized
Korea as an independent country rather than a dependency of China. A letter from King
Kojong to President Arthur stated that, even though Korea was a tributary state of China,
the king had always retained full sovereignty over internal and external matters, and thus,
the Korean government would carry out the provisions of the treaty completely in
accordance with international law.*

Official relations between Korea and the United States improved markedly when
the king sent an eight-man diplomatic mission to the United States under Chief Envoy
Min Y&ng-ik and Deputy Envoy Hong Yong-sik. In addition to cementing official ties
between the two countries, the mission’s goal was to obtain American advisers, teachers,
and loans. One official, Yu Kil-chun, stayed in the United States to attend the Governor
Dummer Academy in Massaschusetts. Upon their return to Korea, some members of the
delegation became champions of radical reform based on Western models.>

The Korea-US Treaty, according to historian Walter B. Jung, was “typical of the

time; two countries agreed to exchange diplomats, to establish consulates at trading ports,

8 U.S. Department of State, Treaties and Conventions Concluded Between the USA and Other Powers
(Washington, D.C.: Government Printing Office, 1889), 216.

9 Battistini, “The Korean Problem in the Nineteenth Century,” 53.

0 Eckert et al, Korea Old and New: A History, 204.
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and to treat each other based on equality.”> It also became, in the words of Jung, “a
good precedent for other Western powers interested in establishing similar treaty
relationships with Korea.”>? Treaties with similar characteristics were signed by Korea
and other Western powers: Britain and Germany in 1883, Italy and Russia in 1884,
France in 1886, and Austro-Hungary in 1889. All of these powers agreed to recognize
Korea as an independent country.

Despite its amicability and lenient terms, the first Korea-US treaty was,
nevertheless, still an “unequal” treaty between a Western imperialist state and a weaker
nation. Foreigners enjoyed the protection of extraterritoriality and expected economic
concessions from the Korean court. It required no gift of prophesy to foresee that foreign
encroachment would eventually hurt Korean sovereignty and worsen the existing
political, economic, and social problems, unless the nation undertook substantial reform.

The Korean court was deeply divided over these changes. Most leaders argued
that unless Korea reformed itself and began modernization programs, it could not survive.
The question was, however: which model of reform should Korea follow? Some Koreans
looked to the Japanese model.”> Some looked to China. Others looked to the United
States.

As Korea begrudgingly opened its doors to the West, many of the destabilizations
that they had feared were bound to occur.  Radical political, economic, and social

transformations were on their way. The old Korea was passing away and the shape of the

:; Jung, Nation Building: The Geopolitical History of Korea, 150.

Ibid.
531 used the word “saw” because many Progressives had visited Japan and were impressed by what they
saw in Meiji Japan. The first political coup d’etat initiated by pro-Japanese progressive reformers (mostly
young students from the high yangban class) in 1884 was the direct result of what they learned after
spending two years in Japan. See Se Eung Oh, Dr. Philip Jaisohn’s Reform Movement 1896-1898: A
Critical Appraisal of the Independence Club (Lanham, MD: University Press of America, Inc., 1995), 5.
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new Korea was not yet known. It was a tumultuous period of intense rivalries within the
Korean court and of frequent diplomatic disputes and of major military confrontations
between Chosdn’s neighbors. Foreigners, both diplomats and missionaries alike, did not
merely witness this fall, but contributed, directly or indirectly, to the changes that were

sweeping the nation.

PROTESTANT MISSIONARIES AND THEIR INITIAL WORK IN KOREA

The conclusion of a Korea-US treaty opened the door for foreigners to reside in
Korea, but it did not mean that missionary activities were legal according to Korean law.
Anti-foreignism, including distrust of foreign religions, remained strong across the
peninsula. Public evangelism was still prohibited, so American churches chose to begin
with medical and educational work instead of direct evangelism. Before sending
missionaries, the Americans first obtained the Korean king’s approval to build schools
and to practice medicine.

The Arrival of American Protestant Missionaries

In 1884, the Presbyterian Board of Foreign Missions (USA) redirected their first
missionary, Dr. Horace N. Allen, a medical worker serving in China, to Seoul. He
arrived at In’chon on September 20. Although he was a missionary supported by the
Presbyterian Board, he also came with an official title (though no official salary) — The
Physician of the American Legation in Seoul. His diplomatic status and connections
shielded him from religious persecution and gave him legitimacy and influence in Seoul.
Being the only Western doctor available at the time, he was warmly welcomed by most

of the foreign residents, who were haunted by frequent outbreaks of strange diseases in
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this ancient city.> Dr. Allen thereby made many friends within the diplomatic and
business circles.

A year after his arrival, various American boards of foreign missions started
sending ordained ministers and medical workers to Seoul. From the Presbyterian Church
(North) came Rev. Horace G. Underwood and Dr. Horace Herod, and from the Methodist
Episcopal (North) came Rev. and Mrs. Henry G. Appenzeller, Dr. and Mrs. W. B.
Scranton, and Mrs. Mary F. Scranton. Step by step, they began to open hospitals, build
schools, and establish churches. These two denominations cooperated closely in their
Korean evangelical work. Over the next decade, in addition to the above-mentioned two
groups, missionaries would arrive in Korea from many denominations, including
Australian Presbyterian in 1889, Canadian Baptists in 1889, Church of England in 1890,
Presbyterian (South) in 1892, Canadian Presbyterian in 1893, and Methodist Episcopal
(South) in 1896.

Missionaries and the Korean Royal Family

There is little dispute that medical service was the key to the success of American
missionary work in Seoul. Dr. Allen’s “magic” healing (from the Korean viewpoint) of
the Queen’s nephew, Prince Min Ydng-ik, set the medical missionaries above all other
foreigners in the Hermit Kingdom. The prince, who had visited Washington in 1882 as a
Korean representative, was seriously injured during an attempted coup by pro-Japanese
progressive reformers.’®> When Dr. Allen saved his life, he earned a high reputation for

both himself and Western medicine among the most powerful Korean officials in Seoul.

5 In Soo Kim, Protestants and the Formation of Modern Korean Nationalism, 1885-1920 (New York:
Peter Lang, 1996), 18.

55 Horace N. Allen, Things Korea: A Collection of Sketches and Anecdotes, Missionary and Diplomatic
(New York: Fleming and H. Revell, 1890), 70.
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Afterward, Dr. Allen and his missionary colleagues became the trusted friends of
the imperial family, thereby benefiting the position of all American missionaries in Seoul.
The doctor was hired as the physician to the Royal Court and was given the status of a
Korean nobleman so that he could enter the palace and see the king or his family
whenever needed. When Dr. Allen asked for a Western hospital, the king provided all
that was needed and named the hospital as Chai Chung Won (House of Civilized
Virtue).”® The king later granted permission to the Methodists as well, for a second
hospital, named Sibyongwon (Universal Relief Hospital). Dr. Lillias Horton, a
Presbyterian medical missionary, became the Queen’s personal physician.

As the number of missionaries increased, their relationship with the royal family
also deepened. Dr. Allen, in particular, soon became one of the most influential
foreigners in Seoul. > Although his political views were quite different from most of the
other missionaries — and also from the American officials in Washington — his personal
influence upon the court promoted the advancement of U.S.-Korean diplomatic and
economic relations.”®

Educational Contributions of Missionaries
In addition to offering medical services, missionaries also set up schools so that

they might teach and indirectly minister to Korean people. With the endorsement of the

58 Kim, Protestants and the Formation of Modern Korean Nationalism, 19-20

7 In the next two decades of his service in Korea, Dr. Allen emerged from being a medical missionary to
become the king’s informal adviser; and then he served Korean interests as the Foreign Secretary of the
Korean Legation in Washington. When he returned to Seoul in 1889, he was then hired by the American
legation as its secretary and from there he was finally promoted to be the Minister of the American
Legation in the summer of 1897. Jongsuk Chay described him as the most involved and the most important
individual in American-Korean relations from the 1890s to 1905. See Chay, Diplomacy of Asymmetry,
119.

%8 Dr. Allen believed that America was the nation that could save Korea and a formal Korean-American
alliance would serve the interests of both sides. He had advised the Korean king to give several important
mining grants and construction works to American business corporations. See Fred Harvey Harrington,
God, Mammon and the Japanese: Dr. Horace N. Allen and Korean-American Relations, 1884-1905
(Madison, WI: The University of Wisconsin Press, 1944).
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king, the first school, Paejae haktang (Hall for Rearing Useful Men), was established in
1886 by Rev. Henry Appenzeller. Soon afterward, a school for young girls was founded
by Mrs. Mary F. Scranton; this school later became the famous Ewha University for
Women.” The Presbyterians and other mission organizations in Seoul soon followed the
Methodists’ example and set up their own schools, seminaries, and eventually
universities. Presbyterian and Methodist became the two most influential Protestant
denominations in Korea.®® In 1886, there were two mission schools. But by 1910,
American missionaries were running 1,623 schools of all categories, enrolling more than
130,000 students. These American schools accounted for about 93 percent of all foreign

mission schools.®! In fact, American missionaries established schools faster than they

% Several famous women nationalist activists among Americans were graduates from Ewha Women’s
University, including Helen Kim and Louise Yim. Both of them were Methodist women and Syngman
Rhee’s supporters.

% The Anglican Church sent its first evangelist, a Japanese convert, to Korea in 1880. But it would be ten
more years before the church sent its first British missionary, Bishop John Charles Corfe. He focused his
efforts on medical work, instead of education, with the assistance of some Catholic priests and nuns. After
seven years, Bishop Corfe found his first Korean convert. Although Bishop Corfe arrived in Korea only a
few years later than the Presbyterian missionaries, the Anglican Church in Korea ultimately failed to
produce a native ministry. Unable to master the language or endure the harsh living conditions, Bishop
Corfe and his Anglican coworkers gradually retired from Korea. During the Japanese colonial period, the
church experienced some growth and built a beautiful cathedral in Seoul. But Anglicanism only had
marginal influence upon the Korean Christian community. When the English priests were withdrawn at the
outbreak of World War II, the church suffered from a lack of native leadership and funding. After World
War I, only a few Anglican missionaries returned, but funding from war-torn Britain remained scarce
throughout the Korean War and reconstruction period. A change occurred in 1956 when the new Bishop,
John Daly, adopted full self-supporting and self-governing policies for the native Church. Since that time,
the Anglican Church has begun to expand its influence in Korea. See John B. Whelan, “The Anglican
Church in Korea,” International Review of Missions 49 (April 1960): 157-163.

% See Chay, Diplomacy of Asymmetry: Korean-American Relations to 1910, 6. Some other sources
suggested the amount as 755 (see Table 7) or 778. (See Kim, Protestants and the Formation of Modern
Korean Nationalism, 65.) Chay’s data is from a Korean source which I cannot verify, but it should still be
reliable because the new research by the Korean educationists indicates that some non-mission run private
schools were actually owned by individual Christians who had connected with the churches or missions.
See Park, Protestantism and Politics in Korea, 122.
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built churches.®

Gradually, Christian education developed into an effective means of transplanting
American ideals into young Korean minds.*> Mission schools not only taught Christian
doctrine, but also provided students with a Western liberal education, including the
sciences, mathematics, the English language, and the humanities. In 1910, at least a third
of the schools in Korea were run by foreign missionaries. Even as late as 1929, after
more than twenty years of Japanese colonial control, Christian schools still graduated a
third of the high school students in Korea.** “These schools,” historian Jongsuk Chay
pointed out, “which ranged from primary schools to colleges, not only introduced
Western culture to the Koreans, but also produced young patriots who later played an
important role in every field of Korean society.”®

These mission schools, moreover, became a direct challenge to the traditional
Confucian education, which was controlled by the yangban (the name for the highest
class of scholar-gentry in Korean society) class. Since the beginning of the Choson

66

Dynasty, Neo-Confucianism™ was Korea’s official ideology and Koreans generally

62 There were about 687 Presbyterian churches and 359 Methodist churches and chapels (very primitive
churches) in Korea. Data of the Presbyterian churches is taken from Park, Protestantism and Politics in
Korea, 33; and data of the Methodist churches is from “Korea Conference 1910,” Annual Report of the
Board of Foreign Missions of the Methodist Episcopal Church: Korea Mission 1884-1943 (Seoul: The
Institute for Korean Church History, 2001): 380-381.

83 Daniel M. Davis, “The Impact of Christianity upon Korea, 1884-1910: Six Key American and Korean
Figures,” Journal of Church and State 36 (1994): 795-820. Davis’ research is mainly on Henry G.
Appenzeller and the influence of Christian education on Korea.

64 Reported by C. A. Sauer, “Korea Conference,” (1929) Annual Report of the Board of Foreign Missions
of the Methodist Episcopal Church: Korea Mission 1884-1943 (Seoul: The Institute for Korean Church
History, 2001): 823.

8 Chay, Diplomacy of Asymmetry: Korean-American Relations to 1910, 3.

% Neo-Confucianism was a Zhu-xi style Confucianism.
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adhered to its teachings more strongly than the Chinese did.*” Most of the Korean
yangban scholars had been educated in Confucian schools in the hopes of passing the
government examination and receiving lucrative jobs in public service.

Therefore, before the 1890s, the only school available for Korean children was the
male-bastion sodang (Book Hall) in their own village. There, boys learned old Chinese
writing and Confucian classics under the guidance of their sddang master. Students were
obliged to memorize the Sohak (Elementary Learning) textbook, in order to be promoted
to a higher level and eventually acquire the status of a Confucian scholar.®® “These texts
were nothing,” said Hong Ul-su, a Korean from South Kydngsang Province who was
born in 1905, “but Chinese history, poetry, stories about warriors and artists, you name
it.”® Both the educational content and the teaching method served to draw the Korean
elites closer to China and to resist changes that might subvert the political, economic, and
social base. Since Japan did not begin its own educational work in Korea until after the
turn of the century, it was the Western mission schools that presented the first major
threat to the existing educational system. Later, when Japan attempted to achieve
complete control over the colonial school system in Korea and impose the Japanese
language, these existing mission schools were a constant obstacle.

These three educational systems can be compared. The traditional Confucian

schools emphasized the Chinese language and culture; after 1910, Japanese schools

67 Zhu Xi-style Confucianism was a form of Confucianism that was developed by Zhu Xi (1130-1200) in
Song Dynasty in China. Zhu Xi-style Confucianism was later completely distorted by the Mongol rulers
during the Yun Dynasty in order to suppress the nationalistic or anti-foreign elements of Confucianism.
Instead, it emphasized the familialistic elements and ritual formalism of Confucians so that the Chinese
would be kept under the Mongols’ control. See Thomas Hosuck Kang, “Changes in the North Korean
Personality From Confucian to Communist,” in The Politics of North Korea, ed. Jaec Kyu Park and Jung
Gun Kim (Seoul: 749t &3 =5 A A T4 Institute for Far Eastern Studies, 1979), 68.

% Ibid., 91.

* Hildi Kang, Under the Black Umbrella: Voices from Colonial Korea, 1910-1945 (Ithaca, NY: Cornell
University Press, 2001), 37.
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emphasized the Japanese language and culture; the American mission schools, however,
did not focus on the language and culture of America. Although these subjects were
taught, the students learned just as much about the Korean language and culture. Only
the mission schools taught Korean history and used han '23il.”® Han’giil was the Korean
alphabetic script invented by King Sejong and a group of Korean scholars in 1450 A.D. It
was one of the most perfect phonetic alphabets in the world and was very easy to learn.”’

Despite its good quality and potential benefits, han’giil was never popular among
the educated yangban class, because they valued their superior position as Chinese
scholars.” Anyone could learn han’giil, and then what would make the yangban special?
Therefore, the Confucian masters at the sddang discouraged the use of han’giil. As a
result, illiteracy was quite high during the Choson period.

Seeing the potential effectiveness of the native alphabet for teaching and
evangelism, missionaries used han’giil widely in their mission schools and publications.
The process began when Rev. Horace G. Underwood learned han’gil through a native
Korean teacher, Song Sun-yong. He then systemized his learning methods, and
published two important books in English on the Korean language in 1890: An
Introduction to the Korean Spoken Language and A Concise Dictionary of the Korean
Language.” These two books helped Koreans to unify and standardize their language,
by providing a standard grammar and terminology. They became important learning

tools for both natives and foreigners. With this system, Korean students only needed

™ Han’giil was also known as Onmun. For the sake of the yangban, the mission schools taught Chinese so
that the mission school graduates would not be looked down upon by the educated Confucian scholars, and
there was also a general need to know enough Chinese characters in order to master the materials written
by traditional and famous Korean scholars at that time.

"' See Clark, A History of the Church in Korea, 13-14.

"2 The use of Chinese characters for official documents and for other higher level written materials was far
more popular than was the native alphabet. Han’giil was reserved only for low-grade novels. Ibid., 14-15.
B Lillias H. Underwood, Underwood of Korea (Seoul: Yonsei University Press, 1983), 94-95.
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about two weeks to master han’giil. Some children brought their materials home and
taught their parents and siblings how to read and write han’gifl. In this way, the literacy
level of the common people gradually improved. This was the most unique feature of the
contribution of missionary work to Korean society, setting the Korea experience apart
from that of other Asian countries.

The classes offered by the mission schools prepared students for the changing
national and international conditions. Mission school students were required to learn at
least three written languages: han’giil, Chinese, and English. They were also encouraged
to study their own history and acquire a basic knowledge of their historical and cultural
roots.” Initially, these classes were criticized by the yangban as lacking scholarly value.
But slowly, the study of Korea’s own history began to arouse a Korean national
consciousness. Just as the sédang had encouraged students to admire China and thus
drew students closer to the Chinese way of thinking, the mission schools taught Western
culture and drew students closer to America. Nevertheless, by emphasizing Korean
language and history, students at the mission schools were also encouraged to keep their
Korean heritage even while they were being exposed to a wider body of knowledge. 7

The Influence of Missionary Publications

As han’giil gradually became more popular among both the Korean youth and

churchgoers, the demand for reading materials in han’giil steadily increased. At first, the

use of han’giil was only common among Christians, because the Korean Bible, religious

™ Later when the Japanese took over Korea, the students were forced to give up han’giil and use the
Japanese language. The colonial government did not allow any Korean history and cultural classes in order
to uproot the Korean national identity and make the Korean people loyal Japanese nationals.

73 Kim, Protestants and the Formation of Modern Korean Nationalism, 1885-1920, 68-69.
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books, and mission schools’ textbooks were mostly published in the Korean script.76 The
situation began to change when the first Korean newspaper, The Independent
(Doklipsinmun), was published in han’giil in 1896 by Philip Jaison (S Chae-pil), a
Korean Christian reformer returned from the United States.”’

Missionaries took the lead in setting up their own religious and academic
publication businesses to propagate their religious beliefs and Western ideals. Rev.
Henry Appenzeller, for instance, founded the Trilingual Press, allowing Paejae’s students
to work there to earn money for room, board, and tuition.”® Later, in 1895, Appenzeller
also took over Korean Repository, which was originally founded and edited by Franklin
Ohlinger, an American publisher. Appenzeller published his own editorials in this
magazine in three languages (English, han’giil, and Chinese). The Methodists even ran
their own bookstore, The Methodist Book Corner.

Likewise, Rev. Horace G. Underwood from the Presbyterian Missions also started
his own newspaper, Yesugyo hoebo (also known as Christian News in English),
publishing articles purely in han’gil. In describing her husband’s motives for editing

Christian News, Lillias Underwood wrote that it was:

to carry counsel and comfort to the Christian church, [and] to present to laborer and
landlord, to Koreans of country and city, a practical Christianity which interested itself in
their fields and finances, and ... brought them word of doings in distant lands... [it]
brought to far away provincial officials ... news of foreign countries and articles on
subjects of interest and help; the farmer found accounts of cotton and tobacco-raising in
other countries, improved methods of fertilization and descriptions of better, though
simple, farm implements; the merchant found news and articles on commerce in its
columns.”

78 Clark, A History of the Church in Korea, 15.

""Ibid. See also Oh, Dr. Philip Jaisohn’s Reform Movement 1896-1898, 19-20.

8 Daniel M. Davis, “Henry Gerhard Appenzeller: His Contribution to Korean Independence, Democracy,
and Modernization,” Tongbang hakchi 57 (1988): 211.

7 Underwood, Underwood of Korea, 168.
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Translated Western materials could reach the minds and souls of the Korean people
through these religious publications. Because the materials were quite popular even
among non-Christians, the demand was so large that one copy of such a publication
might possibly pass through hundreds of Korean hands.*

As these papers grew into important channels for Christian education, they
gradually shaped the Korean people’s interests and opinions regarding both national and
international issues. Meanwhile, missionaries also wrote numerous books and articles on
Korea for their English speaking audiences.®' These materials became important sources
of information on Korea for further economic, religious, and cultural interactions

between Korea and the West.

DOMESTIC DISCONTENT AND FOREIGN INTERVENTIONS

While missionaries were actively bringing changes to traditional Korean society,
foreign governments were also increasing their level of involvement in Korean political
affairs. The problems started in 1876, as soon as the Treaty of Kanghwa was signed. In
facing Japan’s challenge to its rights of suzerainty, the Manchu government decided to
assert greater control over the Korean court. This move eventually brought China into

direct conflict with Japan.

80 Kim, Prostestants and the Formation of Modern Korean Nationalism, 1885-1920, 73-74.

# For examples, Rev. James Scarth Gale, an independent British missionary financially supported by the
American Presbyterian Mission in Korea, wrote a variety of books on Korean language, history, and
culture. His most famous works were Korea in Transition (1909) and History of the Korean People (1927).
They were scholarly studies of Korean history and culture. Other well-known books on Korea by Dr.
Horace N. Allen are Korean Tales (1889), A Chronological Index of the Foreign Relations of Korea from
the Beginning of the Christian Era to the Twentieth Century (1900), and Things Korean: A Collection of
Sketches and Anecdotes, Missionary and Diplomatic (1890). Dr. Homer B. Hulbert, a Christian educator
and a close advisor to King Kojong, wrote The Passing of Korea (1906) to lament the loss of Korean
independence to the Japanese imperialists.
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Power Struggle in the Korean Court

Taewdn’gun, who had been out of power since 1873, planned a political
comeback in 1881. The anti-foreign faction of the Korean government, who looked to
Taewdn’gun for leadership, were upset at the king’s accommodative approach to foreign
encroachment. Taewdn’gun took advantage of their discontent to gain political suppert
from some high officials. He plotted a coup to depose his son, King Kojong, who was
under the heavy influence of his wife, Queen Min, and to replace him with another of his
sons. This plan was exposed, however, and all of his allies were purged. Only because
he was the king’s father did Taewon’gun escape punishment.®?

Shortly afterwards, in mid-1882, TaewOn’'gun saw another opportunity.
Discontented Korean troops began rioting against the government. They had not been
paid for a year, due to corrupt officials from the queen’s family, the Min clan.
Taewdn’gun secretly gave his support to these rebels and sent his trusted aides to direct
them. The soldiers seized weapons from the government armory and then attacked the
prison, where other rebels were being held. Afterwards, they turned to destroy the
Japanese legation in Seoul and tried to kill Queen Min. Once the rebels stormed the
palace, Taewdn’gun was back in power and sought to undo all of his son’s reforms. His
victory was short-lived, however, because the Japanese returned with more gunboats and
troops, demanding reparations for all the damages caused by the riot.

Chinese Intervention

This Japanese response led the Manchu government to fear that a takeover of

Korea was imminent. With the approval of King Kojong’s emissaries in Tianjin, the

Manchu dispatched a force of 4,500 troops under the command of General Wu

82 Eckert et al, Korea Old and New: A History, 205.
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Changqging (Wu Ch’ang-ch’ing). It was the first Chinese military intervention into
Korean affairs since 1636. General Wu seized Taewdn’gun and exiled him to Tianjin.
Queen Min, who was in hiding, quickly regained power. At that time, Japan was not
ready to confront China, due to its own domestic financial difficulties, so the Japanese
gunboats held their fire. They did, however, demand a new treaty and reparations for
damages to the legation. To avoid war, the Korean court agreed. The Treaty of
Chemulp’o (1882) was signed, giving Japan the right to guard its legation in Seoul.

Once they entered Korea, the Chinese forces showed no interest in leaving again.
Allied with Queen Min and her supporters in the court, Commander Yuan Shikai, who
was General Wu’s chief of the military secretariat and concurrently the associate director
of Korean military affairs, grew to be the most powerful man in Seoul. He pressured the
Korean court to grant new trading rights to Chinese merchants, allowing them to travel
and conduct business freely in all Korea. With political support from the Chinese,
conservative officials succeeded in blocking many pro-Japanese progressive reform
programs. For nearly a decade, Yuan was in control of Seoul, using his power to
minimize Japan’s monopolistic trading position in Korea.

While the Japanese residents in Korea watched the rise of Chinese political
influence and economic competition in Korea, the Japanese government was waiting for
the right time to challenge China and assert its own domination over Northeastern Asia.
Manipulating the progressive Koreans’ anti-Chinese sentiment, Japan positioned itself as
the true defender of Korean independence and the model for the Korean reform
movement. In 1885, taking advantage of China’s conflict with France over Annam,

Japanese officials pushed through a treaty with China in Tianjin, agreeing that both
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nations would withdraw their troops from Korea and that each should notify the other
party in advance if troops were again needed to put down disturbances in Korea.**
The Tonghak Rebellion and the Sino-Japanese War (1894-1895)

After ten years of difficult struggle to overcome domestic opposition and another
ten years to stabilize its economy and secure its borders, the Japanese government was
finally ready to confront China. The opportunity came when the Tonghak Rebellion, the
biggest rebellion in Korean history, broke out in 1894. Tonghak was originally a
religious movement with a strong anti-Catholic sentiment. Its founder, Ch’oe Che-u,
claimed to have received a revelation in 1860 and to have been miraculously cured of a
mysterious disease. When he began to preach his religion, which he called Ch’6ndogyo
(Doctrine of the Way of Heaven), people confused it with Catholicism. In order to
differentiate his religion from Catholicism, Ch’oe renamed his sect Tonghak (Eastern
Learning), in contrast to Suhak (Western Learning). He attacked Christianity furiously
whenever he preached. Ironically, Ch’oe was executed on the charge of being a Christian
in 1864, during the period of Taewdn’gun’s nationwide anti-Catholic purge.®

Ch’oe’s teaching was carried on, however, by his young relative, Ch’oe Si-hydng.
Over the next decade, Tonghak became popular. Its idea that “all men are equal”
attracted a number of followers among the oppressed who were tired of government
corruption and social inequality. Periodic uprisings were instigated by Tonghak
followers in the 1870s. In 1892, the sect had become so powerful that it openly

engineered large non-violent demonstrations at Changye and Poun, petitioning the

* Ibid., 172.
8 R. Pierce Beaver, “Chondogyo and Korea,” Journal of Bible and Religion 30 (April 1962): 116.
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government to remove the guilty verdict of their founder, Ch’oe Che-u, and to permit
freedom of worship, end corruption, and eliminate foreign influences.

As the rebellion spread from Kyongsang Province to the north, Seoul was
threatened.®> Doubting the strength of his own troops and fearing the loss of his throne,
King Kojong called on China for aid. The crisis quickly subsided, however, when the
government reached an agreement with the Tonghak leaders by promising toleration of
their faith and allowing them to set up administrative offices in the Chdlla provinces.

The uprising was over, but the fallout of King Kojong’s premature appeal for aid
was just beginning. As soon as the request for assistance reached Li Hongzhang, he sent
1,500 Chinese soldiers to Korea without notifying the Japanese government. His action
gave Japan an excuse to stir up a war against the Chinese. Ignoring Korean requests for
both China and Japan to withdraw their troops, the Japanese army surrounded the Korean
palace in Seoul, ostensibly to protect it from the rebellion. The Japanese army then
attacked Chinese troops in the north, while their gunboats engaged the Chinese navy.

The political turmoil in Seoul and fear of Japanese domination over Korea caused
the Tonghak worshipers to take up arms again. Its specific purpose was to drive out
Japanese invaders from Korea and to remove pro-Japanese officials from the government.
With the help of Japanese troops, the Korean army successfully suppressed the rebellion.
According to the remnants of Tonghak followers, about 400,000 Koreans were killed in
the uprising, including key Tonghak leaders.®

The turmoil of war and rebellion lasted for a year. Japan won and thereby

imposed a harsh treaty, the Treaty of Shimonoseki (1895), on the Manchu government.

% Ibid., 117.
8 Tbid. See also Eckert et al, Korea Old and New: A History, 221.
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The Chinese were forced to acknowledge Korea’s full independence and to repudiate all
tributary ties with Korea. In addition to a substantial indemnity, Japan also demanded
that China cede the Liaodong Peninsula and Taiwan. Through the Treaty of
Shimonoseki, Japan joined the unequal treaty system that the Western powers had
imposed on China in the mid-nineteenth century. Their victory hastened the downfall of
the Manchu government.

While Japanese troops were battling the Chinese and the Tonghak, Japan also
took control of the Korean court, pressuring King Kojong to implement a series of
progressive reforms without regard for Korean popular wishes. Pro-Chinese officials,
mostly from the Min clan, tried to resist these demands. In response, the Japanese
executed Queen Min and reinstated Taewon’gun in 1895. King Kojong became a
prisoner in his own palace, his life hanging on the will of his father and the mercy of the
Japanese minister. The queen’s loyalists made repeated attempts to save the king, as
Korea entered a stage of deep domestic turmoil and political uncertainty.

The Growing Russian Influence in the Midst of Turmoil

Russia was carefully watching Japan’s moves in Northeast Asia, because it had its
own designs on this region. In 1891, the Russians began constructing the Trans-Siberian
Railway to link Moscow and Vladivostok. Russian and Japanese interests in Korea
clashed when, in 1895, Crown Prince Nicholas expressed a desire for an ice-free port to
the southeast of Korea or on the Liaodong Peninsula.®” Russia refused to sit idly by

while Japan claimed the area due to the gains under the Treaty of Shimonoseki. Joining

87 Harrington, God Mammon and the Japanese, 283.
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with the French and Germans, they advised Japan to return the Liaodong Peninsula to the
Chinese.*®

Unwilling to confront Russia militarily, Japanese leaders swallowed their anger
and gave up their claim to the peninsula. Fearing a Russian challenge to their control of
Korea, Japan proposed dividing the Korean peninsula into two protectorates along the
38™ Parallel.® Russia refused this offer, however, because they had eyes on the entire
Korean peninsula. They had cut a secret deal with the Manchu government in 1896 for a
twenty-five-year lease of the area around Liishun (Port Arthur), an important ice-free
port-city located at the southern tip of the Liaodong Peninsula. The Trans-Siberian
Railway was to be linked with the Manchurian Railway, connecting Vladivostok to
Liishun. This arrangement strengthened Russia’s position in Northeast Asia. Russian
officials calculated that, once they controlled Manchuria, they could easily hold sway
over all of Korea.

Russia’s first direct challenge to Japanese control of Korea came in late 1896.
Japan’s domination of the Korean court and its murder of the queen had produced strong
anti-Japanese sentiment among the Korean population. King Kojong felt that he could
regain control of the country, if he could only escape his gilded cage. He was a prisoner
in his own palace and a puppet of his own father. His supporters could not reach him.
But there was one exception, one group who had direct access to him: the medical
missionaries. Their special status allowed them free access to the palace.

These missionaries had previously demonstrated their concern for the king’s

safety during the time of the coup against Queen Min. At that time, three American

8 Charles A. Fisher, “The Role of Korea in the Far East,” The Geographical Journal 120 (September
1954): 286.
8 Ibid., 287. -
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missionaries had rushed to the palace to guard the lives of the king and the crown prince,
while the king’s second son sought refuge in the house of Rev. Horace G. Underwood.”
Now, with King Kojong fearing that his father might poison him, he would not eat any
food other than that prepared by the missionaries or ladies from the European legations.”!

Then, in February 1896, under é.rrangement by Dr. Horace Allen, the secretary of
the American Legation at that time, King Kojong and the crown prince found their way
out of the palace, by disguising themselves as a coolie and a palace woman, and fled to
the Russian Legation.92 For about a year, the king ran the country from the Russian
Legation. Dr. Allen was a top advisor. Westerners, especially Americans, received many
economic benefits during this critical period of tirﬁe. Because of his efforts to expand
American economic interests in Korea, Allen’s diplomatic career also received a boost
when, in 1897, the newly-elected President William McKinley appointed Dr. Allen as the
United States Minister to Korea.

The Independence Club Movement (1896-1898)

Meanwhile, two American-educated Korean officials, Yun Ch’i-ho and Philip

Jaisohn (S6 Chae-pil), who had both converted to Christianity, returned from the United

States. They received the king’s approval to conduct reforms, which came to be known

% Kim, Protestants and the Formation of Modern Korean Nationalism, 1885-1920, 55-56.
! 1bid. See also Harrington, God Mammon and the Japanese, 275-2176.
2 Harrington, God Mammon and the Japanese, 288-289.
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as the Independence Club Movement (1896-1898). The club organized symbolic
projects for promoting Korean independence, such as the building of a great meeting hall,
Independence Hall, on the site of the old Chinese embassy, and setting up the
Independence Arch at the gate where the Chinese envoys used to be greeted.

The life of this movement was cut short, however, by Philip Jaisohn’s lack of
political skills. Since the court was still filled with many conservatives, resistance to any
radical change remained strong. Jaisohn did not foster friendships or seek understanding
among the conservatives. Although his reform programs targeted many of the ills
plaguing the nation — an anti-corruption campaign, education reform, transportation
improvements, economic development, and the formation of a constitutional monarchy —
they also threatened the interests of those in power. Even King Kojong was afraid that
Jaisohn’s programs would incite a revolution and destroy his imperial reign. Finally,'in
1898, King Kojong ordered the club to disband and its members to be arrested.

Although the movement came to an abrupt end and its members were dispersed,
the spirit of independence continued both inside and outside of Korea over the next four
decades. The club had also played a significant role in arousing anti-Russian sentiment
in Seoul. The Russian government at that time did not have a strong urge to annex

Korea, in spite of the pressure from expansionists led by Alexis Speyer, the new Russian

% Yun Ch’i-ho (1865-1946) and Philip Jaisohn (1878-1938) were classic examples of Christian officials,
who sought to enact reform. Before their conversions, both of them were born into high-ranking yangban
families and received traditional Confucian training from a young age. Both became pro-Japanese
reformers when they were selected and sent to study in Japan by the Korean government in 1882. When the
1885 coup against the Min clan failed, they fled overseas. Both later received an education in the United
States with the help of American churches. Both were very successful academically and both became
devout Christians. For the case of Philip Jaisohn, see Oh, Dr. Philip Jaisohn’s Reform Movement 1896-
1898, 5-12. For the case of Yun Chi-ho, see Chi-ho Yun, Yun Chi-ho’s letters (Seoul: Yonsei University
Press, date of publication unknown).
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Minister to Korea in 1897. As soon as the Russians got their ice-free port at Liishun, they
were willing to settle with Japan and recognize Japan’s special position in Korea.

In 1898, as anti-Russian sentiment ran high among Koreans due to the
Independence Club Movement, Russia voluntarily withdrew from Korea, shut down all
their economic activities in Korea and replaced Speyer.”* Because of Russia’s change of
policy and the death of Taewdn’gun, King Kojong finally moved back to his palace and
declared himself the Emperor of Chosdn, a title symbolizing Korean independence.

The Anglo-Japanese Alliance (1902) and the Russo-Japanese War (1904-5)

Russia’s retreat did not, however, prevent an imminent confrontation with Japan.
The Japanese-Russian rivalry over Korea intensified after the outbreak of the Boxer
Rebellion in 1900. The Russians took the opportunity to send a huge army to Manchuria.
When the Russians refused to withdraw after the crisis ended, the British were alarmed.
Japan used this dispute to its advantage, obtaining a secret military alliance with Great
Britain in 1902.”

Bolstered by this alliance, the Japanese took a tough stance against Russia. They
insisted that the Russians leave Manchuria. When Russia refused and instead showed
interest in re-entering Korea, Japan resorted to war. In February 1904, Japan launched a
surprise attack on Russia’s stronghold at Port Arthur. Despite Korea’s declaration of
neutrality, Japan sent its troops to Korea and imposed an agreement to allow Japan to

occupy strategic locations throughout the peninsula during its war against Russia.

* Harrington, God, Mammon and the Japanese, 300-301.

% While Japan recognized Britain’s rights and interests in China, the British acknowledged Japan’s special
interests in Korea. They agreed to assist each other if either side got involved in war against a third power.
See Eckert et al, Korea Old and New: A History, 237.
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After a year of fighting, Japan had the upper hand against Russia. Westerners,
especially President Theodore Roosevelt, were impressed by Japan’s power. Roosevelt
made a secret deal with the Japanese, known as the Taft-Katsura Agreement in July 1905,
acquiescing to Japanese control of Korea in exchange for Japanese acceptance of
American control of the Philippines. Roosevelt then stepped into the Russo-Japanese
War to mediate a peace settlement, upon the request of Japan. The Treaty of Portsmouth
was signed in September, with Russia agreeing to withdraw from Manchuria, to hand
over the lease on Port Arthur, and to cede the southern half of Sakhalin Island to Japan.

Nevertheless, Japan’s biggest windfall of the war was not the land taken from
Russia, but its now-unchallenged supremacy in Korea. With troops all over the country,
Japan set up the office of Residency-General in Seoul, taking a crucial step toward the
colonization of Korea. In accordance with the Taft-Katsura Agreement, the American
government did nothing, even though Emperor Kojong sent several secret emissaries to
seek American aid. It was a great disappointment to Minister Allen and some of the
American missionaries. Because of his strong protest against America’s inaction and
pro-Japanese attitude, Dr. Allen was dismissed from his position by President Roosevelt.

The Colonization of Korea

Without any international objections, Japan declared Korea as a protectorate in
1905, after they forced Korea to sign the Protectorate Treaty. In 1907, the Japanese
demanded another treaty surrendering all prerogatives on internal affairs to the Japanese
Resident-General and disbanding the Korean defense forces. This treaty allowed the
Japanese to reorganize the Korean central administration and judicial system. Japanese

advisers who had been in the Korean government earlier became assistant ministers in
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their respective departments and gradually took over all crucial sectors of the
government. There were, for example, more Japanese officials than Koreans in the
Departments of Finance, Justice, and Agriculture, Commerce and Industry.’® Finally, in
1910, Japan formally annexed Korea through the Treaty of Annexation. After 518 years,
the Chosdn Dynasty came to an end. Korea was now a Japanese colony. Japan
appointed Terauchi Masatake as the first Governor-General. He ruled Korea with an iron
fist from 1910 to 1916.
Annexation and the Growth of Korean Nationalism

Since 1905, Japan’s aggression had provoked a strong nationalistic response
among Korean nationals. While Japanese troops suppressed all peaceful protests,
radicals organized the Uibyong (the Righteous Army) in the countryside. For a time, the
demobilization of the Korean army in 1907 added strength to the Korean resistance
forces.”” But the nation had not yet experienced the full extent of Japanese brutality.
These unorganized uprisings of the early period were quickly curbed by the better-
equipped Japanese police forces. The colonial government was able to pacify some of
the unemployed soldiers by incorporating them into the Japanese-controlled police force
and gendarmerie.98 As a result, the number of riots decreased from 1450 in 1908 to 147
in 1910.”

Japanese rule revoked many freedoms and rights of the Korean people. Land was
systematically extorted from the peasants and handed over to Japanese overlords, who

began to stream across the strait, seeking land and jobs. The colonial government banned

%C. 1 Eugene Kim, “Japanese Rule in Korea 1905-1910: A Case Study,” Proceedings of the American
Philosophical Society 106 (15 February 1962): 54.

*7 1bid., 57-58.

% 1bid., 58.

% David Brudnoy, “Japan’s Experiment in Korea,” Monumenta Nipponica 25 (1970): 160.
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political organizations and the right of assembly, and closed down most Korean
newspapers. Yet, it was against the backdrop of such oppressive Japanese rule that
Christianity would not only experience astounding growth, but also emerge as a beacon

of nationalistic hope.

CHRISTIANITY AND KOREA'S STRUGGLE FOR INDEPENDENCE

While some of the American missionaries were deeply troubled by Japan’s
growing influence in Korea between 1885 and the 1910 annexation, these developments
had, in the short term, unforeseen positive repercussions upon the Korean church.
Opposition to Japan diverted traditional anti-foreign sentiment away from Christianity.
In fact, for many Koreans, Christianity lost its associations with imperialism, and began
to be identified with Korean nationalism. This process had begun through the
missionaries’ educational work. It was reinforced by the missionaries’ actions in
protecting King Kojong and his crown prince after the death of Queen Min, which earned
them the trust of anti-Japanese Koreans and marked them as champions of Korean
independence.

As Chong-sik Lee, a leading historian of Korean nationalism, observed, “Japan,
through her conquest and rule of Korea, awakened and sustained Korean nationalism.
Japan provided the negative and yet most powerful symbol for Korean nationalism, a
national enemy.”'” Lee also recognized the influence of Christianity in this process. “A
significant number of older-generation leaders,” Lee pointed out, “were transformed in

their thought pattern and behavior through close contacts with the missionaries. Along

100 Chong-sik Lee, The Politics of Korean Nationalism (Berkeley, CA: University of California Press,
1963), 275.
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with Christian ideas the missionaries brought liberal Western thought upon which much
of the Korean nationalism was nurtured. The churches produced not only spiritual
leaders, but also reformers and educators.”'®" By the time Japan formally annexed Korea,
Christianity had emerged as a dynamic ideological, political, social, and religious force
that directly challenged Japan’s colonial control of Korea.

American Missionaries and Korean Nationalists

Christian education through mission schools not only improved the literacy level
of the young Korean people, but also produced a generation of Korean nationalists who
were willing to embrace Western principles and Christian beliefs. Missionaries from
America, in particular, were key players in the development of Korean Protestantism. By
the time of the Japanese annexation in 1910 there were a total of 207 Protestant
missionaries in Korea; 157 of them were Americans. There were also, by that time, more
than 1,700 Korean Protestant churches with about 160,000 members, and more than
1,600 mission schools with about 130,000 students.'**

Those missionaries who were involved in education envisioned their students
becoming new leaders to modernize Korea according to Western models.'”® Mission
schools became practical training grounds for students to participate in Western-style
democracy, through various extra-curricular activities. Students were encouraged to

conduct elections in their own organizations and to express themselves freely through

"9 1bid., 277.

192 There were 47 Catholic missionaries in Korea, but only one was American. Catholics had about 150
churches with 38,000 members. They also operated 73 schools with 778 students. See Takayoshi Matsuo
and S. Takiguchi, “The Japanese Protestants in Korea, Part One: The Missionary Activity of the Japan
Congregational Church in Korea,” Modern Asian Studies 13 (1979): 419.

18 Davis, “Henry Gerhard Appenzeller: His Contribution to Korean Independence, Democracy, and
Modernization,” 225.
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194 In this way, teachers in the mission schools led their

group discussions and debates.
students to learn about independence, democracy, and modernization, as they advocated
American principles, the Christian faith, and the Western way of life.

Rev. Henry Appenzeller, for example, had strong aspirations to transform Korea
into an independent Protestant nation under American democratic influence and
protection so that it might serve as an outstanding example for other Asian countries to
follow.'” Since Appenzeller was a bold champion of American ideology, according to
historian Daniel Davis, who has done extensive research on the life and work of
Appenzeller, he “worked to reform Korean society in the image of United States society

. not exactly according to [the] reality of nineteenth century America, but rather,
according to the Evangelical Protestant vision for America.”'% Ella Appenzeller, Henry
Appenzeller’s wife, also confirmed that her husband intended to train Korean Christian
leaders to have the American Protestant vision of the Korean nation and the idea of
Korean independence.m7 His school, Paejae haktang, became an important meeting
place for Christian reformers, and served as a prolific breeding ground for future Korean
political leaders.

Syngman Rhee (1875-1965), the future President of South Korea, for instance,
was particularly affected by his interactions with Appenzeller during his years as a

student in Paejac. Appenzeller’s ideals found fertile ground in the mind of Rhee. While

taking classes in Paejae and at the same time working to pay his tuition and living

‘% Ibid., 221.

105 Daniel M. Davis, “Building a City on a Hill in Korea: The Work of Henry G. Appenzeller,” Church
History 61 (1992): 422.

1% Davis, “Henry Gerhard Appenzeller: His Contribution to Korean Independence, Democracy, and
Modernization,” 198-199.

7 1bid., 211.
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expenses, Rhee also actively participated in the school’s Mutual Friendship Society, a
debating club for students to express their views on Korean independence. One of his
most famous speeches was “The Independence of Korea,” which he presented as the
valedictorian of his graduating class. Rhee delivered this speech in English before his
teachers and his fellow students during the commencement ceremony in June 1897.!%

Rhee was arrested and imprisoned by the Korean government shortly after his
graduation, however, because he demanded the release of political prisoners.'” While in
prison, Rhee converted to Christianity with the help of Rev. James S. Gale, an
independent missionary from England. Shortly after his conversion, Rhee began his own
prison ministry, leading to the conversion of at least forty other inmates.''® He also used
his time to write editorials for his own daily newspaper, the Maiyil Sinmun, which was
widely circulated among students, intellectuals, and even the royal family,111 and later a
book, The Spirit of Independence, which outlined his programs for Korean independence.
There were five major aspects of his political thought at this time.

First, in spite of his yangban background, Rhee attacked the corruption of the
Korean court and the ignorance of the yangban class who enslaved and exploited the
commoners for their own political, economic, and social gains. He disliked the pro-
Chinese and pro-Russian Korean officials who had frustrated the progressive reformers’

various efforts to modernize Korea since 1884.!1

1% Ibid., 218.

109 Robert T. Oliver, A History of the Korean People in Modern Times: 1800 to the Present (Newark, DE:
University of Delaware Press, 1993), 86.

"97bid., 60.

m Lady Um, consort of the king and mother of Prince Lee, the second heir to the Korean thrown, was
Rhee’s faithful reader. See Robert T. Oliver, Syngman Rhee: The Man Behind the Myth (New York: Dodd
Mead and Company, 1954), 54, 59-60.

112 Syngman Rhee, The Spirit of Independence: A Primer of Korean Modernization and Reform translated
by Han-kyo Kim (Honolulu, HI: University of Hawaii Press, 2001), 8.
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Second, Korean people needed to reform themselves, Rhee argued, and unite
together to save the nation, which he portrayed as a sinking boat in the midst of a
hurricane.'”® Education, Rhee believed, was the key means to transform the nation. His
exaggerated descriptions of the political merits and economic prosperity of the United

B (3T

States revealed his deep admiration of the country as a virtual paradise on earth.
not surprising that he was unequivocal in his desire to learn from America and hoped to
adopt American values and principles, though not unselectively, into the new Korean

nation.'®

Third, Rhee understood that Korean independence did not mean isolation.''®
Korea needed friends, but not all its Asian neighbors were trustworthy. His deep distrust
of Russian intentions was revealed through his descriptions of the aggressive behavior of
czarist Russia since the days of Peter the Great. His book’s portrayal of the barbaric
misbehavior of Russian soldiers in Manchuria and northern Korea highlighted his view
concerning Russia's presence in Korea.'"’ Concerning Japan, another neighbor of Korea,
Rhee admired Japan's successful modernization efforts and the hardworking spirit of the
Japanese people, but voiced his worries about the intentions of its leaders.''® Among all
the Western powers, the British model of constitutional monarchy, Rhee suggested,
would be best suited to Korea.!"® Nonetheless, it was American principles and values

that would benefit the Korean people in the long run. A close friendship with the

American people, in Rhee's mind, was deeply desirable. Somehow this pro-American

13 1hid., 32-33.

14 1bid., 20.

115 1bid., 9.

116 1hid., 54-58, 253-255.
17 1hid., 10.

18 1bid., 10-11.

119 1hid., 9.
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attitude was shaped by what he personally witnessed and experienced -- the benevolent
work of foreign missionaries in Korea.'?

Fourth, Rhee strongly believed in the usefulness of diplomacy. ‘“Because a
solitary nation is vulnerable to a sudden assault by a strong power,” he explained, “many
nations unite to form a community and maintain mutual relations so that no one may
exploit another’s weakness and commit an unlawful act.”?! In particular, Rhee thought
that obtaining political support from the United States would greatly facilitate the cause
of Korean independence.'”® Therefore, it was not surprising to later find Rhee working
tirelessly for three decades in Washington, despite the fruitlessness of his efforts,
lobbying American leaders to support the cause of Korean independence.

Fifth and finally, Rhee unabashedly declared his Christian faith, and expressed his
deep conviction that a Christian foundation for a new Korea was necessary in order to
bring forth any successful political, economic, and social reform. His final words for his
people in the book were:

As our nation struggles to rise up from its fall and new buds try to sprout from decayed
morass, unless we base ourselves on this religion, we may not reap true benefits even
from our contacts with the [outside] world. Even hard work in the new learning may not
be effective. Even with an emphasis on diplomacy, deep friendship may not develop.
Even an emphasis on [preserving] the nation’s sovereignty may not help in attaining a
status of equality. Even a respect for moral obligations may not lead to constancy [in
behavior]. Even a desire to uphold the right of freedom may suffer from ignorance of its
bounds. We must adopt this religion as the basis for everything. Everyone must forget
about themselves and work for the benefit of others. We must do our best in supporting
the nation to achieve the same level of civilization as that of Great Britain and the United
States. Let us then meet again in the Kingdom of Heaven.'* (Italics added)

Such a deep religious testimony from his own words should not be ignored in analyzing

Rhee’s political position, domestic policies, and diplomatic tactics in the post-liberation

120 1bid., 257-258.
12 1bid., 264.
122 1bid., 265.
123 Ibid., 282-283.
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era, especially when Rhee rose to become the top political figure in Korea, having the
means to act upon his convictions.'**

In 1904, Rhee was pardoned by the king and released from prison. Then, on the
eve of becoming a protectorate of Japan, King Kojong sent Rhee on a secret mission to
the United States to plead for American aid to support Korea’s independence by invoking
the “good offices” clause in the Amity Treaty between the United States and Korea.'?
At the age of 29, with no official status and no money, Rhee sailed to the United States
with the hope of saving his country from Japan. His journey was mainly funded by
individual American missionaries, church ministers, Korean Christians, and American
Christians, whom he met along his route to Washington. '

With the help of Senator Hugh A. Dinsmore from Arkansas, who had served a
term as American minister in Seoul, Rhee was able to meet with the Secretary of State,
John Hay. After hearing Rhee’s appeal, Hay promised to do everything he could to fulfill
US treaty obligations, but the effort was to prove fruitless because Hay died shortly

127

afterwards. ©° Rhee was later betrayed by Kim Yun-jong (Kim Yun Jung), who was a

Japanese spy in the Korean Legation in Washington. Eventually, Rhee’s efforts failed

124 Syngman Rhee (1875-1965) is the most controversial figure in Korean modern history. Even when he
was alive, there were individuals, both Koreans and Americans alike, who loved him and were willing to
assist him whole-heartedly, and at the same time, there were people who hated him and wanted him out of
the political scene. He was such a stubborn and divisive figure that he caused much debate even years after
his death. Research works from both sides were biased by several factors. People who worked with him
and wrote for him, such as Henry Chung, Robert Oliver, and Louise Yim, might be affected by the factors
of human loyalty and personal passions. Westerners and foreign researchers who observed him from a
distance were crippled by certain degrees of blindness due to religious differences, cultural
misunderstandings, or even language and generation gaps. To cite his book The Spirit of Independence as
an example, it was written in such an old form of the Korean language that even contemporary Korean
native readers have difficulties in understanding his writing, not to mention those foreign researchers who
possessed limited linguistic skills. Very few had actually read his book, but yet they passed judgment on
Rhee as “experts.” Korean writers might be burdened by their ideological differences, political grievances,
and personal memories so that their analyses were also not free from bias.

123 Oliver, Syngman Rhee, 75.

128 1bid., 76-80.

7 1bid., 81-83.
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when the Secretary of War, William Howard Taft, who had met with Rhee cofdially prior
to his mission to Japan, concluded a secret agreement with Japan that sealed Korea’s fate.
When Japan finally annexed Korea, Rhee became a political exile in Washington.
Without a country of his own, Rhee went on to get Master’s and Ph.D. degrees in
International Relations, with the help of the American and Korean churches.

An Ch’ang-ho (1878-1938), like Rhee, was another student who was influenced
by Appenzeller’s teaching while studying in Paejae and then went on to become a famous
nationalist leader at home and abroad during the colonial period. In 1899, after the end of
the Independence Club Movement, he returned to his hometown of P’ydngyang and
established the first Korean-owned modern co-educational private school, Cheomjin
School (Gradual Progress School). An Ch’ang-ho believed that the new generation of
Koreans needed to be ready for leadership before Korea could obtain complete

independence. 128

The name of the school reflected his political philosophy of
evolutionary social change through effective education.

In 1902, An Ch’ang-ho immigrated to the United States with his wife Lee Hae-
ryon (Helen An) and became an influential nationalist leader among Korean immigrants
in California. While working as a farm worker in a California orchard, he initiated a
social reform movement in San Francisco to guide Koreans to form a respectable
community within the United States. When he returned to Korea in 1907, he established
a nationalist organization, Sinminhoe (the New People’s Association), whose members

were mostly Protestant Christians from northwest Korea. Their goal was to bring forth a

new generation of Korean patriots through effective education.

128 Oliver, A History of the Korean People in Modern Times, 127.
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The main rationale behind An Ch’ang-ho’s eagerness in building up Korea
through education was, in fact, rooted in his religious faith. Like Rhee, An had also
converted to Christianity and he became a Presbyterian.'® He believed that personal
regeneration was the foundation of national renewal. “Christ told the Jews,” An Changho
explained in his newspaper, Kongnip Sinmun (Independence News), in 1907, “that it was
because they were full of evil deeds and devoid of all goodness that God took their rights
from them and handed them over to others, and this surely applies to Korea today.”'*
From his Christian viewpoint, since the Korean people were not good enough, they
needed to be changed. An Ch’ang-ho envisioned that the best method was through
nationwide Christian education to achieve individual transformation. His ideal of
national revival through personal improvement and reform was a combination of
utilitarianism and Protestant piety that was popular among Western thinkers in the late
nineteenth century.131

An Ch’ang-ho was both a writer and an eloquent speaker who attracted many
listeners and enthusiastic supporters.132 Throughout his sixty years of life he gave

countless speeches and his travels took him all over Manchuria, Japan, China, and

America. He established many organizations to propagate his political philosophy and

12 The P’ydngyang Presbyterian Church was very influential throughout the imperial and colonial period.
The rapid growth of the Protestant church in Korea was closely related to the successful evangelical work
in P’ydngyang. See Roy E. Shearer, “The Evangelical Missionary's Role in Church Growth in Korea,”
International Review of Missions 54 (1965): 465.

130 Quote in Kenneth M. Wells, New God, New Nation: Protestants and Self-Reconstruction Nationalism in
Korea 1896-1937 (Honolulu, HI: University of Hawaii Press, 1990), 41.

Plbid., 41.

132 In Kim Il-sung’s memoir, Kim described how excited he and his friends were when they heard that An
Ch’ang-ho was in town to give a speech. Kim was a middle school student in Manchuria at that time. See
Kim Il-sung, With the Century, Vol.1, 112. The first two volumes of With the Century were published by
Pyongyang’s Foreign Languages Publishing House in 1992. Volumes 3 and 4 came out in 1993, volume 5
in 1994 and volume 6 in 1995. Altogether, these six volumes of Kim’s autobiography gave details
information from his birth in 1912 to the late 1930s, when Kim became a guerrilla fighter in Manchuria.
Lee Wha Rang made the English version available on the web.
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acquire followers. In addition to Sinminhoe, he also established He Ungsadan (Society
for Fostering Activists), which was an influential Christian political group that built its
base in P’ydngyang and enjoyed a wide following in the U.S., China, Manchuria, and

Korea.!*?

His associates, such as Yi Tong-hwi, Yi Kap, and Yang Ki-tak, were mostly
Christians and/or educators. His political ideas even influenced non-Christian
intellectuals, such as Yi Kwang-su, a famous nationalist writer, and Kim Song-su, a well-
known educator, both of whom patiently advocated and defended the ideas of cultural
nationalism.

The beliefs of Syngman Rhee and An Ch’ang-ho had a deep influence on Korean
nationalism. These two friends and political-rivals-to-be led two major forms of
resistance that colored the cause of Korean independence. Both Rhee and An believed in
the importance of education, but the main difference between them was that Rhee
focused his effort on obtaining diplomatic recognition in Washington, while An did not
think that anyone could “grant” independence to Korea unless Korea was herself ready
for it. Since Korea was not ready for self government in the eyes of many Westerners at
that time, he thought it would be more beneficial to encourage gradual change through
education and industrial advancements.'* According to reports by Japanese spies in
Korea, An Ch’ang-ho had told his audience, “If we believe in Christianity then we have
no real enemy under Heaven.... The nation’s independence is up to you citizens, not the
protection of foreign peoples. God alone can be called our Protector.”'*> His teaching

was open to two interpretations. Either the Koreans must equip themselves and become

133 See Wells, New God, New Nation, 129 and Oliver, A History of the Korean People in Modern Times,
127.

** 1bid., 132.

135 Quoted in ibid., 66.
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better than the Japanese (which did not exclude the idea of positive and beneficial
collaboration), or they might have faith in the Christian God and through self-
improvement achieve national salvation and eventual independence. Later when Korea
was liberated, An’s followers, some of them labeled as collaborators, would continue to
be important players in the ideological competition between the various factions of
Korean politics.

The experiences of Syngman Rhee and An Ch’ang-ho, together with other famous
nationalists and Christian educator, including Kim Kyu-sik, Cho Man-sik, Kil Soén-ju,
Yun Ch’i-ho, Yim Yong-sin (Louise Im), and Kim Hwal-lan (Helen Kim), reveal the
crucial role of Christianity in confronting the rapid political, social, and cultural
transformation of Korea. Japan’s intensified aggression in Korea gave rise to a new
sense of Korean identity and a new urgency for both personal and national salvation.

Because Korea was not colonized by a Western country, Korean nationalism
never took on the anti-Western flavor found in other Asian countries. And just as
mission schools provided a temporary safe haven for the growth of nationalism among
young Koreans, Christian churches served as a convenient arena for preaching the
message of national deliverance and as a secret meeting place for anti-Japanese
nationalists. The growth of Korean Christian churches was tied closely to discontent with
the process of colonization, and it paved the way for Christians to lead the way in
planning and implementing the historic March First Independence Movement of 1919.

The Rapid Growth of Korean Protestant Churches
Compared to other Asian countries which enjoyed higher numbers of American

missionaries and more funding (see Table 1.1 for the case of the Methodist Church),
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missionary work in Korea was generally regarded as a great success in spite of its lack of
resources.'*® For example, in 1898 there were only about five thousand overall Korean
Protestant converts on the peninsula, a mere fraction of the forty-one thousand in Japan.
Ten years later in 1907, however, the number of Christians in Korea had reached forty-
one thousand, while Japan had increased by less than ten thousand. The Korean Church
had experienced a 720 percent growth rate, while Japan (with far more missionaries and
American church funding) experienced only a 22 percent increase (see Table 1.2).

Data provided by Rev. Horace G. Underwood concerning the conditions of all the
Christian churches in the critical years of 1905 and 1907, highlights the correlation
between political distress and church growth. Japan began colonizing Korea in 1905. In
just the next two years, the number of Korean Christian churches doubled to about 642.
More Koreans showed their interest in Christianity than ever, especially during the time
when the survival of their nation was threatened by the Japanese (see Table 1.3). The
Methodist Mission was also growing at a rapid rate, despite the fact that Korea had fewer
foreign missionaries and resources than in Japan (see Table 1.4).

It is important to note that the 41,000 Korean Chﬁstiaps in 1907 were not spread
thinly across the country, but were highly concentrated within certain key cities
(particularly P’ydngyang) and within certain key demographics (young, educated
leaders). The proportion of Christian population against the overall population in certain
provinces was much higher than one might expect. For instance, considering the
distribution of Korean Presbyterian churches in 1910 alone, the two northern provinces,

P’ydngan Province and Hwanghae Province, where the population density was lower

136 According to the data in the Missionary Review of the World, Korea had only 0.9 percent of the total
number of American missionaries in 1900. See Chay, Diplomacy of Asymmetry, 5.
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than the southern provinces (see Map 3), had the highest concentration of Christian
churches. This area contained roughly 53 percent of all the Presbyterian churches in
Korea. Whereas the southern part of the peninsula, Kydngsang Province where the city
of Taegu was located, had the second largest number of churches, double the number
found in Kydnggi province, where Seoul was located (See Table 1.5).

By considering the city of P’ydngyang as a case for further elaboration, the
concentration of church influence becomes more apparent. P’yOongyang was the ancient
capital of the Koguryd Kingdom. For geographical reasons, it was economically and
politically‘connected to Manchuria. The people used to be very hostile to foreigners
before 1895. "7 Due to the destruction caused by the Sino-Japanese War in 1894-5,
however, the survivors became more receptive to foreign missionaries. 3% Asa result, the
church grew from about 80 Christian converts in 1896 to about 14,000 church attendants
in 1906. Given that the P’ydngyang population in that year was around 42,000, it means
that a third of the total population in P’ydngyang city attended worship services on
Sunday.'®

In another case, church workers in Chongju, a city with a population of about
20,000 in North P’ydngan province, boasted that they had as many church attendants as
P’ySngyang.'*? Although the actual data presented by the Korean churches might be hard

to verify, the point was clear: Christian influence on the local level, especially in the

137 In 1893, the Presbyterian missionaries “succeeded in buying a house, but when they attempted to occupy
it, the authorities [sic] drove them out and threw some of the native Christians into prison.” For details see
“Soldier of the Cross in Korea,” Presbyterian Church Archive, Record Group 360, Folder: Samuel A.
Moffett — Presbyterian Historical Society, Philadelphia.

138 Alan Carter Covell, “Korean Conversion to Christianity,” Asian & Pacific Quarterly of Cultural and
Social Affairs 19 (1987): 32-33.

139 See Wanne J. Joe, A Cultural History of Modern Korea: A History of Korean Civilization (Elizabeth, NJ
& Seoul: Hollym, 2000), 538.

140 Ihid.
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northern provinces, was much higher than one might expect. Thus, it was reasonable for
the Presbyterian Foreign Mission Board Secretary Robert Speer to describe the situation
by saying, “In the north, the church has spread and penetrated as we saw nothing to
surpass anywhere else in the world. The churches are crowded: the opportunities are
unlimited.”"*!

Even though the Japanese colonial government tried to curb the growth of the
Korean churches after Japan’s annexation of Korea in 1910, Christian churches in the
northern provinces continued to grow. In general, the further away from Seoul, the
political center, the stronger was the influence of the Christian church. While Seoul
served as the political capital of Korea, P’ydngyang was growing as the Christian capital
of Korea.'** By 1934, there were twenty-five Presbyterian churches and eight Methodist
churches in the city of P’ydngyang and its suburbs, and 1,000 Presbyterian churches, with
over 100,000 Christians, in the northwestern district alone. 143 According to church
statistics, the estimated total membership of Korean churches was about 420,000
communicants just prior to the outbreak of World War IL.'** The Japanese government’s

145 Three northwestern

own figures closely match these numbers (see Table 1.6).
provinces, South P’ydngan, North P’yongan, and Hwanghae (see Map 2) contained about

a quarter of the overall Christian population.

141 Quoted by Martha Huntley, Caring, Growing, Changing (New York: Friendship Press, 1984), 121.

142 A Japanese scholar in 1907 said that P’ydngyang was the “hotbed” of Christianity and estimated that at
least half of its population was Christian (somehow exaggerated). See Wells, New God, New Nation, 65.
193 The Methodist data is not available. For the Presbyterian data, see William N. Blair, “Samuel A.
Moffett: On His Seventieth Birthday,” The Presbyterian (1934): 6, cutting found in Presbyterian Church
Archives, Record Group 360, Folder: Samuel A. Moffett — Presbyterian Historical Society, Philadelphia.
144 «gamuel Austin Moffett, D.D.” Presbyterian Church Archives, Record Group 360, Folder: Samuel A.
Moffett — Presbyterian Historical Society, Philadelphia.

145 The Japanese figure should be more accurate because it was a comprehensive census done by the
colonial government.
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It is important to note that the listed membership in the church only included
those who were baptized and had their names recorded as full members of the church. It
usually did not include probationers and seekers, even if they attended church regularly.
Such people were also influenced by the church or they might use the church as a
convenient place for their own political or social purposes. It would certainly be hard for
any fast growing church to discipline their members when the church workers already
had their hands full. In addition, the data for church membership only listed adults,
whereas the census data for the Korean population listed children as well. Therefore, if
the children being raised under Christian parents were properly included, the proportion
of Christians in the population would become much higher. If the students of the mission
schools were also included, the number of people who were connected to the Christian
church, would be higher still, especially in certain areas where mission schools and
private schools run by Christian leaders were particularly popular (see Table 1.7).

Reasons for the Rapid Growth

Why did the Korean church grow at such a fast rate? The above data suggest two
possible reasons, aside from spiritual explanations. For one, the growth might,
paradoxically, be the result of a lack of missionary personnel and a shortage of mission
funds. When the Presbyterian missionaries saw that their home boards were slow to
respond to their requests for more workers and funding, they began to adopt a new
method of encouraging the Korean Christians to be self-supporting, self-propagating, and

self—governing.146 Native Christians were given more responsibilities and opportunities

146 1t was known as the Nevius Method, designed by Dr. John L. Nevius (1829-1893) of Shandong, China.
This method was popular neither in China nor in Japan, but flourished in Korea after Dr. Nevius visited
Seoul in 1890. It was a practical means for the struggling Korean church to grow by depending on native
methods.
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to lead and partake in the evangelical work. The positive effect, however, was quite
unexpected. As Rev. Archibald Campbell, a Presbyterian missionary who labored in

Korea during the Japanese colonial period and later during the Korean War, observed:

The million that have come to the Saviour [sic] and received Him into the hearts have not
been won by foreign missionaries. Only a few of them [sic]. Nearly all have heard the
good news from the lips of their own countrymen. The story goes from mouth to ear and
from heart to heart.'’

In this way, there was little direct social or cultural conflict between the foreign
missionaries and the unconverted populace. It might be noted that the Methodists
initially sent a comparable number of missionaries to Korea as the Presbyterians did, but
they did not adopt the self-propagating model, and they did not experience the same
degree of growth.

Moreover, the self-propagating method also preserved the self-determination of
church leadership, allowing individual leaders to be active in the independence
movement against Japanese colonization. In analyzing Protestant work in Korea, Rev.
Allen D. Clark, the assistant commission representative for the United Presbyterian

Mission, wrote in 1962:

The idea that these Korean churches are controlled or financed from abroad is quite
incorrect, No foreign missionary has been moderator of the Korean Presbyterian Church
for almost 50 years, and the same is true of other Christian bodies. This is a Korean
church at work in its own communities.'*

Rev. Clark’s idea was also strongly supported by Professor David Chung, President of
Ko&n’guk (Keun-kuk) University. Professor Chung argued that “the Korean Christian, not
foreign missionary and institute, played a leading role in founding the Christian Church

in the modern history of Korea.”'*

147 Archibald Campbell, The Christ of the Korean Heart (Columbus, OH: Falco Publishers, 1954), 12.
148 Allen D. Clark, “Protestant Work in Korea,” Korea Journal 2 (1962): 9.
19 David Chung, “Christianity in Modern Korea,” Koreana Quarterly 5 (1963): 138.
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A second reason for the success of mission work was probably political. The
most exceptional growth happened during the years of 1905 to 1907, when Korea was
losing its national independence as a Japanese protectorate. In the case of China and
India, the loss of independence had driven native people to be more anti-foreign and
violently opposed to missionaries; but this was not the case in Korea. Not only was mass
violence against foreigners rare, but the people were also rather tolerant of the presence
of Westerners.'”® This was because Koreans perceived Japan as their chief enemy, not
the United States or other Western countries.

According to diplomatic historian Jongsuk Chay, ever since the first
establishment of relations, Koreans generally held a favorable view of Americans.'”!

Together with American diplomats and businessmen, missionaries contributed to the
building of this good image.'* In 1898, there were a total of 118 Westerners residing in
Seoul, about thirty-five of whom were missionaries (see Table 1.8). 153 These
missionaries were active in the Korean community. They traveled from the cities to the
countryside, appearing in villages to preach, teach, hand out leaflets, or sell books. Some
- women from the yangban class were invited to the homes of the missionaries and

socialized with them.!** These informal, but personal, contacts were very important to

maintaining the influence of the growing church.

150 There were individual attacks against certain missionaries, but the people in general were quite
respectful to foreign missionaries. No missionary, except Ethel Underwood in 1949, lost his or her life in
Korea due to any violent attack. Underwood was killed by two gunmen. They were not actually looking
for her, but for one of her female guests.

51 Chay, Diplomacy of Asymmetry, 14.

12 1bid.

153 Samuel H. Moffett, “The Westerner,” in First Encounters: Korea 1880-1910 ed. Peter A. Underwood
(Seoul: Dragon’s Eye Graphics, 1982), 36.

15 Donald N. Clark, Living Dangerously in Korea: The Western Experience 1900-1950 (Norwalk, CT:
EastBridge, 2003), 20-26. See also Martha Huntley, ‘“Presbyterian Women’s Work and Rights in the
Korean Mission,” Journal of Presbyterian History 65 (Spring 1987): 37-48.
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When the United States refused to come to the aid of Korea after Japan declared it
a protectorate in 1905, the image of America among Koreans was likely tarnished.
Nevertheless, instead of losing members, church attendance actually grew steadily.
There were four basic reasons why.

First, turning to embrace the Christian faith was itself a revolutionary act against
the traditional imperial corruption and a rejection of Japanese colonial rule. Progressive
reformers, both in China and in Korea, generally agreed that Confucianism was a source
of weakness and decay. In both countries, alienated, young, educated elites, and
commoners alike began to rise up against the old Confucian system and the corrupt
imperial courts. In the case of Korea, since the Christian churches insisted that each new
member make a clear break with the past, including activities such as ancestor worship,
concubinage, drinking, smoking, and gambling, 155 the church provided a sense of
spiritual renewal and moral strengthening for some frustrated young Korean elites. What
made the church even more attractive was the strong anti-Japanese sentiment within the
church and among church members. For instance, as colonial exploitation intensified in
1905 and Japan prepared the formal signing of the humiliating treaty for the protectorate,
native leaders in the Presbyterian Church demanded that each church in the country
protest against the treaty by holding meetings for seven days after Thanksgiving Day.

When the treaty was signed in 1906, prayer services for the nation spread all across the

156

country.

Second, while the Protectorate Treaty of 1905 did cause grievance,

dissatisfaction, and mistrust between the Korean converts and foreign missionaries,

155 park, Protestantism and Politics in Korea, 120.
156 Kim, Protestants and the Formation of Modern Korean Nationalism, 1885-1920, 36-37.
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things began to change when the missionaries from different denominations decided to
unite with the churches in prayer. Their efforts sparked a wave of revival meetings that
gave birth to the Great Revival of 1907. This revival began in an annual Bible-study
meeting at a Presbyterian church in P’ydngyang. It soon spread to other cities and
provinces and from one denomination to another. Since the revival was an
unprecedented nationwide experience without any human planning or control, church
leaders regarded it as an act of the Holy Spirit to make the Korean church born again.157
One practical result of the Great Revival was that individual Christians who had
experienced the revival turned to focus on spiritual growth and repented of their angry

feelings towards the missionaries. 158

In this way, the Korean churches maintained
peaceful co-operation with foreign missionaries and preserved unity.

Third, the churches also served as a source of comfort, inspiration, unity, and
even a secret meeting place for the struggle of independence. Ch’oe My0Ong-sik, a reform

activist in the late Choson period, explained the importance of the Christian church in

Korean social life:

There was in the Anak district only one primary school managed by the Anak Church if
one is to name an organization representing the new cultural movement.... Christian
churches were in fact the only places where Koreans would come into contact with new
Western culture, and thus where people could readily assemble for meetings.'>

Shortly after Korea became a Japanese protectorate, Korean Christians organized a
nationalist movement called either the “Movement for the Return of National
Sovereignty” or the “Movement for Encouraging Patriotism.” It aimed at awakening

Korean people’s political consciousness because they believed that a successful

157 See Clark, A History of the Church in Korea, 154-168.
158 See Huntley, Caring, Growing, Changing, 130-150.
159 Quoted in Park, Protestantism and Politics in Korea, 122.
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independence movement needed the support of the masses.'® Taking advantage of the
churches, Korean nationalists began to gather in churches to plot anti-Japanese activities.

Even Kim Il-sung, the Communist-leader-to-be in post-liberation North Korea,
recognized the importance of church life in the cause of Korean independence during the
colonial era. His biography asserted the importance of church activities in his early life.
His maternal grandfather, Kang Ton-uk, was an elder in a P’ydngyang Presbyterian
church in Taedong County'® and a principal of Ch’angduk Elementary School.'® Kim’s
father, Kim Hydng-jik, was a student from Soongsil (Sungsil) College in P’ydngyang.'®*
When his parents moved to Manchuria to escape Japanese persecution, they all went to
church faithfully each Sunday. For Kim’s father, Popyong Church was his favorite place
to meet his nationalist comrades.'®* For his mother, it was a place to rest from her toils at
home.'® For Kim II-sung himself, even though he was not a believer, it was a place he
found inspiration, friendship, and support from Rev. Son Chdng-do (Son Jung Doh or
Sohn Jong-do), the pastor of a Korean church in Jirin, where Kim attended middle school
from 1925 to 1927.'%

Regardless of whether Kim’s ideas concerning his parents’ faith were right or not,
his account revealed the importance of the Christian church for the underground anti-

Japanese activities and for the cause of Korean independence. Local churches turned out

160 Takayoshi Matsuo and S. Takiguchi, “The Japanese Protestants in Korea, Part One: The Missionary
Activity of the Japan Congregational Church in Korea,” Modern Asian Studies 13 (1979): 420.

161 Yong-ho Choe, “Christian Background in the Early Life of Kim Il-song,” Asian Survey 26 (October
1986): 1087.

162 Kim Il-sung, With the Century, Vol.1, 52-53. Kim wrote that the school was a relatively famous private
school. The size of the school was about 200 students, which was not a small school at all in those days.
163 Soongsil College was a famous Christian technical college in P’ydngyang. It followed the ideal of
Protestant self-reconstruction nationalism. Many political activists were graduates from Soongsil. The
admission was strictly limited to Christians and all students were required to attend Bible study lessons. See
Choe, “Christian Background of the Early Life of Kim Il-sung,” 1086.

164 Kim ll-sung, With the Century, Vol.1, 45.

' 1bid., 65.

1% 1bid., 190-191.
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to be convenient places for disillusioned Koreans to gather and to find a sense of mission
and direction during the darkest hours of their nation’s history.'®’ It was an ideal location
and network for anti-Japanese underground activities. Wherever Koreans lived, from
Japanese controlled Korea, to Manchuria, to mainland China, to Russia, or to the United
States, the Christian population became a major group in supporting and sustaining a long
and painful struggle for regaining Korean independence. 168

Before the coming of any mass movement, individual Christians had already risen
up as anti-Japanese fighters. For example, Chon Myong-un and Chang In-hwan, who
were members of the Methodist Church, assassinated the pro-Japanese Durham White
Stevens, a foreign advisor to Marquis Itd Hirobumi, in Los Angeles in 1908, and a year
later in Harbin, An Chung-giin (a Catholic) and Uh Yon-joon (a Protestant) assassinated
Prince Itd, the architect of Meiji modernization and the Japanese colonization of
Korea.'® Although such violent acts were praised by the general public and brought
excitement to the cause of independence, Christian nationalist leaders understood that it
was not an effective way to fight colonialism in the long run and it was also not
consistent with Christianity. Instead, they hoped to achieve independence through
peaceful means.

The most famous pastor to advocate non-violence was Rev. Kil Son-ju (Sun Chu
Kil) from the P’yongyang Presbyterian church, who later became one of the thirty-three
signers of the Korean Declaration of Independence in March 1919.'7° His theology was a

kind of messianic nationalism, believing that the church and individual Christians were

167 Park, Protestantism and Politics in Korea, 121.

168 For more information see Wi Jo Kang, Christ and Caesar in Modern Korea: A History of Christianity
and Politics (New York: State University of New York Press, 1997), 37.

' Tbid., 38-42.

170 Kim, Protestants and the Formation of Modern Korean Nationalism, 109.
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an “extraordinary group” that came to save the nation from its misery and sufferings.
The only way for the Korean people to recover their independence, Kil argued, was for
the entire country to be evangelized.'”! He often used the old stories of the Exodus and
the history of the Israelite nation, also surrounded as it was by stronger neighbors, as
examples to show the Korean people that God would also deliver them. Because he
believed in God’s will and the importance of spiritual reconstruction instead of the
violent restoration of Korean rights, he laid out the important blueprints of the Christian
principle of non-violent resistance in the struggle for regaining Korean independence.

In this way, Kil skillfully impressed upon his Korean audience that the Christian
faith belonged to their race and nation. Christianity, therefore, could no longer be
described only as a Western religion.'”* His preaching was so popular among Korean
Christians during the colonial period that it was widely known as the “Chosen
theology.”'” As a result, people were naturally attracted to Christian teachings because
they found the gospel message directly connected to their national experiences as well as
their desires for national deliverance and freedom.'”* Beginning in 1907, many of the
disillusioned -- those who had taken part in the Tonghak Movement (1894), members of
the Independence Club, failed reformists, and former soldiers -- all joined the church with
the hope of doing something for the country. 5 The churches, as a result, became

“centers for the nationalist movement and [the] salvation of the nation.”'’®

" 1bid., 112-113.

172 Wells, New God, New Nation, 37.

173 Kim, Protestants and the Formation of Modern Korean Nationalism, 123.

174 Kyong Bae Min, “On the Question of Understanding Korean Churches,” The Northeast Asia Journal of
Theology 24-25 (1980): 123.

175 Kim, Protestants and the Formation of Modern Korean Nationalism, 1885-1920, 129.

176 Min, “On the Question of Understanding Korean Churches,” 126.
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Fourth, Japan’s harsh policies against Christian churches in Korea also helped
identify Christianity with the Korean cause and contributed in large measure to the
Korean independence movement. Since Korean leaders had taken up leadership roles in
most local churches, the nationalistic tone of their preaching irritated the Japanese
government.'”” In addition, the church’s foreign connections through the missionaries,
especially with the United States, worried Japanese officials. On top of all of this, the
organizational structure of the Korean church, for example its national conferences,!”
and its history of effective interdenominational cooperation,'” was also regarded as a
potential threat to the colonial authoritarian control because it could harbor anti-Japanese
individuals and serve as an underground network for anti-Japanese activities. The
Japanese Governor-General Terauchi Masatake, who had escaped a Korean assassination
attempt in 1911, told his Japanese audience in Tokyo on December 1913, “The Christian
Church is the most powerful force in Chosen. Therefore [we] must keep special watch on

the Christians there.”!%°

177 Missionaries generally recognized the negative implication of this trend and tried to cope with it by
directing the church to be less politicized. Their effort was successful in keeping the church in line, but less
effective in controlling individual Christians and their personal convictions. See Yang, Reformed Social
Ethics and the Korean Church, 112-115.

178 Both Methodists and Presbyterians had their own national conferences. Missionaries and Korean
Pastors met together annually (some even more often) to discuss church business. In the case of the
Presbyterian Church which controlled more than 80% of the Korean Christian churches, it had several
major local presbyteries that allowed individual churches to gather on a regional level. It was hard for any
authoritarian government to tolerate organizations that were not under its direct control. The colonial
government’s fear of the potential threat of the Christian church was also the same fear that the
Communists had in 1945.

17 Since the beginning of missionary work in Korea, foreign missionaries, regardless of denominations,
had succeeded in working together. Different Presbyterian missions (North USA, South USA, Canadian,
and Australian) agreed to unify their effort to build one Korean Presbyterian Church. The Methodist
missions did the same. In addition, both Presbyterians and Methodists agreed to divide among them
provinces and areas so that there would be no overlapping of work and thereby avoid unhealthy
competition. (See Map 1).

180 Sinhan Minbo, 26 February 1914. Quoted by Wells, New God, New Nation, 77.
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Consequently, the Japanese government devised many ways to weaken the
effectiveness of the Korean church. It imposed new laws to limit the curriculums of the
mission schools, and forbidding religious classes to be taught. It also required the
presence of police at all formal church meetings. When the Christian community
continued to expand, the Japanese government used the attempted assassination of
Governor-General Terauchi as an excuse to arrest many Christian leaders, including Yun
Ch’i-ho, a founding member of the Seoul YMCA, and Kim Ku (also known as Kim
Chang-am), an educator and an active member in Sinman-hoe.'® It was the beginning of

3.1 Even American

what later became known as the Conspiracy Case of 1911-191
missionaries were dragged into the trial. In the end, 157 individuals stood trial; among
them only 22 were not Christians. A total of 105 were convicted, including Yun Ch’i-ho,

183 Missionaries, Korean Christians,

who was accused of masterminding the conspiracy.
Japanese lawyers, and even Japanese residents and police agreed that it was not a fair
trial, but rather a Japanese effort to threaten the Christian population and to destroy the
life of the church.!®* Nevertheless, this effort failed to weaken the church. Instead, it
advanced the Christian cause by bolstering the common belief that, “To the Japanese, the
most worrisome element is the Christians. To the Koreans, the most hopeful thing is the

expansion of the Christian Church.”'®’

181 Oliver, A History of the Korean People in Modern Times, 127-128.
'82 In Sonchon, a provincial center in North P’ydngan province, where over half of its 8000 residents were
Christians, more than eighty people, including five pastors and students and teachers of the Christian Boy’s
Academy were arrested. More Christians were arrested in P’ydngyang, Seoul, and other cities where
Christians were influential.
183 Yun Ch’i-ho was singled out not because he was guilty, but because he refused to serve in the colonial
%3vemment. See, Wells, New God, New Nation, 76-76, 78.

Ibid., 76.
185 1t was from an article written by Cho Tungnin, “Han’guk hyonshi chonghwang,” Sinhan Minbo 16
September 1915, Quoted by Wells, New God, New Nation, 77.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



95

Japanese Colonial Rule and Korean Discontent

From 1910 to 1919, Japan’s harsh rule incited deep discontent among Koreans.
Nationalistic, anti-Japanese sentiment spread from the educated elite to the general public
who all shared in the bitter experience of Japanese repressive control and the growing
scale of systematic economic and social exploitations. The Japanese residents in Korea
enjoyed more rights and privileges than the native Koreans, received higher pay in their
salaries, enrolled in better schools, lived in bigger houses, and owned larger pieces of
land. By 1914, 76 percent of the Korean farm population had become tenant farmers.'*®
When the Korean people realized that they had become “second-class” citizens in their
own land and that their long history and culture were being systematically destroyed by
the colonial government, their hatred for the colonial government and their desire for
national independence intensified.'®’ Nevertheless, because of the tight control by the
police, most of the anti-Japanese activities went underground. Korean nationalists were
waiting for the right opportunity to mobilize the whole nation to throw off the colonial
yoke.

In January 1919, King Kojong died suddenly. Rumors spread across the country
that he was forced to commit suicide by the Japanese. Although he was never a popular
figure among the people and very few people mourned personally for the fall of the
imperial family, his death brought forth a new tide of anti-Japanese sentiment.
Nationalist leaders used this opportunity to arouse public interest in support of a
nationwide uprising against the Japanese rule. The movement was planned by the

collaboration of several nationalist groups: the Chungang School group (non-Christian)

186 Brudnoy, “Japan’s Experiment in Korea,” 168.
%7 Tbid.
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under the leadership of Kim S&ng-su, Song Chin-u, and Hyon Sang-yun, and the
Ch’6ndogyo group under the leadership of Son Pyong-hui, Kwdn Tong-jin, O Se-ch’ang,
and Ch’oe Rin."®® The date of the uprising was set for March 4, the day of the funeral
service for the king. Since the Japanese police exerted tight control on travel, the funeral
would allow people to move around and gather for meetings without causing too much
suspicion.189 Later, the organizers of the uprising changed the date to March 1 because
word had leaked out to the police that a disturbance was coming.

In order to maximize public support and to acquire foreign sympathy and
recognition, the nationalists strongly urged all religious groups, particularly Christians, to
participate.'®® Their goal was to stimulate international interest in the Korean cause with
the hope that the United States as well as other Western countries would honor their
pledge of national self-determination that President Woodrow Wilson had recently put
forth in his Fourteen Points prior to the Paris Peace Conference.

Christians’ Participation in the March First Movement (1919)

Initially, Christian nationalists had their own plans and were reluctant to partake
in a secular uprising that was beyond their control. Secular leaders, however, were eager
to form alliances with all religious groups because through them the movement would
have a stronger spiritual tone and enjoy a higher moral ground to attract international
recognition. They particularly valued Christians’ participation because of the benefit of
the church network and its foreign connections so that the movement would gain

legitimacy both inside and outside of Korea. Therefore, in order to gain Christian

18 Choong Soon Kim, A Korean Nationalist Entrepreneur: A Life History of Kim Songsu, 1891-1955
(Albany, NY: SUNY Press, 1998), 50-53.

189 Carlton Waldo Kendall, The Truth About Korea (San Francisco, CA: The Korean National Association,
1919), 26.

19 1bid. See also Hong, “Formation of Korean Protestantism and Its Political Nature,” 25.
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confidence and support, non-Christian nationalist leaders agreed to establish the
movement on the prinqiple of non-violence.

When the secular leaders’ approved of the non-violence principle, Christian
groups began to join the movement individually even without the official consent of the
churches or the missionaries. The first Christian clergyman who answered the call was
Yi Sting-hun, the founder of Osan School in Chdngju and one of the most respected and
influential Christian leaders of the time.'”! Other Christian leaders such as Ham T ae-
yong, who later became a vice-president under Syngman Rhee, Pak Hiii-do, secretary of
the Korean YMCA, and Kim Won-byok and Yi Kap-song, student leaders at Choson
Christian College (today’s Yonsei University), joined the movement. As a result, the
movement became a united effort of all anti-Japanese nationalists.

From its preparation to the day of the uprising, the role of churches was vital and
the participation of Christians was remarkable. Secret preparation meetings were
organized throughout the churches in Korea. Christians were informed of the upcoming
uprising and were instructed to follow non-violent principles. From there, the word
spread quickly through the church network.

On March 1, Koreans throughout the land read a Declaration of Independence
signed by thirty-three leaders of various religious and underground patriotic groups on
the previous night. Of these thirty-three signers, sixteen were famous Christian ministers
including Kil S6n-ju, Kim Pydng-jo, Yu Y0-dae, and Chong Ch’un-su (see Table 1.9).'2

Seven of them were Presbyterians, six Methodist-North, and three Methodist-South.

191 Kim, A Korean Nationalist Entrepreneur, 53.
192 Hong, “Formation of Korean Protestantism and Its Political Nature,” 26.
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There were no Catholic signers because the Pope had, for unknown reasons, ordered the
Korean Catholic Church not to participate in the movement.'*?

Home-made Korean flags were waved on the streets, and slogans, such as
“manse” (“ten thousand years”) and “Taehan tongnip manse” (“Long Live Korean
Independence!”), were shouted by hundreds and thousands of demonstrators in every
major city and town. On that day, Korea showed to the world that the desire for national
independence was not the wish of a few people, but the general sentiment across the
peninsula.

Churches became the most effective channels for the distribution of copies of the
Declaration and national flags, and for mobilizing people.'** In Seoul, Sung-Dong
Church and Jung-Dong Church were used as meeting places by the student
representatives. Church-supported schools became “sources of demonstrations.” '*°
Across the country, mission schools and church buildings were used as arenas to hold

declaration ceremonies. One American missionary who was not sympathetic to the

involvement of Korean Christians in politics described the role of the church saying:

At P’ydngyang, the so-called Christian capital, where the writer happened to be on
March 1 last year, permission was secured from the police to hold memorial services for
the ex-emperor in the chief churches. At the close of these services the declaration of
independence was read in the churches and the first ‘mansei’ were shouted. At
Chinnampo, where I went on March 2, the mobs each time collected at the churches and
started from there... to the streets for the demonstration.'*®

Despite his negative view, his comment showed that churches were the centers of this

mass movement.

19 Matsuo and Takiguchi, “The Japanese Protestants in Korea, Part One: The Missionary Activity of the
Ja4pan Congregational Church in Korea,” 586.

%4 Kim, Protestants and the Formation of Modern Korean Nationalism, 1885-1920, 135.

195 Matsuo and Takiguchi, “The Japanese Protestants in Korea, Part One: The Missionary Activity of the
Jgaﬁpan Congregational Church in Korea,” 583-584.

1% D, Frank Herron Smith, The Other Side of the Korean Question (Seoul: Seoul Press, 1920), 6.
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Japan’s Brutal Suppression

The police were shocked by the scale and the scope of this event. Some Korean
policemen were so moved by the crowd that they took off their uniforms and joined the
protest. Intent on bringing the situation under immediate control, the Japanese police
forces, supported by hundreds of gendarmes, armed with swords and rifles, were sent to
disperse the demonstrators and arrest trouble-makers. When this method failed to stop
the gatherings of people, the military stepped in and opened fire on the peaceful
demonstrators. Old men, women, and children were knocked down with the butts of
rifles. In some remote cities where foreigners were not around, the gendarmes fired at
the people until their ammunition was exhausted. Countless people died either on that
day or the days afterwards due to police retributions. Foreigners estimated that over fifty
thousand Koreans had either been killed or wounded in the first three months after the
uprising.'®’

In one particular case, Japanese authorities demonstrated their distaste for
Christianity. In Cheam-ni, which was about forty-five miles from Seoul, Japanese
soldiers ordered all Christian men of the town to gather at the local church. As soon as
they assembled, the soldiers fired at them and thirty-five men died at the spot. This event
was confirmed by the investigations of both British and American consular agents and
was admitted by Governor-General Hasegawa.198 A similar event also happened in
Suwon, where Japanese soldiers locked all the villagers of one town in a church, set it on

199

fire, and shot those who tried to escape.””~ Widespread violence against Christians was

197 Kendall, The Truth About Korea, 33. This estimation is also supported by Korean historians’ figures.
See also Brudnoy, “Japan’s Experiment in Korea,” 170.

198 Kendall, The Truth About Korea, 31-32.

199 Brudnoy, “Japan’s Experiment in Korea,” 171.
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reported everywhere across the peninsula. In some areas, Christians were crucified in
public. Extremely gruesome methods were witnessed, recorded, and reported by the
missionaries and other foreigners.”

Four months after the movement, the Korean Presbyterian Church alone had lost
2,486 of their members. Among them, forty-one church leaders were killed during the
uprising and six more were tortured to death while in prison. A total of 12 churches were
completely destroyed.”® In the end, 134 Presbyterian pastors and elders lost their lives.

The Methodist missionaries described their loss this way:

When it came time for District Conference one of the Korean pastors said, ‘I think the
best place to hold our District Conference this year would be the prison.” This remark
was brought out by the fact that 160 of our pastors, local preachers, exhorters, stewards,
class leaders, day school teachers, Sunday school workers, and others were in prison on
the account of the independence movement.... Of the eleven ordained Conference men
eight were cast into prison and one was forced to rest on account of poor health, We
close the year with two Conference members only. In the city of P’ydngyang the five
churches were supporting six ordained pastors. These were all sent to prison....”

Among all the 19,525 arrested demonstrators, there were 3,428 Christians (the total of all
denominations), which was about 18 percent of those arrested (see Table 1.10). Another
source suggested the number imprisoned was 9,458 and among them 2,987 were
Christians, which was about 22 percent of the total. ** These figures are startling when
one considers that Christians comprised only 1.3 percent of the population in 1919

(roughly 200,000 out of 16 million people).

20 Thid. See also Moffett, “Missionaries Contributed to Korea,” In D.R.P.: The Official Bulletin of the
Democratic Republican Party 10-11 (November 1975): 19-20.

! The Commission on Relations with the Orient of the Federal Council of the Churches of Christ in
America. The Korean Situation: Authentic Accounts of Recent Events by Eye Witnesses (New York: The
Commission on Relations with the Orient of the Federal Council of the Churches of Christ in America,
1919), 8-9.

202 Korea Conference: P’ydngyang District (1919) Annual Report of the Board of Foreign Missions of the
Methodist Episcopal Church: Korea Mission 1884-1943 (Seoul: The Institute for Korean Church History,
2001), 602.

203 Man-yol Yi, Han’guk kidokkyo minjok uishik (Christianity in Korea and National Consciousness)
(Seoul: Chishik Sanopsa, 1991), 349.
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Although Christians did not participate in the movement as an organized religious
body, the prominent role of churches in the movement was further evidenced when the
nation witnessed forty-seven churches burned down, hundreds of Christians killed in the
demonstration, and thousands more, including women, subjected to imprisonment and

torture. 204

Christian religious beliefs were a strong ideological force behind the
movement. Many believed that they had planned the independence movement with
God’s help and they could not stop even if they had to die. Patriotism backed by religion
and the desire for religious freedom were two major motives for Christian participation in
the demonstration.”®®

The blow to the churches caused by the loss of personnel and property was so
great that evangelical work had to be largely halted for a time. Nevertheless, church
membership began to increase again the following year, once the turmoil had died down.
It had returned to its pre-1919 strength by 1921 (see Table 1.11). Because a great number
of students of the mission schools had participated in the uprising, many were arrested or
dropped out of school soon afterwards due to intense police pressure and surveillance. In
contrast, the Korean Catholic Church did not suffer as much police harassment as other
denominations and enjoyed an undisrupted growth of membership.zo6

Another important aspect of the March First Movement was the role of Christian
women in the cause for independence. Of the 471 women who were arrested, 309 were
Christians, which was roughly 66 percent of the total (see Table 1.10). Yim Y&ng-sin,

(whom was commonly known as Louise Yim by foreigners), a Methodist woman who

2% Kyong-bae Min, Han’guk kidokkyohoesa (A History of the Christianity in Korea) (Seoul: Tachan
Kidokkyo Ch’ulp’ansa, 1982), 311-313.

25 Matsuo and Takiguchi, “The Japanese Protestants in Korea, Part One: The Missionary Activity of the
Japan Congregational Church in Korea,” 585.

%% Ibid., 420.
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later became a loyal supporter of Syngman Rhee, was one of the major organizers of the
local demonstrations. She was imprisoned for months and later sentenced to 42 months
of house arrest.””’” In a time when the majority of Korean women were still confined to
their homes, Christianity brought the first major challenge to the traditional role of
women in Korean society. It soon became fashionable for women to participate in
underground anti-Japanese activities. The most famous of these women’s groups was
Songmae-hoe (the Pine and Plum Society), in which Christian women led an
underground network of nationalists.”%®

In spite of their high cost of thousands of lives, the peaceful demonstrations went
practically unnoticed by a disinterested American public. Although individual reports
were sent to the American churches by missionaries concerning the violent suppression
of the peaceful demonstrations, American churches refused to throw their support behind
Korean independence due to a strong pro-Japanese sentiment among church leaders in the
United States. The US government made only a half-hearted effort to pressure the
Japanese government to stop the oppression.

Meanwhile, although missionaries witnessed this unprecedented nationalistic
political movement and were very sympathetic to it, they were not free to express their
thoughts. They feared that their association with the movement would anger the Japanese
government and thereby jeopardize their missionary activities in Korea. Their hesitation
to openly side with the Korean nationalists and the failure of the American church

community to respond to the movement or to pressure the US government to take bolder

271 ouis Yim, My Forty Year Fight for Korea (Seoul: International Culture Research Center Chungang
University, 1951), 107-117.

2% Famous women leaders included the teachers and students from Sungsil Girl School in P’ydngyang.
Hwang Ae Tok, Kim Yong Hui, Yi Hyo Tok, An Chong Sok, Pak Hyon Suk, Yi Ma Tae, Ch’ac Kwang
Tok, Song Pok Um, Hwang Sin Tok.
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steps to stop the Japanese persecution were examples of inaction that would be long
remembered, though few Americans recognized their importance at the time. When the
next opportunity came (this time in the struggle against Communism), American church
leaders and missionaries were quite determined to prevent the United States government
as well as themselves from making the same “mistakes” again.’®’

The effect of American missionaries in Korea during the colonial era was mixed.
Some people accused them of helping the Japanese colonial government by keeping
Korean Christians submissive to the Japanese government.”’® Nevertheless, the same
point can also be reversed by considering that the presence of missionaries helped the
Korean churches by keeping the Japanese restrained. They prevented further unnecessary
loss of lives and properties as the church suffered under a heavily oppressive policy put
in place since March 1919.%'" In fact, because American missionaries did not initiate or
participate in the March First Independence Movement directly, the Japanese had no
excuse to charge them. Behind the scenes, therefore, missionaries negotiated with the
Japanese government so that they could continue their missionary activities in Korea. As
a result, American missionaries succeeded in enabling Korean Christianity to survive and
continue to grow steadily throughout the 1920s. Although it was not the missionaries’
intention, the continuing existence of the Christian churches did pose a constant threat

and challenge to the Japanese colonial authoritarian government.

29 The word “mistakes” was used in the resolution adopted by the Foreign Mission Conference of North
America in January 1947. The resolution was reported by The Voice of Korea 6 (15 February 1947): 1.
This publication was found in the Vertical File: Truman Subject File — Religion, Truman Library.

210 yoe, A Cultural History of Modern Korea, 555-563.

21! Here I pass no judgment on the moral issue of the stand of the missionaries, but present the background
of their views during the colonial era so that it might shed light on their potential influence in post-war
Korea-American relations as well as Korean domestic politics.
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Christianity and Cultural Nationalists

In the post-March-First independence struggle, the temporary union among
various nationalist factions began to fall apart. The cultural nationalists, by-and-large
Christian laymen, began to dominate the independence struggle inside Korea, while the
radicals were either heavily suppressed by the Japanese police or fled overseas for
survival or recruitment. These groups marked the two competing versions of Korean
nationalism that split the resistance into opposing camps. For the rest of the colonial
period, these two groups struggled to survive under Japan’s surveillance and competed
for supporters from among both domestic and oversea Korean patriots.

Inside Korea, because of the bad publicity of their brutal suppression of the
independence movement, the Japanese government adopted a new policy known as
Bunka seiji (cultural rule), allowing more freedom for the Korean people in order to
appease the Korean nationalists and to satisfy the international community. The new
Governor-General, Admiral Baron Saitd Makoto, sought reconciliation with Korean
political and social leaders. The colonial government allowed Koreans to publish their
own newspapers, but with strict government censorship, and to hold meetings, but with
careful police scrutiny. It also provided loans for Korean investors and industrialists, but
only to develop small-scale industries using local raw materials.”'> Governor Saitd also
agreed to establish more schools for Korean children, end discrimination of salaries in
government services, and abolish flogging. Nevertheless, these were empty words

because flogging and discrimination against Koreans continued throughout the colonial

212 Brudnoy, “Japan’s Experiment in Korea,” 176.
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period, and the schools for Korean children were not comparable to the schools for
Japanese children.*?

While the government agreed to lessen its social and political control, it tightened
its control over the Christian churches. On the surface, the colonial government made
some concessions to the missionaries in order to pacify them, by allowing religious
teachings in mission schools and lessening the requirements for the construction of new
churches, but deep down, the Japanese held the Christian community in great contempt.
Although there was no more persecution and brutality against Christians under Governor

Saitd’s rule, the Japanese police watched everything. One missionary reported:

They [the policemen] often insist on attending the services of the churches and schools
and in regulating what is said and done. They frequent the halls of the schools and arrest
the students on all sorts of suspicion. They censor all publications and often object to
articles in the weekly church’s paper. 24

Their policy was aimed at preventing the Christian churches from ever again becoming a
hot-bed for anti-Japanese sentiment. The policy would become tougher when Japan
began to prepare to wage a war of conquest in East Asia in the 1930s.

In order to keep the church weak, the colonial government discriminated against
Christians economically. When Japanese landlords took over Korean farmlands,
Christian tenants were often thrown out and the right to farm the land was given to non-
Christian tenants. In this way, the Japanese government was successful in disabling the
long-term growth of the Christian church by indirectly denying the economic support it
needed. According to Samuel H. Moffett, the son of an early missionary pioneer in

P’ydngyang, “A 1927 study of church giving in Korea concluded that the church was

B 1bid., 175-176. ‘
214 Harry A. Rhodes, History of the Korean Mission Presbyterian Church, 1884-1934 (Seoul: Chosen
Mission Presbyterian Church U.S.A., 1934), 503.
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paying only half enough toward an adequate income for its church workers.”*"> Because
the church did not have enough resources to train and retain qualified leadership, the
growth of most local churches in the later period of the colonial reign was stunted (see
Table 1.12).

The fruitless result and the cost of human suffering also brought important
changes to the minds of the church leaders and Christian intellectuals. They were willing
to take a more conservative role in the independence movement. Japanese brutality
caused American missionaries and Korean pastors to redirect the focus of their flocks to a
peaceful path of resistance to avoid any further direct conflict with the colonial
authorities. They advocated the importance of education and industrial development. As
a rcsuit, the gradualist, cultural-nationalistic approach was commonly adopted by most
Korean churches. While pastors focused their responsibility on preaching, individual
Christian elders took up the responsibility of social improvements.

Cultural nationalism, as a result, gained a wider domestic following during the
colonial period from 1919 to 1945. Christian schools and small businesses sprang up
throughout Korea within the boundaries that were set by Japanese colonial authorities.
Whoever chose to remain in Korea would be forced to make hard decisions whether to
comply or face imprisonment. Dr. Kim Hwal-lan (Helen Kim), the President of Ewha
Women’s University from 1939-1961, related that it was hard to define who was a
collaborator and who was not, because in order to survive and carry on their educational
work, Korean leaders all had to collaborate in one way or another. The same situation

also applied to Kim Song-su, who sought to build up the Korean economy through both

25 Samuel H. Moffett, “Missionaries Contributed to Korea,” 72.
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educational and economic means.?'® He later became the most famous and influential

cultural nationalist in postwar Korea.

CONCLUSION

Korea fell to Japan because of the weakness of the late Chosdn court, which was
infected with corruption and power struggles. Lacking good political leadership and
determination, most reform efforts failed as soon as they started. The decline of the
Middle Kingdom due to foreign encroachments left Korea at the mercy of its neighbors.
Korea’s hostile actions against foreign priests and native Christians, in turn, aroused the
attention of Western powers that in the end brought many gunboats to the Korean coast.
Nevertheless, it was eventually the growing power of Japan and its desire for territorial
expansion that fundamentally disrupted the stability of the region and brought wars to the
Korean soil. When Western powers, particularly the United States, not only refused to
restrain Japan, but also gave their consent to Japanese control of Korea, there was little
hope for Korea’s survival as a nation.

While the US government had very little interest in defending Korea, and while
most American businesses in Korea gradually yielded their operations to the Japanese in
the midst of Japan’s encroachment on Korea, there were small groups of Americans who
were determined to stay. Instead of giving up their fruitful field, missionaries continued
their religious activities despite the constant hostile interference of the Japanese colonial
government. Throughout these difficult decades, missionaries stood behind the Korean
Christian churches, although they did not support anti-Japanese activities by individual

Christians. Missionaries fought for greater religious freedom and liberty, and their

28 Kim, A Korean Nationalist Entrepreneur, 117-120.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



108

influence was felt all over the peninsula, from the biggest cities to even remotest villages
of the north.

Although there were no formal diplomatic relations between Korea and America
in the three decades of Japanese rule, informal relations between the Korean people and
the American people continued to flourish. Under missionary sponsorship, Korean
students came to the United States and Canada to pursue higher education, and then
returned to serve their country. In this way, the religious connection opened a channel of
communication between the colonized peninsula and the Western world, planting hope
for an alternative vision for the future development of the country based on the Western
democratic model.

Missionary activities not only influenced the Korean image of America and the
American people, but also affected the Koreans’ image of themselves and their nation as
well. Some students magnified what they learned from the missionaries and then turned
the religious messages of personal salvation into political sermons to inspire their own
people. Christian nationalists, who lived and grew under the shadow of the American
missionaries, became dominant political figures in modern Korea.

Therefore, it was at least some missionaries, if not all, who impressed the Koreans
with the promises of national and personal salvation that partially boosted the Koreans’
grand expectations from the United States and motivated them to seek American aid

persistently.217 It was also their evangelical teachings, education work, and medical

217 This point has been clearly presented and elaborated by Harrington, God, Mammon and the Japanese,
when Harrington analyzed how Dr. Horace Allen gave assurances to the Korean king about potential
American aid, and by Kim, Protestants and the Formation of Modern Korean Nationalism, 1885-1920,
when Kim presented Horace Underwood’s positive assurances the American support behind the cause of
Korean Independence. Both Allen and Underwood spoke their own convictions rather than the board’s
position.
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services as a whole that induced crucial elements of change in the struggling Korean
nation. Western education, undoubtedly, gave new understanding and new hope to the

Korean people during the dark colonial era.
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CHAPTER 2
Religious Factors in North Korea

INTRODUCTION

While nationalism helped to stir up many Koreans to resist Japanese colonial rule,
the failure of the March First Movement and Japan’s new “cultural rule” polices caused
serious disagreement among Korean nationalists. The split between the radicals and the
gradualists affected the future development of Korean politics. While the gradualists had
more influence and power inside Korea, the radicals earned their fame through political
assassinations and armed struggles against the Japanese forces in China and Manchuria.
In the post-colonial era, these divergent views of how the country should be liberated and
developed became a constant source of tension among Korean nationalists, affecting the
development of Korean politics and its foreign policy outlook.

The competition between leftists and rightists did not begin in 1945, but had
instead been developing throughout the colonial period, as cultural nationalists were
challenged by radical Communist nationalists. The dispute went beyond fractional
differences and power struggles between ambitious politicians; at its core, it was clash
between two incompatible philosophies. It was a battle over the vision that would guide

Korea’s future: a radical revolution to achieve a Communist dictatorship or a gradual

110
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transition into a Christian-influenced democracy.! The division of the country by two
ideologically-competitive powers in August 1945 watered those seeds and caused them to
flourish. While the Communists sought support from the Soviet Union, the Christian
nationalists desired an alliance with the United States.

In the northern part of Korea, where Christianity had taken a strong hold in the
hearts of the people, the clash between the gradualists and the radicals was intense even
within the first three months of the liberation in 1945. To analyze the postwar political
struggle in the north, it is important to first understand the final decade of Japanese
colonial rule in Korea, in particular Japanese policy toward Christian churches. Christian
nationalists, who had survived Japanese persecution, were the main political obstacle to
Communist dominance in the north. Thus, when the Communist government sought to
control the native religions in the north, it singled out Christian groups for more severe
treatment.> Their political rivalry and open confrontation had a significant impact on the

polarization of Korea politics during the inter-war years.

THE DARKEST HOURS OF THE COLONIAL ERA (1931-1945)
Japan’s policy of bunka seiji (cultural rule) drew to a close as Tokyo began to

mobilize for war in the 1930s. Ever since the conclusion of the Russo-Japanese War,

! According to John K Fairbank, there were many kinds of nationalism. He simplified them into two major
categories: the conservative and the reformist-revolutionary. See John K. Fairbank, “The Problem of
Revolutionary Asia,” Foreign Affairs 29 (October 1950): 107. Fairbank was speaking of East Asia in
general; a more careful analysis of the specific case of Korea, however, reveals a political landscape that
was too complex to be adequately described by these two simple categories. The Korean rightists consisted
of more than conservatives who wanted to preserve their power at the expense of change, but also of
Christians and other reformers who embraced some elements of the leftist agenda for positive political,
social and economic changes. A temporary alliance between these groups was possible only because their
interests, though different, were all equally threatened by Communism.

2 U.S. State Department, North Korea: A Case Study in the Techniques of Take Over (Washington D.C.:
U.S. Government Printing Office, 1961), 96.
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Japanese troops, known as the Kwantung Army (Guandong Army), had been stationed in
Manchuria to protect Japan’s newly-acquired railroad interests. The Kwantung Army
was controlled by a militant faction of Japanese expansionists, eager to start a war of
conquest against China. In September 18, 1931, two Japanese junior officers, Colonel
Itagaki Seishiro and Lt. Colonel Kanji Ishiwara, both militant extremists, blew up a
section of Japan’s South Manchuria Railway near Mukden.> This event stirred up
conflict between China’s troops under Zhang Xueliang and the Kwantung Army. The
Japanese seized upon the crisis to send 10,000 troops to Mukden, ostensibly for the
“protection” of the railroad system. Without facing any strong resistance from the
Chinese army, Japan occupied Manchuria and established a puppet state, Manchukuo.

After the Manchurian Incident, political pressure mounted for Korea to assume a
bigger role in Japan’s expansion. As a result, totalitarian measures were taken to tighten
the control of the Korean peninsula, suppressing all potential domestic opposition and
foreign influences that might jeopardize the war effort. In 1931, General Ugaki
Kazushige replaced Admiral Saitd Makoto as Governor-General of Chosen. The new
government remilitarized the nation, ruthlessly suppressing opposition. Later, in 1936,
General Minami Jirs, a pro-war militarist, replaced Ugaki and ruled with an even heavier
hand. Japan was preparing for war against China.

A Full Scale “Japanization” of Korea

Korea, as the gateway that connected Japan to Manchuria, was an indispensable
base for Japan’s invasion of the Asian continent. A full scale war between China and
Japan started in July 1937, after Japanese and Chinese forces clashed at Marco Polo

Bridge. As Japan ramped up its production for war, Korean factories were quickly

3 Japan seized Manchuria from China and established a puppet regime called Manchukuo.
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converted into a vital element of its war machine, and Korean natural resources were
seized upon to fuel the Japanese Army. War factories were established in P’ydngyang,
Hamhiing, and Wonsan. In order to supply enough energy to keep the factories running
for long hours, the colonial government developed hydro-electric power in northern
Korea that supplied electricity not only to the whole peninsula but also to Manchuria as
well. In the south, the Japanese took over Korea’s most fertile farmland and exported
the rice to feed Japan and Japan’s army, while they imported barley and wheat from
Manchuria to feed the Koreans. The Japanese also conscripted young Korean men into
the Japanese army and forced young Korean women to become “comfort women” for the
Japanese soldiers.* The railroad network was used to transport troops and war materials
from Pusan to Manchuria.

Economic and military mobilization, however, was not seen as enough to
transform Korea into an essential partner in the war. The Japanese government
demanded all Koreans to be fully assimilated into the empire. A complete program for
the “Japanization” of the Korean people began. The colonial authorities ordered Koreans
to adopt Japanese names and forbade them from using their own native language in
public. Only Japanese history was to be taught, and only the Japanese language was
allowed in schools.

Shintoism, the Japanese national religion of emperor worship, was enforced
throughout Korea in the 1930s. Students were required to participate in Shinto worship
on a regular basis. Shinto temples were built in each city, town, and village. At first, the

Japanese authorities planned their propaganda campaign carefully, hoping to confuse

* “Comfort women,” also known as wianbu in Korean, were young women forced by the Japanese to serve
as prostitutes for Japanese soldiers on the front. While the majority of them were Japanese and Koreans,
there were also Chinese, Taiwanese, and some other women under Japanese occupation.
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church opinion by making a distinction between “State” and “Sect” Shinto. They argued
that State Shinto was a mere patriotic ceremony and they promised noninterference with
church activities. But the Japanese later intensified their demands and sought to enforce
Shintoism by any means necessary. Shrines were put in all Christian churches and
Buddhist temples. The police also ordered a kamidana, which was an individual
household shrine, to be placed in each Korean home. Churches were only allowed to
hold Christian services before or after working hours.
The Influence of American Missionaries in the Korean Christian Community

While most religious groups in Korea did not have a serious problem accepting
Shinto worship, Korean Christians adamantly refused because of the main Biblical
invectives against idol worship. Foreign missionaries were caught in the middle of this
controversy. During the earlier period of bunka seiji, the Shinto issue was seldom raised
because the Japanese government guaranteed some level of religious freedom. But when
the Shinto rites became a test of loyalty to the emperor, they carried a deep political
meaning. Japanese militarists feared that foreign religious influences would weaken
support for the war, so they pressured all Christian institutions to perform Shinto rites in
order to show their loyalty and patriotism.

Japan’s fear of foreign influence among Korean Christians was not unfounded.
By 1931, foreign missionaries had established successful and influential mission
enterprises in the Korean peninsula. The French Catholics’ strongholds were in Seoul
and Taegu. The German Benedictines, though they came to Korea in 1909, began to
focus their activities in the northeast region in 1921, from Wdsan through the Hamgyong

Provinces into Jiandao and all the way to Khabarovs. American Catholic missionaries
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(the Maryknoll Fathers) did not arrive until 1923 and their works were mainly in the
northwest region.” By 1941, their most successful mission area was in Yongyu, a city
near Uiju on the Yalu River.% The Irish Columbans came in the early 1930s. All together,
the four Catholic missions had more than 140,000 converts by 1939 (see Table 2.10).

Although the Catholics had started 100 years earlier than the Protestants, the
Protestants had already outgrown the Catholics in term of numbers of missionaries,
converts, and mission institutions as early as 1910. At that time, more than 80 percent of
foreign missionaries were Protestants and they controlled about 90 percent of all
missionary premises, 91 percent of all mission hospitals, and 95 percent of all mission
schools (see Table 2.9). When the first American Maryknoll missionary, Father Patrick
Byrne, arrived in P’ydngyang, he was shocked by the success of the Protestant churches
in northern Korea and exclaimed, “Pyeng Yang [sic] is the most Protestant city I was ever
in, in America or elsewhere.”’

American missionaries, in fact, were the most influential within the Korean
Protestant community. In 1910, over 75 percent of all Protestant missionaries were from
the United States and they controlled the majority of mission schools and hospitals (see
Table 2.9). More than two decades later, in 1939, Americans still represented more than
76 percent of all Protestant missionaries and had influence over 72 percent of all of the
Korean Protestants that were under the care of foreign mission stations (see Table 2.10).

Among them, the Presbyterian missionaries were the most successful. There were

six main Protestant missions working in Korea. Four were Presbyterian: Northern

3 Donald N. Clark, Christianity in Modern Korea (Lanham, MD: University Press of America,1986), 11.
¢ Donald N. Clark, Living Dangerously in Korea: The Western Experience 1900-1950 (Norwalk, CT:
EastBridge, 2003), 140.

7 Quoted by Clark, Living Dangerously in Korea, 137-138.
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(U.S.A), Southern (U.S.), Canadian, and Australian. While the Northern Mission had ten
stations across the peninsula, the Southern Mission had four stations in two Cholla
provinces.8 Altogether, the American Presbyterian missionaries had influence over 70
percent of the Presbyterian churches with more than 200,000 members. In addition, the
American Methodist missionaries had more than 800 churches with 50,000 members.
Other American sects, such as the Seventh Day Adventist Mission and the Holiness
Church had a total of 390 churches with about 12,000 members (see Table 1.6).
Missionaries from other countries, except the Catholics from France, were only
marginal in their overall influence among Korean Christians. While ‘working closely
with their American counterparts, the Canadian Presbyterian Mission focused its work in
two HamgySng Provinces in the north and the Australian Presbyterian Mission had its
main center in Pusan, South KyOngsang Province. In 1939, the Canadians had 38
missionaries, taking care of about 17,000 converts in the north, and the Australians had
29 missionaries, ministering to about 19,000 converts in the south. The English Church
Mission had 136 churches with about seven thousand members in 1910, but by 1939, its
four missionaries ministered to only about six thousand converts. The Salvation Army
had 140 centers with 4,876 members in 1910, and its membership grew to be 18,000 in
1939 (see Table 2.9 & 2.10). The Greek Orthodox had only six churches with 115
members, mostly White Russians (see Table 1.6) in 1941. All of these, even added

together, formed a relatively small fraction of the American mission enterprises.

8 In 1929, the Southern Missions had 10,809 baptized membership in its area. See George Thompson
Brown, Mission to Korea (USA: Board of World Mission, Presbyterian Church U.S., 1962), 134.
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Controversy over the Shinto Issue

In Japan, foreign missionaries did not challenge the idea of “State Shinto,”
because it was part of the expression of Japan’s nationalistic sentiment. For practical
reasons, they accepted it as they did the Confucian notions of loyalty and filial piety. But,
the case in Korea was completely different. The Christian community, including
missionaries, church leaders, and native converts, were deeply divided over Shinto
worship. The Korean Catholic Church took its official position from the example of the
Japanese Catholic Church and interpreted the ceremony as a patriotic ritual, but
individual priests, such as Monsignor John Morris, refused to accept it.” In response,
Morris was fired from his position. Likewise, after intensive debate, the Methodist
missionaries and the Korean Methodist Church yielded under intense political pressure
from the colonial government. The Seventh Day Adventists and Congregationalists also
followed a non-resistant approach under pressure from the Japanese authorities.

Concerning the Presbyterians, who represented more than 78 percent of all
Protestants (see Table 2.5), the scale of controversy was much bigger and the resistance
was much stronger. Since the American Presbyterian missionaries controlled the
majority of the mission schools and had influence over many churches, their opinions on
this matter had a great impact on many people, including non-Christians. Some (mostly
from the Presbyterian P’ydngyang Mission Station and Southern Presbyterian Mission),
such as Rev. Samuel A. Moffett, Rev. Otto DeCamp, Dr. DeWitt Lowe, and Dr. George
McCune, objected to Christians’ participation in Shinto worship. 10 Dr. McCune’s

argument was based on one of the Ten Commandments: “Thou shalt have no other gods

® Clark, Living Dangerously in Korea, 213.
10 Brown, Mission to Korea, 149-152.
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before me.”!! His opinion persuaded the Presbyterian Mission in the north to vote to
close its schools rather than have its students participate in Shinto shrine worship. As a
result, the famous Sungsil College in P’yongyang (also known as Union Christian
College) was, under Dr. McCune’s leadership, closed in 1938. The Southern
Presbyterian Mission also decided to close down all of their mission schools if Japanese
authorities forced their students to perform Shinto rituals.'?

Nevertheless, other missionaries, especially those in Seoul, took a more practical
view of Shinto worship, hoping to preserve their institutions. Dr. Horace H. Underwood,
for example, advanced an argument based on the idea, “Render unto Caesar the things
that are Caesar’s.”"® He regarded the Shinto ceremony more as a citizen’s political
obligation, and therefore, one that should be honored. His position was supported by
many in the southern Christian community, who valued education and wanted to preserve
the mission schools.  Underwood’s position inﬂuenced the Presbyterian Board of
Foreign Mission in New York to decide to continue supporting Christian institutions in
Korea, overruling the Presbyterian Mission’s decision to close down all mission schools
and ordering the missionaries to transfer ownership of individual schools to the hands of
the Koreans if necessary. In the end, the mission schools that stayed open until 1945
were those who were transferred to non-mission management.14

The final decision on how the individual churches should respond fell on the

shoulders of the Korean church leaders of the different denominations. After a long

" Horace G. Underwood, Korea in War, Revolution and Peace: The Recollections of Horace G.
Underwood, ed. Michael J. Devine (Seoul: Yonsei University Press, 2001), 64.

12 Brown, Mission to Korea, 156. ,

13 The debate between the two groups of missionaries was reported in “A Debate,” The Presbyterian
Tribune, 20 January 1938. See also ibid., 64.

1 Underwood, Korea in War, Revolution and Peace, 63-65.
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period of discussion and facing strong government pressure, the Presbyterian Church
followed Underwood’s reasoning and adopted a conciliatory approach. The General
Assembly declared that attendance at a Shinto ceremony was merely a patriotic rather
than a religious act."

The decision of the General Assembly did not, of course, represent the beliefs of
all Presbyterian ministers or their congregations. Many pastors who had graduated from
P’ydngyang Presbyterian Seminary disagreed with the decision of the assembly, and
many Christians left their churches in protest.'® The Japanese colonial police arrested
most anti-Shinto church leaders. In the north, 40 percent of Protestant pastors were
imprisoned. The most famous anti-Shinto pastors were Rev. Chu Ki-ch’dl, the pastor of
Sanjonghyon Church in P’ydngyang, and Rev. Son Yang-won, the pastor of the Leper
Colony in Sunch’6n. Neither were the anti-Shinto missionaries immune to punishment.
When Rev. DeCamp and Dr. Lowe removed shrines from churches and Christian homes,
they were also arrested, tried, and sentenced to prison. They were expelled from Korea
shortly afterwards.

In the end, 1,200 churches were closed, and about 3,000 church leaders, mostly
from the north, were thrown into prison due to their opposition to Shinto worship. All of
them were subjected to brutal torture at the hands of the Japanese police.!” About fifty of
them, including Rev. Chu, died as martyrs before the day of liberation.'”® The religious

fervor of these inmates led to nationalistic fanaticism as well. Rejecting Shintoism, they

5 Chung-Shin Park, Protestantism and Politics in Korea (Seattle, WA: University of Washington Press,
2003), 155.

16 Edward Adams, “Report on Korea,” 15 January 1946, Presbyterian Church Archives, Record Group 140,
Box 16, Folder 29 — Presbyterian Historical Society, Philadelphia.

17 Ibid., see also Park, Protestantism and Politics in Korea, 156.

18 Chu, Kwang-jo, More Than Conquerors (Seoul: Daesung.com, 2006), 121-127.
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reasoned, was rejecting the emperor. Enduring years of abuse in prison had refined the
resolve of these Christians. When these church leaders and laymen were later released
from prison following liberation, they were intensely anti-Japanese and anti-Communist,
with no interest in compromise. They had also earned the respect of the Korean people
and were recognized as courageous, principled, uncompromising nationalists. They
would enjoy enormous public support from both Christians and non-Christians, and many
became national leaders.

The confrontational stance of some American missionaries encouraged the
Japanese government to impose tough restrictions upon the Korean churches. First, it
ordered the Japanese churches to take control of all Korean churches and Christian

? For instance, the Korean Y.M.C.A. (Young Men’s Christian

organizations. !
Association) was forced to merge with the Japanese Y.M.C.A., prompting the
International Y.M.C.A. to deny Korean representatives permission to participate in
Y.M.C.A. international conferences. Such restrictions gradually expanded to all
Christian denominations, cutting off Korean religious affiliations from their outside
organizations. In 1939 and 1940, the Presbyterian Church of Korea was bracketed with
the Presbyterian Reformed Church in Japan, and the Korean Methodist Church with the
Japanese Methodist Church.”

Second, Japan carefully regulated any personal interaction between Korean

Christians and foreign missionaries. Missionaries were asked to withdraw from local

church organizations. They were forbidden from conducting mass evangelism or

19 Seijiro Niwa, “The Federated Union of Japanese and Korean Churches in the Peninsula,” The Korean
Mission Field, (August 1940). The source was used by Yoko Okuyama, “Helen Kim’s Life and Thought
Under the Japanese Colonialism, 1918-1945” (MA Thesis: Yonsei University, 1989), 40-41.

20 «Korea Report, 1943,” Annual Report of the Board of Foreign Missions of the Methodist Episcopal
Church: Korea Mission 1884-1943 (Seoul: The Institute of Korean Church History, 2001), §90.
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speaking in churches. As the pressure continued to tighten, Japanese police would stop
any church meetings where missionaries were present. Even innkeepers were instructed
not to host missionaries. In this way, the colonial authorities succeeded in curtailing all
missionary evangelical activities by June 1940.%
The Deterioration of Japan-America Relations

Meanwhile, Japan’s aggression in China aroused international concerns. When
Nanjing, the capital of China, fell, reports of unconscionable brutality against civilians
were told by missionaries and reporters around the world. Public opinion in the United
States turned against Japan. In 1938, the United States government imposed an embargo
on war materials to Japan. Tensions between the two countries intensified when Japan
signed the Tripartite Mutual Defense Pact with Germany and Italy in September 1940. In
response, the United States declared an embargo on scrap iron and steel to Japan.

American missionaries began to discover that, even if they were willing to
compromise with the Japanese government, it would not save them from eventual
banishment from Korea. The colonial police forces began full scale surveillance of all
foreigners. Korean Christians were ordered not to interact with missionaries because all
foreigners were considered possible spies. With the worsening of US-Japan relations,
Gaylord Marsh, the American consul general in Korea, advised all American citizens to
leave. The US government provided special transportation for the evacuation.”> Many
missionaries chose to go because their mission services were no longer possible in such a

hostile environment. On November 16, 1940, the S. S. Mariposa took 219 Americans,

2z Brown, Mission to Korea, 159-160.
2 Ibid., 161.
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mostly missionaries and their children, back to the United States.”” The British also
followed the American lead and evacuated their nationals, including Canadians and
Australians.?* The missionary community in Korea thus shrank to a dozen families in
major cities.”

The attack on Pearl Harbor followed soon afterward on December 8, 1941
(Korean time), and all remaining foreigners and missionaries in Korea were arrested.
One of them, Dr. John Van Neste Talmage, was chief of the Southern Presbyterian
Mission juridical body. He was jailed for 121 days on charges of possessing certain maps,
even though they had been registered with the authorities. The real purpose of his
imprisonment was to force him to sign over various mission properties. When Dr.
Talmage refused regardless of threats of torture and further imprisonment, he was
expelled from the country.26

Meanwhile, the Japanese police also tried to prove that the Presbyterian Mission
was a spy organization. They tortured Dr. Frederick S. Miller, Dr. Edwin W. Koons, and
Mr. Ralph O. Reiner, who were key members of the Mission, in an attempt to force them
to make false confessions.”” The missionaries refused to comply. On May 31, 1942,
after five months of confinement, Japanese authorities transferred their foreign prisoners
to Kobe, where the Japanese gathered all foreigners and repatriated them back to America

and Europe in two separate ships.?®

2 Ibid.

% Clark, Living Dangerously in Korea, 252.

% Seven Southern Presbyterian missionaries chose to stay behind. They were Dr. and Mrs. Wilson, Dr. and
Mrs. Talmage, Dr. J. C. Crane, Miss Mary Dodson, and Miss Florence Root. See Brown, Mission to Korea,
162.

% Ibid., 162-164.

% Underwood, Korea in War, Revolution, and Peace, 81-82.

% Ibid., 84-86.
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Christians who Collaborated with the Japanese

Meanwhile, Christian churches in Korea faced another challenge after the
departure of foreign missionaries. As soon as war broke out between the United States
and Japan, Japanese authorities automatically assumed that all Christians were against the
colonial government and began to exert tighter control over the churches.”® Church
services were largely reduced to once a week, usually in the evening because Christians
were required to work on Sunday. Pastors were forced to perform manual labor on
defense projects. Church services were censored, and Shinto elements were forcibly
incorporated into them. Many Christian schools were closed or transferred to non-
Christian ownership. No religious instruction was allowed to continue in any schools.
The government also closed down the Christian Literature Society and the British and
Foreign Bible Society so that no more Christian literature was published. Most
seminaries and Bible schools were also closed down, with only a few exceptions.30

In June 1945, the Japanese authorities issued a new order to require all Protestant
denominations to join together and form a néw amalgamation called Kyodan (“church
federation”), also known as the United Church of Korea, which was completely under

colonial government control. >

Representatives were called and asked to vote for a
“moderator” of the new church, but the result was never made public. Instead, the
Japanese colonial government appointed Rev. Kim Kwan-sik to be the moderator.

Clergymen and laymen who resisted the process were purged from their churches or

institutions. About one third of Korean Christian churches closed their doors and church

» Adams, “Report on Korea,” 2.

30 “Survey 1947: Korea Mission, Presbyterian Church, USA,” Presbyterian Church Archives, Record
Group 140, Box 16, Folder 34 — Presbyterian Historical Society, Philadelphia.

3! «Korea Report, 1942,” Annual Report of the Board of Foreign Missions of the Methodist Episcopal
Church: Korea Mission 1884-1943 (Seoul: The Institute of Korean Church History, 2001), 878.
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buildings were taken over by the government and used for secular and military
purposes.*?

Japan’s policy against the Christian churches in Korea left serious divisions and
scars within the Christian community. During those darkest hours of colonial history in
Korea, some clergymen and laymen who were determined to keep their churches and
schools open had no option but to collaborate with the Japanese.

Dr. Kim Hwal-lan (Helen Kim), for example, the President of Ewha Women
University at that time who was one of the most influential women in Korea, had to work
with Japanese government agents in the school and write pro-Japanese articles endorsing
government policies. Some charged that she made pro-Japanese speeches in villages, and
even assisted in the recruitment of prostitutes for soldiers on the war front.>> Regardless
of her reasons for collaboration, Dr. Kim’s effort did not bear much positive results.
Normal academic programs were eventually halted by the Japanese government and
Ewha girls were sent to villages as war propagandists, telling the Korean people what
they must do to help the Japanese win the war.>*

The most egregious case was that of Dr. Song Ch’ang-gilin, President of the

Choson Seminary. In order to keep his seminary open, Dr. Song actively supported

Japanese policy, making speeches on behalf of the government. He even acted as a priest

32 Adams, “Report on Korea,” 2.

3 Okuyama, “Helen Kim'’s Life and Thought Under the Japanese Colonialism, 1918-1945,” 45-46. In her
autobiography Dr. Helen Kim confessed that she had made pro-Japanese speeches in Ewha, but did not
mention her pro-Japanese articles. See also Helen Kim, Grace Sufficient (Nashville: The Upper Room,
1964), 101.

3 Okuyama, “Helen Kim’s Life and Thought Under the Japanese Colonialism, 1918-1945,” 48.
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at a Japanese sﬁn’ne, going through its rites of cleansing like a Japanese priest. Many
charged him with being the guiltiest collaborator in the Christian community.35

Despite the willingness of many Christian leaders to collaborate with the colonial
government, Japan’s mistrust of Korean Christians remained unchanged. Japanese
authorities feared that their hidden pro-American attitude would jeopardize the
government’s effort to defend the Korean peninsula against an American invasion. The
colonial government thus formed a list of Christian leaders whom they planned to
execute on August 17, 1945. Fortunately, liberation came before the designated date.

The lives of these Christian leaders were spared.

THE LIBERATION OF NORTH KOREA

The Pacific War came to a quick end in August 1945 after Truman ordered the
use of atomic bombs against Hiroshima and Nagasaki on August 6 and 9, respectively.
The Japanese government’s hope to avoid an unconditional surrender was dashed as soon
as the Soviet Union declared war on Japan on August 8.36_ These two main factors led
Japanese Emperor Hirohito to announce his decision to terminate the war on August 15,
1945. It was supposed to be good news for Korea, which had been under Japan’s
colonial rule for four decades. Nevertheless, what disappointed many Koreans was that
shortly after the liberation, they found that their country was not only divided, but also

forcibly occupied by two new foreign powers.

3 Letter from Fran Kinsler to John Smith, 19 March 1949, Presbyterian Church Archives, Record Group
140, Box 18, Folder 15 — Presbyterian Historical Society, Philadelphia.

% For a detailed analysis of Japan’s serious effort to keep the Soviet Union neutral, see Tsuyoshi Hasegawa,
Racing the Enemy: Stalin, Truman, and the Surrender of Japan (Cambridge, MA: The Belknap Press of
Harvard University Press, 2005).
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Drawing a Demarcation Line

The division of Korea along the line of the 38™ Parallel was initially the result of
a military agreement between the United States and the Soviet Union when Japan
surrendered. On August 15, 1945, President Harry Truman cabled a draft message of
General Order No.1 to Generalissimo Joseph Stalin, which contained an order to the
Japanese troops in Korea to surrender to the Red Army north of the 38" parallel and to
the American army south of that line. Stalin accepted Truman’s proposal without dispute,
and as a result, a demarcation line along the 38™ Parallel was drawn. It was a strange and
arbitrary arrangement that has troubled many Koreans to this day. Why did Truman
propose this demarcation, and why did Stalin accept it?

Truman wrote about his decision years later, tesﬁfying that it was merely a
“convenient allocation of responsibility for the acceptance of the Japanese surrender.”’
However, historians have suspected that the real reason for Truman’s proposal was to
prevent the Soviet Union from occupying the whole Korean peninsula.*® Keeping Seoul
in American hands strengthened the U.S. position in steering Korea’s political
development, since Seoul was the political, economic, and cultural center of Korea. In
addition, by securing the lower half of the Korean peninsula, the United States prevented

the Soviet Union from controlling the Tsugaru Strait, the water between Honshu and

Hokkaido, which was an important sea route for the movement of submarines.

37 Harry S. Truman, Memoirs of Harry Truman, Vol.1: Years of Decisions (Garden City, NY: Doubleday,
1955), 444-445.

3 See Erik van Ree, Socialism in One Zone: Stalin’s Policy in Korea, 1945-1947 (Oxford, New York &
Munich: Berg Publishers Limited, 1989), 63. See also Hasegawa, Racing the Enemy, 252.
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Nevertheless, according to Dean Rusk, a colonel in the army at that time, who
wrote in 1990 about his experience, the demarcation line was selected in “great haste”

and “under great pressure”:

Working in great haste and under great pressure we had a formidable task: to pick a zone
for the American occupation. Neither Tic [Charles H. Bonesteel III] nor I was a Korea
expert, but it seemed that Seoul the capital, should be in the American sector. We also
knew that the U.S. Army opposed an extensive area of occupation. Using a National
Geographic map, we looked just north of Seoul for a convenient dividing line but could
not find a natural geographical line. We saw instead the thirty-eighth parallel and
decided to recommend that....*

Rusk’s testimony led historians to wonder just how serious the United States was about
occupying South Korea. Clearly, Washington was distracted with many post-war
concerns in both Europe and Asia, and the U.S. Army in the Pacific was quite unprepared
to occupy a land of nearly 20 million people.

Soviet motives were even less clear. Historians have puzzled as to why Joseph
Stalin would promptly agree to limit the advance of the Red Army when it seemed that it
could have easily outrun the United States and captured Seoul first. One possible reason
was that Stalin might have expected the United States to allow the Soviet Army to
occupy the northern part of Hokkaido as a Soviet occupation zone in Japan if he
complied with the American request on Korea.*’ Although the Americans had never
made such a promise, it was a plausible hypothesis explaining Russian motives in August
1945.

Nevertheless, the readiness of Russia to keep its promise over the 38" Parallel did
not necessarily mean that it was willing to cooperate fully with the United States
concerning Korea. Korea had far more vital strategic value to the Soviet Union than to

the United States. For one thing, Korea was on Russia’s back doorstep. Moreover, if the

3 See Dean Rusk, As I Saw It (New York: Penguin Book, 1990), 124 and 167.
4 For details of the Russians’ motives, see Van Ree, Socialism in One Zone, 63.
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Soviet Union could extend its sphere of influence over the whole peninsula, then the
U.S.S.R. would be in a stronger position to influence the post-war political and military
development of China. It would also be in a far better position to challenge American
dominance of Japan.

Soviet Occupation above the 38" Parallel

When the United States received the news of Japan’s unconditional surrender,
President Truman ordered American commanders in the Pacific to suspend their
offensive operations against Japanese forces. The Soviet Union, however, continued
their offensive operations against the Japanese forces on all fronts. Russian troops were
battling to push their position deeper into Manchuria, Korea, and the Kurils, hoping to
seize all the territories promised at Yalta.*! On August 16, 1945, the Soviet Army had
not yet occupied any territory on the Korean peninsula because the Japanese were still
resisting the advancing Red Army from various strategic positions.42 The cease-fire
order from Tokyo was not issued to the Kwantung Army until August 18. The Soviet
Union and Japan eventually reached their cease-fire agreement on August 19.

As soon as the Soviet Army entered Korea, the majority of its troops were sent to
stand guard along the 38™ Parallel. Southbound routes were generally open, but
northbound movement was closely watched. The natural flow of information and
transportation between the north and the south gradually came to a halt. The northern
section became entirely cut off from Seoul once the Soviet Army sealed the border.

Hence, crossing the 38" Parallel became more and more difficult and dangerous.

*! Hasegawa, Racing the Enemy, 253.
2 The Japanese did not stop fighting on August 16, 1945, because they claimed that they had not yet
received the formal order from the emperor. See Van Ree, Socialism in One Zone, 62-64.
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The immediate impact of the demarcation line was to create a deep sense of
uncertainty among Koreans on both sides. Koreans were a homogenous people with a
unified language, culture, and set of customs. The northern and southern half mutually
depended on each other economically. The north needed southern food, particularly rice;
the southern factories needed northern electricity, and the southern peasants needed
northern fertilizers. The overnight appearance of an artificial line dividing the country
caused immense logistical problems and frustrations. The electricity supply for Seoul
and the rest of the south was now in Russian hands in the north. Meanwhile, with the
influx of 100,000 Russian soldiers, who normally lived off their occupied lands, the north
faced an immediate food shortage.

In addition, Seoul had long been the center of Korea’s political activities.
Historically, whoever controlled Seoul usually controlled the nation. Most of the nation’s
top political activists such as Yo Un-hydng, Song Chin-u, and Pak Hon-yong resided in
Seoul. For this same reason, even the leftists’ stronghold was in the south. By isolating
the north from Seoul, the Red Army created a sudden power vacuum in the north, which
none of the leaders in Seoul were able to fill.

Christian Domination of Local Committees for the Preparation of Korean
Independence (CPKI) in North Korea

While the Russians were fighting their way to P’yongyang from August 11 to
August 24, the Japanese were searching for some means of safeguarding the lives of
Japanese civilians and of preserving peace and order during the transition period.
Knowing that their country was about to surrender to the Allies, Japanese officials in the
north contacted Cho Man-sik, a prominent Christian nationalist in P’ydngyang, to

manage security in the northern part of the peninsula. Cho Man-sik’s high reputation
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among anti-Japanese nationalists was indisputable. He had founded Sin’ganhoe (New
Korea Society), a united nationalist organization that enjoyed the strongest political
following in the north prior to liberation and had a membership of thirty thousand.*?

In the south, the Japanese approached Song Chin-u, a famous educator and
cultural nationalist. Cho accepted the offer, but Song declined. Y& Un-hydng became
Song’s substitute. Y6 Un-hydng had studied in the Paejae School (the first mission
school established by American Methodist missionaries). He dropped out of school when
he was punished for not attending religious services. In 1908, he was baptized by Rev.
Charles A. Clark, an' American Presbyterian missionary, and became an assistant minister
in Seoul for two years in the Stingdong Church. From 1911 to 1912, he studied theology
at the P’ydngyang Presbyterian Seminary. Like An Ch’ang-ho, Yo advocated both
education and military preparation. He was a major figure in the Korean Provisional
Government in Exile (KPG) in Shanghai.44 He was a moderate, leaning to the left, an
ideal figure for a leftist-nationalist coalition. 4 On September 6, 1945, a “Korean
People’s Republic,” under Y&’s leadership, was proclaimed in Seoul.

While Y6 mobilized all the underground rightists and leftists to form a temporary
alliance under the Committee for the Preparation of Korean Independence (CPKI) in the
south, Cho was simultaneously doing the same thing in the north. On August 17, 1945,
Cho Man-sik organized a local committee in P’yongyang, which he affiliated with the

CPKI in Seoul. Both the northern and southern CPKIs were therefore headed by

* The US government document translated Sin’ganhoe as the “National Foundation Association.” See
State Department, North Korea: A Case Study in the Techniques of Takeover, 13.

“ The Korean Provisional Government (KPG) was established in Shanghai by around 1,000 Korean
nationalists in April 1919. Syngman Rhee was chosen as its Premier, while Kim Kyu-sik was its foreign
minister. Among its best known leaders were also Yi Tonghwi, An Ch’angho, Y5 Unhydng, and Kim Ku.
Finally, under Kim Ku’s leadership, KGP earned its fame through terrorist activities against Japanese
leaders.

% See Lee Wha Rang, “Who Was Y6 Un-hydng?” http://www.kimsoft.com/2002/mongyang.htm.
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prominent Christian laymen. Also, Christians were heavily represented in both the north
and the south CPKIs, outnumbering the Communists in almost every local council.

Nonetheless, relatively speaking, the strength of the Communists and their leftist
allies was concentrated in the south, and the Christian nationalists were most powerful in
the north.* According to Korean historian Kim Nam-sik, “the People’s Committees
were not created from the center but organized from the bottom up.”*’ In other words,
the leadership of the People’s Committees (PCs) and CPKIs revealed the relative political
strength of the leftists and rightists in local settings. In South P’ydngan Province, where
Cho Man-sik received the most support, Communists had a difficult time in controlling
the local PCs.

For instance, among the twenty members of Cho’s committee, there were only
two Communists. Likewise, all CPKIs in the north were under the control of Christians,
except the North and South Hamgydng Provinces, who were either influential local
pastors, such as Rev. Yun Ha-ydng and Rev. Han Kydng-jik, or prominent Christian
nationalist leaders who had been imprisoned by the Japanese following the March First
Independence Movement. Even though there were Communists and other leftists present
in all local PCs in northern Korea, they tended to be a minority and less influential.
Therefore, in order to boost the political standing of the Communists, whenever the Red
Army entered a town, they would force the local CPKI to reorganize by enlisting more
Communists as committee members, and would change their name to a People’s Political

Committee, a term which was not used in southern Korea,®®

4 Charles K. Armstrong, The North Korean Revolution, 1945-1950 (Ithaca, NY: Cornell University Press,
2003), 50-51.

1 Quote in ibid., 49.

48 Ree, Socialism in One Zone, 93-95.
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The influence of Christians in the local CPKIs was so powerful that the
Communists could not use the CPKIs to push their agenda. The Soviet army had two
options: to allow the CPKI to continue to function, or to impose its own political system
immediately. The Soviet leaders chose the first option. With very few Communist
national figures available to them, they were willing to work with Cho Man-sik, since this
would buy time for the Communists to build up their own network and to tighten their
grip on the power system.49 It was not a surprise that Cho led the South P’yongan
Provincial People’s Political Committee (SPPPC) immediately after liberation®® and later
headed the Five-Provinces Administration Bureau (FPAB) under the sponsorship of the

Soviet Union.

POLITICAL COMPETITION BETWEEN RELIGIOUS GROUPS AND
COMMUNISTS IN POST-LIBERATION NORTH KOREA

According to Charles K. Armstrong, the author of The North Korean Revolution,
1945-1950 (2003), religious groups, such as Christians and Ch’6ndogyo followers (from
the Tonghak Movement), had a strong influence in North Korea and thus competed with

the Communists for political domination.>! Although the population of these two groups

 Most of the famous Communist leaders were in the South. The headquarters of the Korean Communist
Party was located in Seoul. Kim Il-sung did not return until September 1945. ;

% Actually the Soviet leaders forced Cho to include more Communists in his committee. According to a
CIC document, “On 27 August 1945, Soviet troops entered P’ydngyang, largest city in Korea north of the
38" Parallel. They found there already established a Nation Reconstructing Preparatory People’s
Committee composed primarily of Christians, businessmen, and educators. Head of the Committee was
Cho Man Sik, a Presbyterian minister. On that same day Soviet authorities informed the Committee that
they were turning over the government to the Koreans, and that they desired this Committee to be
composed of 15 members from the Preparatory Committee and of 15 members from the Communist Party,
no members from which were on the original body. This request was acceded to and Cho Man Sik was
elected Chairman of the new group.” See “Weekly Information Bulletin#20,” 4 September 1947,
EFHHEHERE: CIC (BH ) 224 1945.9 - 1949, 1 (Seoul: Hallym University, Institute of

Asian Culture Studies, 1995) 2: 381.
3! Tonghak meant Eastern Learning. See Armstrong, The North Korean Revolution, 14-15.
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was less than four percent of the overall Korean population, their political influence
remained strong among the Korean nationalists.

It was true that the most common religious practice in Korea was ancestor
worship, but since it was organized according to each clan on a local level, it did not
generate a nationwide political force to support Korean independence. Like the case of
China, Korean ancestor worship was a direct result of the cultural influence of
Confucianism and Buddhism, but these two religious faiths did not have strong organized
structures and overseas connections.>® Their political influence in Korea was declining
while Christianity and other messianic types of religious sects, such as Ch’6ndogyo, were
gaining popular support during the colonial period.

While Ch’6ndogyo’s power base was among poor peasants in the countryside,
particularly in the Hamgyong region, Christians’ influence lay more in urban areas and
among intellectuals, especially in the P’ydngan region. After liberation, both groups
resisted the Soviet-inspirited Communist revolution, using peaceful as well as violent
means.”® This section describes the political competition between the religious groups
and Communists prior to the Communist take-over in February 1946.

Ch’ondogyo’s Strong Influence in Rural Areas

Ch’6ndogyo was a religion with roots in the Tonghak peasant uprising in the late
Choson dynasty. Nationalist Kim Ku, the President of the Provisional Korean
Government in Chungking, China, was once a member of this movement before he was

54

converted to Catholicism.”™ With the help of the Chinese government, the Choson

52 State Department, North Korea: A Case Study in the Techniques of Take Over, 96.

%3 Armstrong, The North Korean Revolution, 115 and 119.

3 Kim Ku, Packpom lichi: The Autobiography of Kim Ku, translated, annotated and introduced by Jongsoo
Lee (Lanham, MD: University Press of America, 2000).
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government crushed the Tonghak rebellion in 1895, and many Tonghak believers moved
north. Son Pydng-hiii, the third head of Tonghak escaped to Japan and when he returned
in 1905, he renamed the religion Ch’6ndogyo, the original name applied to the doctrine
by the founder in his own Scriptures.’ >
Under the leadership of Son, Ch’6ndogyo expanded quickly and set up places of
worship in every province and county. Priority was also given to the establishment of
schools. Ch’dndogyo’s strongest base was in the P’ydngan area.’® In 1919, since
Ch’6ndogyo’s followers were active participants in the March First Independence
Movement and Son was the first signer of the 1919 Declaration of Independence, the
Japanese authorities arrested Son. According to Japanese statistics, there were about
111,000 Ch’6ndogyo followers in 1920 (see Table 2.1). The actual number, however,
was actually about 3 million, much higher than the official figure because of the secret
nature of the group.”’ By the 1920s, it had founded more than thirty schools in the north,
and was active in organizing peasants, merchants, women, young students, and even
children.’® After Son’s imprisonment, the work was carried on by a new leader, Yi Ton-
hwa.”
From its beginning, the religious teaching of Ch’ondogyo always contained a
strong political element. It advocated the idea of in nae chon (“man and heaven are one”),

which generated the belief of social egalitarianism, quite a radical idea for Korea’s

traditional class-conscious and hierarchical society. The religion stressed kaebyok, which

55 R. Pierce Beaver, “Chondogyo and Korea,” Journal of Bible and Religion 30 (April 1962): 117.

3 Songbo Kim, “The Decision and Development Process of North Korean Land Reform” (unpublished
manuscript), 11. See also Armstrong, The North Korean Revolution, 15.

Wi Jo Kang, Religion and Politics in Korea under the Japanese Rule (Lewiston, NY: Edwin Mellen
Press, 1987), 70-73.

38 Ibid., 73. See also Armstrong, The North Korean Revolution, 126.

» Armstrong, The North Korean Revolution, 127.
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meant “awakening.”60 Individuals needed religious enlightenment, the nation needed
independence, and Korean society needed a new social order so that all people could
reach their full potential.61 Their version of “new democracy” was the elimination of
feudal relationships, the end of colonialism, the removal of “reactionary fascism,” and the
promotion of the leadership of the unified working masses.®*

Since Ch’d0ndogyo members were mostly stern nationalists, they formed a
“Young Friends’ Party” (YFP) (Ch’ongudang) as the political wing of the religious group
in 1923 to carry out their work of education, reform, and religious teaching. Although
the YFP had branches all over Korea, the party recruited most of its supporters from the
northern provinces (see Table 2.2). Its religious publication, Kaebyok, was a major
literary journal in the early 1920s. The Japanese colonial government therefore regarded
Ch’6ndogyo as a “quasi-religion” that posed a great threat to the reign of the Japanese.
The government forced all Ch’6ndogyo-affiliated schools to shut down in retaliation for
their involvement in the March First Movement.*®

In 1931, when the YFP attempted to organize a Second March First Movement,
the colonial government launched a major campaign to arrest YFP members. Since the
police effectively cracked down on Ch’dndogyo’s activities throughout the 1930s, the

YFP was forced to go underground. The official membership of Ch’6ndogyo gradually

declined to about 72,000 in 1944 (see Table 2.1) after its central headquarters in Seoul

€ Ibid., 128.

¢ Ibid.

¢ Ibid.

63 Beaver, “Chondogyo and Korea,” 118.
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was converted by the government into a factory that manufactured Japanese army
uniforms.**

Ch’6ndogyo, nevertheless, remained popular in rural areas, especially in North
P’ydngan and South Hamgydng. Its followers in the P’yongan area organized the Korean
Peasant Society (KPS) to lead peasant protests against the Japanese colonial authorities.
They agreed to cooperate with the leftists (“the Red Peasant Unions”) against the
Japanese when the colonial authorities tightened up control over all the underground
political groups. The leftists, however, did not trust the KPS because they believed that
the Ch’dndogyo followers were “reformists,” not revolutionaries. Since Ch’6ndogyo had
a strong base and deeper historical roots than the Communists in the countryside, the
Young Friends Party became a major competitor for political power in the post-liberation
period.65

Underlying Conflicts between Christians and Communists

While Ch’6ndogyo was a sectional religious group with strong influence in rural
areas, Christianity was more a national religious organization that enjoyed a prominent
position in the cities and among educated elites. Although it was true that Christians in
general often did not work effectively as an organized political group — holding disparate
political opinions, not standing behind one leader or supporting one political party —
nonetheless, the Christian community was reasonably well organized in northern Korea.
In particular, five unique features of the Christian community of northern Korea gave the

Soviet occupiers many headaches.

® 1bid., 127.
65 Armstrong, The North Korean Revolution, 15.
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First of all, among the major organized religious groups (Buddhists, Christians,
and Ch’06ndogyo), the Christians had the largest official membership in Korea in 1944
(see Table 2.1) and they were highly concentrated in the north. The population of
northern Korea in 1941 was about 9.3 million, which was about 37.6 percent of the
overall Korean population (see Table 2.4b). The majority of Koreans, therefore, lived in
the south. The distribution of the Christian population, however, was the opposite of the
national trend. There were more than 2,000 churches in the north with about 300,000
registered members (compare Table 2.5).66 The three northern provinces alone (South
P’yongan, North P’ydngan, and Hwanghae) had about 1,000 churches, and around a

quarter of the overall Christian population on the whole peninsula.®’

According to a
survey presented by Dr. H. A. Rhodes in 1944 on the proportion of Presbyterians to the
overall population, northern stations, such as P’yongyang, Sonch’6n (near Sintiiju and
Uiju) and Chairydng (near Sariwon), had the highest ratios (see Table 2.6). This
proportion of Christians to the overall population in these areas would be even higher if
other Protestant and Catholic populations were included.%®

In P’yongyang, for example, there were two seminaries, one Christian college,

two technical colleges, and several hospitals. There were nearly 400 churches and 150

8 «The List of Worship & Religions in Korea” by the Training Dept., Education Bureau of the Governor
General of Chosdn, December, 1941, pp.55-57 recorded in “Statistics — Japan & Korea” / General
Headquarters, Supreme Commander for the Allied Powers, Box#5780, RG331 GHQ/SCAP records, CIE ©,
National Archives and Records Administration, Washington National Records Center. Concerning the
official members of the churches in North Korea, the five Presbyteries in the north reported 300,000
members. See Allen D. Clark, History of the Korean Church (Unpublished manuscript), 14, Presbyterian
Church Archive — Presbyterian Historical Society, Philadelphia.

7 William N. Blair, “Samuel A. Moffett: On His Seventieth Birthday,” The Presbyterian (1934): 6. The
cutting was found in Presbyterian Church Archives, Record Group 360, Folder: Samuel A. Moffett -
Presbyterian Historical Society, Philadelphia.

% Dr. H. A. Rhodes’ presentation “Survey of the Stations” during the Korea Consultative Conference
(September 22-24, 1944), Presbyterian Church Archives, Record Group 140, Box 16, Folder 30 —
Presbyterian Historical Society, Philadelphia.
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ordained ministers responsible for the city and its vicinity.69 Time Magazine reported in
November 1950 that about 50,000 Christians lived in the city, about 17 percent of the
population.70 The P’ydngyang Presbyterian Mission Station was the largest American
Presbyterian station in the world in terms of the number of both missionaries and native
Christians.”" These Christian institutions were influential in the city life. Throughout the
colonial period, foreign missionaries, church pastors, elders, and Christian laymen
operated many mission schools from the elementary level through high school level.
Clearly, Christians had a dominant role in medicine and education, fields of particular
honor in East Asian societies. > Therefore, a high concentration of the Christian
population in major northern cities posed a great challenge to the Communist revolution
because the Christian community tended to give less support to Communist ideology or
Communist leaders.

Second, the Christian community in Korea was historically pro-American, and
indirectly served to foster pro-American sentiment among the general population. Most
of the church members, mission school graduates, and hospital patients had some degree
of interaction with American and Canadian missionaries. Many young people, believers
and non-believers alike, had come to know the benefits of Christianity through the
humanitarian work and social services provided by missionaries and perceived

Americans as their teachers or doctors; a number hoped one day to study in North

% Rhodes’ presentation, “Survey of the Stations.”

70 “Carrots and Radishes,” TIME, 13 November 1950.

" Ibid. See also Roy E. Shearer, “The Evangelistic Missionary’s Role in Church Growth in Korea,” The
International Review of Missions 54 (1965): 465.

"2 In the 1930s, Rev. Samuel A. Moffett received a reward from the Japanese colonial government on his
contribution to the education work in Korea. See William N. Blair, “Samuel A. Moffett: On His Seventieth
Birthday,” The Presbyterian (1934), newspaper cutting found in Presbyterian Church Archives, Record
Group 360, Folder: Samuel A. Moffett — Presbyterian Historical Society, Philadelphia.
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America.” Such pro-American sentiment was stronger in P’ydngyang than in Seoul or
any other major city. Therefore, when this northern city fell into the hands of the Russian
Army, a deep sense of fear and disappointment was felt among its dwellers. Earnest
efforts were made by Christian nationalists and capitalists to join together in preserving
self-autonomy and hopefully ultimate independence.

Third, the concentration of the Christian population into specific local
communities would allow them to unite in resisting Soviet policies. Their high influence
in the local CPKIs showed the reality of their political strength. The determination of
church leaders in the north to stand against Shinto worship during the Japanese colonial
period would also not bode well for the Communists’ own efforts at cracking down on
the Christian community. Having learned from the years of persecution and
imprisonment, Christian leaders would present a real obstacle to the ultimate threat of a
Communist revolution. Foreseeing these potential problems, the Communist government
decided on a gradual policy of containing Christian influence, while slowly carrying out
its revolutionary reforms and consolidating its control.

Fourth, to compound Russia’s troubles, not only was Christianity strongest in the
north, but Communist influence was also the weakest there. The center of the Korean
Communist Party was in the south, because the majority of the population was landless
farmers and Communism offered a better alternative promise for landless serfs. The

tenancy issue was less of a problem in northern rural life than in the south, partially

™ Such desire was not limited to merely Christian believers, but affected non-Christians as well. In the
memoirs of No Kum-sok, even though he was not a Christian, he and other fellow classmates still had a
desire to study in the United States. See Kum-sok No, A MiG-15 to Freedom: Memoir of the Wartime
North Korean Defector Who First Delivered the Secret Fighter Jet to the Americans in 1953 (Jefferson, NC:
McFarland & Company, Inc., Publishers, 1996). See also the interviews in Hildi Kang, Under the Black
Umbrella: Voices from Colonial Korea 1910-1945 (Ithaca, NY: Cornell University Press, 2001), 15, and 77.
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because northern farmland was generally less desirable for commercial rice cultivation,
so northerners had been less harassed by Japanese investors.

According to Dr. Edmund deSchweinitz Brunner’s 1925 survey,” the percentage
of Korean families that owned a farm was far higher in the north than in any other part of
Korea. Christian families in the north, in particular, had enjoyed a higher rate of land
ownership than their non-Christian neighbors (see Table 2.7b).” It was hard to say that
all these northern Christian farmers were landlords and therefore supported reactionary
policies, but it was certainly possible, from the data of Table 2.7b, that Christian farmers
were slightly better off than others in the region, and thus less receptive to the appeal of
radical land reform. Facing the institution of Communist land reform, moreover, it was
highly possible that Christians would become the victims of the Communist policy. Not
only did churches themselves hold a large amount of land but, in addition, Christian
landowners might be specifically targeted as a means of weakening the Christian

community.

™ Although Dr. Edmund deSchweinitz Brunner’s survey only consisted of 35 villages in Korea, the villages
selected were typical in each region. This study was presented in The Jerusalem Meeting of the
International Missionary Council (24 March — 8 April 1928). The US State Department also received a
copy of this research. The value of Brunner’s results was that it provided data on the Christian population
so that the relative difference of rural experience between Christians and non-Christians was shown in the
figures. The data closely resemble other studies conducted later by historians. See Gi-wook Shin, Peasant
Protest and Social Change in Colonial Korea (Seattle, WA: University of Washington Press, 1996), 202.
See also Kim Songbo, “Land Reform and Agricultural Collectivization in North Korea” (Ph.D. diss.,
Yonsei University, 1996), 35.

™ The survey in 1925 (Tables 2.7a and 2.7b) showed general rural conditions during the colonial era.
Certainly, rural-urban migration did occur during the next two decades of Japanese rule and the rate of
tenancy did increase due to the Japanese policy, especially among Christian villages in the south where the
land was more fertile and more suitable for rice cultivation. Because the Japanese government targeted
Christians and took their land by force or through false charges in order to weaken the influence of the
Church, more southern Christian farmers lost their land. As the figure showed in 1925 (five years after the
March First Independence Movement), Christian families in the north still owned land (even higher than
the regional overall percentage), whereas in the central region, where the capital Seoul was located,
Christians shared a far lower percentage of landownership than the overall figure. Thus, the north still
enjoyed a relatively higher percentage of families who tilled their own land by 1945.
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The Communists were more successful in the Hamgydng region, which ironically
was the highest non-tenancy area in all Korea. More than fifty percent of the peasants in
North Hamgydng Province were owner-cultivators and in South Hamgydng had the
second highest figure (32 percent). " The main reasons for their popularity were,
therefore, not the promise of land reform, but the result of its further distance from the
colonial power centers (in P’yongyang and in Seoul), its closer proximity to the Russian
and Manchuria borders, and the smallest numerical presence of Christian and
Ch’6ndogyo population. In the P’ydngan region, where the Christian and Ch’6ndogyo
populations were concentrated, the Communists faced strong resistance. If the
Communists wanted to control the political center in P’ydngyang, they would need to
nullify the religious influence in the P’ydngan region before they could secure firm
control over the cities and the countryside.

Fifth, the prominent position of individual Christian leaders within the cultural
nationalist circle also produced a natural union between Christians and other non-
religious rightists, especially landowners, educators and capitalists. Since mission
schools had graduated about one third of all Korean high school students, and since
Christians were famous for their zeal for evangelism through their churches and their
schools, Christian education competed directly with Communism in capturing the hearts,
minds and souls of the youth.

The Rise of Cho Man-sik
The Soviet Army was willing to work with Cho Man-sik because of his

undeniable popularity in North Korea. Cho was a renowned Christian conservative in

" Kim, “Land Reform and Agricultural Collectivization in North Korea,” 35. See also Armstrong, The
North Korean Revolution, 14.
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P’ydngyang and his reputation among Christians was high throughout the colonial period.
In 1916, he became the Chairman of the Board of Directors of the P’yongyang YMCA.
Cho was also an elder of the famous Sanjonghyon Church, where Rev. Chu Ki-ch’dl was
a pastor before he was arrested by the police due to the Shinto controversy. During Rev.
Chu’s imprisonment, Cho continued to provide for Chu’s family, defying the order of the
colonial government.

Cho’s influence as a Christian educator was also well-known in Korea. After his
graduation from Meiji University in Japan, he took up a position as a teacher and later
became principal of the famous Osan School in 1913.”7” The J apanese imprisoned him for
about a year because of his participation in the March First Independence Movement in
1919. After his release, he continued to advocate resistance through “non-violence,” and
earned a nickname as the “Gandhi of Korea.”

Since then, Cho worked with other cultural nationalists to promote education and
native economic production. However, under Japanese pressure, Cho, like other
conservative nationalists, had to make public statements to encourage students to
volunteer for the Japanese war effort in late 1943. It did some damage to Cho’s
reputation as a nationalist.”® Even so, Cho remained the most respected non-Communist
leader in the north when the country was liberated by the Allies.” His fame in Korea was
as strong as other nationalists in the south, such as Syngman Rhee, Y6 Un-hyong, Kim

Ku, and Kim Kyu-sik. From August to December 1945, Cho was the leader of a

" Osan School was a famous institution established by An Ch’ang-ho.

i Armstrong, The North Korean Revolution, 55.

™ Bruce Cumings, The Origins of the Korean War: Liberation and the Emergence of Separate Regimes
1945-1947 (Princeton, NJ: Princeton University Press, 1981), 402.
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Nationalist-Communist Coalition. His popularity among both Christians and non-
Christians made him an ideal leader for north Korea.
A Nationalist-Communist Coalition

Without any prominent nationalist figure to compete with Cho Man-sik, the
Soviet Union adopted a gradual and conciliatory approach in gaining political control in
north Korea, and prevented open confrontation between the Communists and the
conservatives. At that time, the domestic faction of the Korean Communists led by Hydn
Chun-hydk and O Ki-sdp supported Cho Man-sik, hoping to establish him as a national
symbol and supreme leader.® Restraining orders were sent to all Soviet commanders to
forbid the Russian soldiers from following the demands of the local Communist radicals
s0 as to limit the chance of local unrest or armed uprisings.®'

Meanwhile, the Russian occupation forces gradually reorganized all the CPKIs
and made sure that Communists comprised at least half of the membership of these local
organizations. The Soviet army went from city to city, taking over all enterprises,
railroads, radio stations, banks, and other important economic installations; there was
little opposition, since all of these facilities had been formerly owned by the Japanese.
After securing the food supply, they next worked to take control of local security forces.
The Russians placed Communist “red guards” in charge of all provincial police stations
because they feared that pro-Americans and anti-Communists might have taken root in

these vital units.®

8 Chong-sik Lee, “Politics in North Korea: Pre-Korean War Stage,” The China Quarterly 4 (April-June
1963): 6.

8 The Red Army was generally receptive to the local radicals’ demands to redistribute land. It caused a lot
of grievances and social unrest among the rightists. See van Ree, Socialism in One Zone, 100-101.

% Ibid., 94-96.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



144

Outwardly, the Russian leaders proclaimed that “the stage of the Korean

revolution is the stage of bourgeois democratic revolution®*

and sought to form a broad-
based coalition. But secretly, they were working hard to weaken the power of the
rightists and to gradually boost their own strength, all the while waiting for the right
moment to strike. This time-honored Communist political ploy was very effective; the
Soviets managed to tighten their military grip while successfully concealing their long
range intentions under the guise of liberation.

There were four different factions among Korean Communists. In addition to the
domestic faction, there were three more groups: the “Kapsan faction” led by Kim Il-sung,
the Yan’an faction led by Kim Tu-bong, and the Soviet faction led by Soviet-born Ho Kai.
The Russians had not quite decided whom they would support as rulers in Korea. Kim II-
sung and his group of sixty partisans returned in September 1945, while the “Yan’an
faction” led by Kim Tu-bong, Mu Chong, and Ch’oe Ch’ang-ik, arrived a month later.
Since the Soviet faction would probably receive the least direct support from the Korean
people, the major political competition was therefore mostly among the domestic, Kapsan,
and Yan’an factions. However, whoever could gain the support of the Soviet faction
would substantially enhance their political position.

The most promising group seemed to be the Kapsan faction. Kim Il-sung’s
guerrilla experience in Manchuria, his informal connection with both the Soviet Union
and the Chinese Communist Party, and his Christian family background in P’ydngyang

gave him invaluable political assets, making him an ideal person to be a Communist

8 Quote in Ibid., 99.
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representative to prepare for a nationalist-Communist front, and the future replacement of
Cho Man-sik.**

The first sign of Soviet intention to build up Kim II-sung’s reputation was the
huge welcoming ceremony staged by the Russians. On October 3, General Terentii
Shtykov brought Kim Il-sung to Cho Man-sik, asking Cho to introduce the young
nationalist to the Korean people. On October 14, 1945, in a ceremony to welcome
“General Kim II Sung” back to Korea, Cho Man-sik introduced Kim Il-sung as a
legendary anti-Japanese hero to a crowd of 70,000 people.85 On that day, many people in
the crowd had doubted Kim’s true identity due to his youthful looks and his mysterious
name as Kim Song-ju. Rumors about him as an imposter were spread throughout the
north and the south. Kim still needed time to build up his support base in the north, while
he competed with other Communist factions in gaining control of the Korean Labor Party.

A coalition between the leftists and rightists seemed to be possible at that time
when the Russians still allowed a certain degree of political autonomy, letting the
rightists organize their own parties and allowing religious activities to continue. During
September and early October, members of the Soviet high command in P’ydngang and
various Communists leaders, including Kim Il-sung, urged the non-Communist members
of the People’s Committee to establish a political party to mobilize his supporters.86

Main Political Ideas of Cho Man-sik
When Cho Man-sik started his work to organize a rightist political party, he

attracted a wide range of followers. He received solid support not only from Christians,

84 Armstrong, The North Korean Revolution, 121.

8 Cumings, The Origins of the Korean War, 401.

3 «“Weekly Information Bulletin#20,” 4 September 1947, EFFHEHRERILE: CIC (FFH) 2 ZA
1945.9 - 1949. 1, 2:381.
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but from non-Christians as well, especially among the well-educated elites and the
propertied classes. Communists from the left and collaborators from the right were all
willing to work with him in the South P’ydngan Provincial People’s Political Committee
(SPPPC) and the Five-Provinces Administration Bureau (FPAB). Cho attracted a wide
following and received Soviet support because of his national fame and his moderate
political platform.

Since Cho considered that it was important to improve the welfare of the whole
nation and maintain unity with the social elites, he did not want an immediate resignation
of all Japanese collaborators, even though he personally believed that “national traitors”
should be stripped of suffrage and other political, economic, and social privileges. He
was more of a figure of reconciliation who attracted many ex-pro-Japanese followers.
Here, Cho’s idea did not differ greatly from Syngman Rhee’s concern over the question
of collaboration; Rhee also advocated a peaceful transition period.

Cho’s idea of land reform was also rather moderate. He supported the
improvement of the tenancy system, but not its outright abolition. He did not support a
radical land reform that confiscated land without compensation to the land holders. He
advocated social justice, but he did not neglect the needs and the rights of landlords. For
example, the Communists proposed a “3-7” tax system, which meant that the tenants
were allowed to keep up to 70 percent of their products and gave 30 percent to the land
owners. Cho fought bitterly against this “3-7” system because he believed that it was too
harsh to the landowners. He thus proposed a moderate “4-6” distribution instead, in

which land owners could receive 40 percent of the output. In spite of Cho’s position, the
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South P’ydngan People’s Committee adopted the “3-7” system on September 27, 1945.%
Since Cho frequently stood up to defend the interests of capitalists and landowners, it
made him a very popular man among the rightists and the moderates.

Even so, the Soviet Union favored Cho Man-sik as the leader for a coalition
because he was a less controversial figure. Thus, under Cho’s leadership, a coalition
government (similar to those in Eastern Europe) perhaps could solve the problem of the
38™ Parallel division, and achieve the ultimate independence of Korea. After a “push” by
Soviet officials, Cho Man-sik and Rev. Yi Yun-yong formed the Chosdn Democratic
Party (CDP) on November 4, 1945. The strength of CDP grew quickly to 300,000 and
demonstrated its power in local People’s Committee elections in November 1945.% By
early 1946, its membership grew to 500,000. Kim II-sung sent three agents, one of whom
was Kim Ch’aek, to be installed as Demcratic Party officials.®

The CDP was a party of cultural nationalists. It adopted their ideas of national
unity, patriotism, and independence. It published three newspapers in the north:
P’yongbuk minbo (People’s News in North P’ydng’an Province), Hwanghae minbo
(People’s News in Hwanghae Province), and Kwangwdn minbo (People’s News in
Kangwdn Province).”® The party stood for the improvement of the welfare of the whole
nation, not merely of the interests of the underprivileged. It paid special attention to the
unity of all social elites and supported the idea of freedom of speech and universal
suffrage for all except “national traitors.” Like Cho, the party advocated an improvement

of the tenancy system and labor reform. Education, the CDP believed, was the key to the

87 Armstrong, The North Korean Revolution, 121.

88 Ibid., 122.

% State Department, North Korea: A Case Study in the Techniques of Take Over, 14,
0 park, Protestantism and Politics in Korea, 163,

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



148

enhancement of national culture. The political platform of the CDP was generally
tolerated by the Communists, the socialists, and the Russians because they all believed
that it was appropriate for the current stage of Korean development.”!

Although Cho Man-sik seemed to be the leader of the north, he actually had very
little real power; he was merely a figurehead. The Russians controlled not only the local
People’s Political Committees, but also the police forces as well. However, what the
Russians had miscalculated in the formation of such a coalition was that Cho Man-sik
was more loyal to the interests of the Korean people and the idea of independence than
his own political fortune. The conflict between the CDP and the Russian occupation
forces began to intensify a few weeks later, when Cho opposed the Red Army’s policy of
taking grain away from the Korean farmers in the name of food procurement.”> The
underlying tensions between the Christian community and the Communist authorities
also fueled the breakup of the coalition.

A Major Clash between Christians and Communists

The first major clash between Christians and the Red Army occurred in mid-
November 1945, in the North P’ydngan Province, a Christian-dominated area. In Sintiiju,
where Christians dominated the CPKI, two Presbyterian pastors, Rev. Yun Ha-Yong and
Rev. Han Kyong-jik, organized the Christian Social Democratic Party in September
1945 It was probably the first political party to be organized in the whole Korean

peninsula after liberation, preceding the CDP by two months. The party platform was to

! Armstrong, The North Korean Revolution, 122.

92 «“Weekly Information Bulletin#20,” 4 September 1947, EEHHEHREFRILE.: CIC (FFH ) 224
1945.9 - 1949, 1, 2:381. See also Ree, Socialism in One Zone, 117. There was a serious food shortage
during the first eighteen months of Soviet occupation. The economy was disrupted by the division of the
country and the slaughter of livestock by the Soviet occupation forces in the fall of 1945.

% At that time, Syngman Rhee was still in Washington waiting for a passport to enter Korea. Kim Il-sung
arrived at Wdnsan on September 19, but he did not appear in public until October 14, 1945, when Cho
Man-sik, under the arrangement of the Russian General Chistiakov, introduced him to the public.
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promote democracy and reform the country in line with Christian ideals. Later, it was
renamed the Social Democratic Party (SDP) in order to attract a wider following. This
party was mainly organized through church channels. According to Korean church
historian Allen Clark, “in each district, with the Church as a center, a district branch was
organized and became so strong that the Soviets became much concerned.” The SDP
was similar to Cho’s CDP, but had stronger religious connotations. Rather than being a
competitor, the SDP endorsed Cho Man-sik and worked closely with the CDP, whose
political base was in South P’ydngan Province.

The conflict between the SDP members and the Soviet occupation forces began as
soon as the party was established in September because Soviet leaders were afraid of the
growing influence of SDP. Since the Communists did not have enough loyalists in this
province, the Red Army needed to bring in additional Communists from the remote
Hamgydng Province to organize the local non-Christian residents, mostly uneducated
farmers and laborers.”

When the SDP District Executive Committee in Yongamp’o Po, under Deacon
Chang Won-bong’s leadership, met on November 16, 1945, student representatives spoke
up against the violent control of the Red Army.”® The workers in a local factory, stirred
up by the Communists, attacked the meeting. One church elder was beaten to death and

many others injured. The mob destroyed the church building where the meeting was

taking place and damaged the homes of most of the SDP executive committee

% Allen D. Clark, A History of the Church in Korea (Seoul: The Christian Literature Society of Korea,
1971), 240.

% Ibid.

% Most of the local grievances in the north against the Soviet Army were over widespread rapes,
requisitioning excessive amounts of the local food reserves, and looting the factories and banks. See van
Ree, Socialism in One Zone, 118.
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members.”’ Students from local high schools, mostly Christians, rose up to defend the
executive members of the SDP when they saw the Communists’ violent methods. As
soon as they arrived at the scene, a fight broke out between the students and the
Communists. Many were injured; yet it was just the beginning of a wider student
uprising.

A few days later, on November 23, 1945, about five thousand Christian high
school students in Sinliiju, organized by student leaders in three local, church-connected
high schools, gathered to confront the Communist authorities through a mass
demonstration, in the spirit of the March First Independence Movement. They divided
themselves into three groups and marched peacefully toward three different locations:
Communist headquarters in Sintiju, the North P’ydngan People’s Committee office, and
Siniiiju Police office.”® Alarmed by the potential spread of wider social unrest, the
Russian Army immediately suppressed the demonstration, using machine guns. In the
end, twenty-three students were killed, about seven hundred were wounded, and more
than one thousand were arrested.” Among them, about two hundred students were sent
as exiles to forced labor camps in Siberia.'®

The Russian Army issued a warning against any student demonstration, and began
to arrest all SDP Executive Committee members. Rev. Yun and Rev. Han, the organizers

of SDP, escaped the purge because they had left for the south already. The confrontation

" Clark, A History of the Church in Korea, 240. See also Clark, History of the Korean Church, 12-13.

% Seong-Jae Lee, ‘MM ILHEESE LEBHETS] Rl ol QW Haebangihu
buk’hankidokkyohoe gongsanjeonggwongwaui gwangyee tehanyeongu Study on the Relation Between
North Korea Government and North Korean Church since Liberation,” (M.A. Thesis, Yonsei University,
1992), 39-40.

% Ibid., 40. See also Ree, Socialism in One Zone, 117.

1% The Siniliju Student Uprising was the second most famous uprising in the 1940s. It demonstrated the
influence of Christianity in the north and the political and social conflicts between Christianity and
Communism in northern Korea. Ibid., 40.
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and the crackdown on the SDP marked the beginning of a Christian “exodus” to the south.
The Russians then began tightening their control over churches, planting spies in each
congregation to spot any potential anti-Communist activities, just as the Japanese had
done during the colonial period. Christian family background was declared to be a
condition of political “unreliability.”'®! Many more clashes between Communist forces
and nationalist rebels occurred during that winter and spring.'%*

Cho Man-sik’s Objection to the Moscow Agreement

A major breakthrough that could possibly have resolved the division of Korea was
the Foreign Ministers’ Conference in Moscow in December 1945. It was a genuine effort
by the great powers to save their wartime alliance and preserve the possibility of
cooperation in post-war international affairs. The foreign ministers of the United States,
Great Britain, and the Soviet Union met together in Moscow on December 16 to discuss
various key issues of unresolved wartime programs. Korea was one of their main
concerns.

During the conference, the United States proposed a plan calling for a four-power
trusteeship of Korea, while the Soviet Union declared that it wanted quick Korean
independence. Yet, what the Russians really desired was an “independent friendly”
Korea, a Korean government that was controlled by pro-Soviet leaders. The United
States, however, insisted on a trusteeship, hoping that by doing so, it could have a
stronger influence over political development of Korea. In the end, both sides agreed to
form a US-Soviet Joint Commission to assist the establishment of a provisional Korean

government. The new government would then consult the Joint Commission and decide

101 State Department, North Korea: A Case Study in the Techniques of Take Over, 97.
102 §ee Ree, Socialism in One Zone, 117.
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on detailed arrangements for a four-power trusteeship of Korea for up to five years. The
final version of the Moscow Agreement opened the possibility that a trusteeship might
not be necessary if both the Joint Commission and the new provisional government
agreed to drop the plan.'® It also implied that the United States and the Soviet Union
would cooperate to put an end to zonal occupation.'%*

The Koreans’ response to the Moscow Agreement, however, was generally
negative in both the north and the south. Most people, including the Communists,
naturally resented the whole arrangement because the word “trusteeship” was often
mistranslated as “protectorate” in the Korean language. It reminded them of the old
memories of how Korea became a Japanese protectorate between 1905 and 1910 and
eventually lost its independence. Therefore, in order to soften the resistance of the people
in their occupation zone, the Russians carried out an extensive campaign to explain the
idea of “trusteeship” to the Korean people. The word “trusteeship” was translated into
Korean as “guardianship” to distance its connection with the unpalatable past. The
Soviet officials also emphasized that the new Korean government would come first —
before the trusteeship — and the Korean people should support the plan in order to secure
their quick independence.

Cho Man-sik and the CDP stood firmly against any arrangement of trusteeship.
On December 28, 1945, the trusteeship plan for Korea was officially announced in the
two occupation zones. Cho Man-sik immediately voiced his opposition to the plan.
During a meeting of the People’s Committee (SPPPC), representatives were asked to cast

their votes on the plan. While Communist members supported the plan, Cho and his

103 Cumings, The Origins of the Korean War, 217.
"% Ibid.
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supporters voted against it because they believed that any compromise on the idea of
trusteeship, regardless of how the term was translated, would delay the possibility of
immediate independence. In other words, their stern opposition to trusteeship had
nothing to do with the plan itself, but with the idea of foreign intervention in Korean
affairs. Cho and his supporters, who were mostly cultural nationalists, found it an insult
for the foreign powers even to consider a trusteeship because they believed in their
capacity for self-government, and they did not need the consent of any foreign powers.
Therefore, in protest against trusteeship, Cho Man-sik and several other CDP members
resigned their position in the SPPPC.

Cho Man-sik’s protest against the Moscow Agreement caught the Russians by
surprise. After Cho’s resignation, Soviet officials tried to persuade Cho to change his
mind, but Cho refused.'®®> On January 5, 1946, exhausting all possible means to sway
Cho from his anti-trusteeship position, the Soviet authorities finally decided to take him
into “protective custody,” which meant house arrest in the Koryd Hotel, a luxury hotel in
P’y(')ngyang.106 There were many testimonies saying that the Soviet generals as well as
other Communists and leftists, including Kim Il-sung and later Y0 Un-hydng, gathered
around Cho to persuade him to support the Moscow Agreement and promised to make
him the head of state in northern Korea. Had Cho accepted the offer, the course of
history might have been different.

The point here was not whether or not Cho Man-sik accepted the Soviet offer, but
the offer itself. It showed the lack of confidence of the Soviet generals and Kim Il-sung

in assuming full control of the northern zone without the collaboration of Cho. It was

105 Armstrong, The North Korean Revolution, 123.
196 Cumings, The Origins of the Korean War, 217.
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true that in the end the Communists did manage to control the whole zone, but it was not
without loss. Open confrontation was the last thing the Soviet Union desired, especially
when United States’ public opinion might be sensitive towards the oppression of the
Christian church in the north. They did not want to provoke a big uprising like that of
March 1% 1919. Therefore, they wanted to push forward the plan of coalition as long as
possible so that they could conduct their house cleaning quietly.

The way in which the Russians handled Cho’s opposition supported this point.
The Russian had shipped to Siberia almost everyone who stood up against the trusteeship,
but not Cho Man-sik. He was only put under house arrest in the best hotel in P’ydngyang.
Clearly, because of Cho’s strong influence in the north, it was too much of a risk to
execute him. Perhaps the Russians might have believed that Cho would possibly change
his mind later, and could therefore be useful to pacify the north as well as to gain support
in the south. In fact, Cho Man-sik’s reputation in the south increased rather than declined
when he openly opposed trusteeship. Thus, Cho still had future political bargaining value.

Also, Cho Man-sik was different from other rightists because he was a true
national figure. Similar to Syngman Rhee and Y6 Un-hydng in the south, his name had
symbolic influence among the people of the whole nation. Killing Cho or sending him to
Siberia was too much of a political risk to take because the anti-Communist rightists
might use this opportunity to incite a nationwide, anti-Soviet uprising that could
jeopardize the Communist position while its hold on power in the north was still weak. It
was better to keep Cho under “house arrest” so that the rightists had no excuse to

mobilize a mass movement.
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From 1946 to 1950, many people tried try to persuade Cho Man-sik to give up his
anti-trusteeship stand and support the Moscow Agreement. Nevertheless, Cho was not
swayed because he was more a nationalist than a politician. His anti-trusteeship position
was also in line with public opinion, so his resolve only increased his popularity, causing
many people to come forward and plead for his life."” Beyond his personal appeal,
Cho’s story also suggested the overall strength of the Christians and their rightist allies in
the north, as well as the fears that the Soviets and the Korean Communists had

concerning them.

RELIGIOUS OPPOSITION TO A COMMUNIST REVOLUTION

Cho Man-sik’s downfall marked the end of any Soviet attempts at forging a
coalition with the rightists. The Five Provinces Administrative Bureau (FPAB) was
dissolved and replaced by a new political organization, the North Korean Provisional
People’s Committee (NKPPC), under Kim Il-sung’s chairmanship.'® It became the
central government in P’ydngyang that controlled the five provinces in northern Korea.

A Communist Revolution in North Korea

A systematic purge of rightists started first against the Chosdn Democratic Party

(CDP), and then against other groups. In February 1946, a General Meeting of delegates

109

of the Chosdn Democratic Party was called in P’ydngyang.”~ The party was forced to

107 Syngman Rhee’s government attempted to exchange Cho for two convicted Communist spies, but the
effort was cut short due to the outbreak of the Korean War. According to Pak Kiryong, a North Korean
Communist official who fled to the Soviet Union in 1959, when UN troops were marching toward
P’ydngyang in October 1950, Cho and all his family were executed before the Communists fled north. See
Armstrong, The North Korean Revolution, 123.

198 The North Korean Provisional People’s Committee (NKPPC) was later renamed the North Korean
People’s Committee (NKPC) in February 1947.

109 «yeekly Information Bulletin#20,” 4 September 1947, SEE R ISEFERILE. CIC (WFH ) B4

1945.9- 1949. 1, 2:382.
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elect a new party chairman, Ch’o Yong-gon, who had been in Soviet Russia and was a
close associate of Kim Il-sung. When the purge began, many Christians and rightists in
the CDP joined the “exodus” of refugees fleeing south, including one of Cho’s sons and
the vice-chairman, Yi Yun-yong.“o

The NKPPC began a series of reform programs including land reform, new
regulations on labor, legalized equality between the sexes, and the nationalization of
major industries. The Communist authorities also passed legislation to improve working
conditions, provide social insurance, and expand educational, cultural, and health
facilities.!'! To expand the influence of the Communist Party, the NKPPC mobilized the
poor peasants, workers, women, and youth, who were the traditionally underprivileged
elements of Korean society.

The land reform program in March 1946 was the main effort to buy the support of
landless farmers. The NKPPC issued an order that land was to be confiscated from
former Japanese holdings, known cbllaborators, landlords with over 5 chongbo (about
2.45 acres), absentee landlords, and religious organizations, and then distributed to
agricultural laborers, landless tenants, and peasants with less than 5 chongbo. In the end,
about 1 million chongbo were) confiscated and re-distributed to 700,000 families.''?
About seventy percent of the farming population benefited from the reform. A state-

operated Farmers’ Bank offered loans for farmers to buy seed, fertilizer, and equipment.

110 Rev. Yi Yoon-yong remained politically active in the south. At the request of Syngman Rhee, Rev. Yi
gave a representative prayer at the opening session of the first National Assembly on May 31, 1948. See
Nak Heong Yang, Reformed Social Ethics and the Korean Church (New York: Peter Lang Publishing, Inc.,

1997), 136.
11 State Department, North Korea: A Case Study in the Techniques of Take Over, 16.

12 Armstrong, The North Korean Revolution, 76.
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The Land Reform was, in fact, not as bloodless as the Communists claimed. The
rightists in South P’ydngan region resisted the land redistribution. Riots broke out in
many places. Russian soldiers were called in by the NKPPC to suppress these local

113

rebellions.”” The majority of landlords left the north for the south even though their

114 When the land redistribution was

decisions would leave them permanently landless.
completed on March 31, 1946, the popularity of Communism among the landless
peasants and urban workers began to rise, and the political and social power of the
rightists continued to decline.

In many leftists’ eyes, the northern revolution was a successful model because it
met relatively little resistance and enjoyed strong public appeal. The success, however,
was not truly realistic because the Communists’ popularity was the simple consequence
of arresting the most disgruntled, or pushing them south. The Communists were
untroubled by the loss of about two million people who migrated south; removing this
surplus population lessened northern food demands and increased the political, economic,
and social turmoil below the 38™ Parallel (See Table 2.8). It was a wise political strategy
that allowed the Communists to kill two birds with one stone.

In reality, the land reform actually gave more economic power to the state than to
individual farmers because the Communist authorities actually taxed about 50 percent of

5 Later, on some occasions when farmers failed to meet their

the farmers’ crops.'!
predicted goals, they had to surrender 75 percent of their crops to the state. The land

reform neither solved the food shortage problem, nor improved the livelihood of the

13 gee Ree, Socialism in One Zone, 153.

114 Mun Woong Lee, Rural North Korea under Communism: A Study of Sociocultural Change (Houston,
TX: Rice University, 1976), 20.

15 Armstrong, The North Korean Revolution, 143.
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northern farmers. Communist authorities adopted food rationing to solve the shortage
problem. Without a free market, food distribution enabled the Communist authority to
exert greater political control over city dwellers, because the government could withhold
food from their political opponents and supply good quality food to their loyal
supporters.'!

Christian Opposition To Communist Political Control

The arrest of Cho Man-sik and the loss of the Social Democratic Party (SDP)
upset many church leaders in the north who knew that the Soviet Union had no desire to
grant them political freedom. As the March First celebration was approaching in a few
weeks, church leaders seized the opportunity to mobilize their congregations to voice
their discontent. Before the fall of Cho, the Soviet authorities had shown no objection to
the churches’ participation in the celebration of March First. In February, howeyer, the
North Korean Provisional People’s Committee suddenly issued an order prohibiting any
church from celebrating the independence movement and commanded all people to
attend the People’s Assembly organized by the Communists.'"”

Such an order did not, however, deter clergymen from organizing their own
religious memorial services for the loss of their members during the March First uprising.
The P’ydngyang Pastor’s Association met on February 21, at the Somun (West Gate)
Church,'"® and they decided to hold their own March First memorial service. Communist
authorities immediately demanded that the clergymen change their minds. When the

pastors refused, police arrested about sixty P’ydngyang city church leaders. A few who

6 1bid., 144.

N77 ee, “Study on the Relation Between North Korea Government and North Korean Church Since
Liberation,” 43-44.

8 The West Gate Church was the oldest Presbyterian Church established by an American missionary, Rev.
Samuel A. Moffett around 1895.
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managed to escape arrest went on with the original plans for the memorial service in
various locations. !’ On March 1, 1946, at ten o’clock in the morning, about ten
thousand people gathered at the Changdaehydn Presbyterian Church, the original site of
the March First Movement in P’ydngyang city, to attend the memorial service. The
Communist authorities surrounded the church with armed men, but because of the
presence of several thousand Christian young people, they did not disturb the service and
waited until Rev. Hwang Un-gyun finished his sermon. As soon as he was done and the
people bowed their heads in prayer for the independence of Korea, the police came in and
took the pastor away in front of the whole congregation.'*

Rev. Hwang’s arrest did not prevent Christians from continuing with their
planned programs. About five thousand Christians rushed out, waving Christian and
Korean flags and shouting the famous slogan, “Tongnip Mansei!”” (which means “Hurrah
for Independence”), then singing the hymn, “Onward Christian Soldiers,” as they
marched towards the Soviet Army headquarters. When they saw the Communist police
and Red guards, they waved their Christian flags and shouted, “Freedom of religion.
Government control of religion [is] absolutely opposed.”'*!

The parade attracted the attention of many sympathetic P’ydngyang citizens who
voluntarily joined the demoﬁstration. When they finally reached the P’ydngyang
Railway Station, where Kim Il-sung held the Communist March First celebration, the two
groups confronted each other, and Kim’s celebration came to an abrupt end. Similar
clashes between Christians and Communists occurred everywhere in the northern cities.

For example, in Yongch’on and Uiju in North P’ydngan Province near the Korea-

19 Clark, History of the Korean Church, 12-13.
' 1bid., 13.
! Tbid.
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Manchurian border, not far from Sintiju, where there was a huge concentration of
Protestants and Catholics (see Table 2.6), the confrontation between the Communist
authorities and the Christian community was particularly intense, resulting in the
destruction of many churches and mass arrests.!?

What disturbed Kim II-sung even more was that several assassins had tried to kill
him with hand grenades while he was giving his speech during the March First Memorial
celebration.'” Kim Il-sung put the two events together and concluded that Christian
churches were conspiring with the southern rightists in order to eliminate him and destroy
the Communist revolution in the north. As a result, Kim became even more determined
to take full control of the churches and exterminate all anti-Communist and reactionary
elements from northern society.

Shortly after the March First event, the Uiju Presbytery moderator, Rev. Kim
Kwoén-jo, called a meeting of Christians on March 17, 1946. He suggested that
Christians in the north send a joint statement to the south, informing southerners of the
Communist atrocities in the Russian occupation zone. As soon as Kim Il-sung
discovered the plan, the police immediately arrested Rev. Kim and his associates.'*

Commupnist Control over Christian Churches

This chain of events triggered Kim Il-sung’s wrath against the churches. As a

result, Communist authorities organized a systematic dissolution of the influence of the

Christian churches. First of all, they intentionally scheduled all important affairs on

122 :
Ibid.
123 This event is also written by one of the assassins. See In-ho Kim, Across the Line of Death (Seoul:

Thinking People Press, 1999). See also Lee, “fEfA%% It se HEBRETS BRI
ol SHifFge Study on the Relation between North Korea Government and North Korean Church since

Liberation,” 45-46.
124 Clark, History of the Korean Church, 13.
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Sunday, conducted political lectures in church buildings, and demanded that all
Christians attend. The most serious dispute was the election on Sunday, November 3,
1946. The authorities demanded that all people come out and vote. Christians, who did
not want to vote, perceived this as a direct threat to their religious freedom. Church
leaders finally became disgusted with the Communists’ unreasonable demands, and

united together to voice their discontent. The North Korean Joint Presbytery declared:

Our 2,000 churches and 300,000 Christians, for the preservation of the faith and the
progress of the Church, having approved the following five principles for the government
of the Church and as rulers for Christian living, wish to inform the People’s Committee
of these Principles, hoping for their kind cooperation: 1) Keeping the Sabbath holy is of
the life of the Church, so there should be no attendance at things other than worship on
the Lord’s Day. 2) Government and religion should be kept separate. 3) Respect for the
Deity in the church building is the proper duty of the church, so that the use of this
church building for other purpose than worship is forbidden. 4) In the event that an acting
church worker enters the field of politics, he must resign his office in the church. 5) The
Church stands for freedom of religion and assembly.'”

Their opposition to the Sunday election and their refusal to comply with Communist
orders revealed their desire to distance themselves from the new Communist regime.

In order to weaken the unity of the Christian community, Communists applied a
divide-and-conquer strategy. Under the direction of Kim Il-sung, a separate pro-regime
Christian organization, known as the Christian League (Kidokkyo Kyodoyonmaeng), was
formed and headed by Kim’s relative, Kang Yang-uk, a former pastor in P’yongyang. It
was designed to take members away from the influential Presbyterian Church and other
denominations. Initially, their effort was not successful, but when a famous Korean
missionary to China, Pak Sang-sun, and a retired minister-evangelist, Kim Ik-du, joined

the league, some Christians followed in fear of Communist persecution.

125 1bid., 14.
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Probably the last major organized resistance by the Christian community against
Communist control was on election day, November 3, 1946.'% Most churches in both
North and South P’ydngan Provinces refused to participate in the election despite Kim II-
sung’s order.'”” Christians crowded their churches and did not leave for the entire day.
In other provinces, Communists went to Christians’ home, asking them to vote in the
morning. When they did not listen, the police waited for the end of the worship services,
and forced the church members to vote. In some areas, the election was extended to
Monday morning so that Christians had no excuse not to vote.'

The election was an effective means of creating the illusion of mass support,
while at the same time rooting out opposition members. The people could either vote for
the communist candidate, or they could vote against him by placing their ballots in an

2

ominously colored “black box.” There was no way to conceal an anti-Communist vote
because all of the ballots were serially numbered and the Communist guards were
watching carefully.'”® Despite these dangers, of the 4,516,120 legitimate voters, around

25,000 refused to vote, and 131,757 chose to vote against the Communists (see Table

2.8).130 The number of anti-Communist voters was actually as high as 156,692, or about

126 Following the consolidation of Communist power in the north, little is known for certain about the fate
of those Christians who remained. According to the reports of the refugees and the testimonies of
individual northern Christians during the Korean War, most of the remaining clergymen were either
arrested or converted by the Communists.

127 Clark, History of the Korean Church, 14.

128 Lee, “MRiCAT, AbmEEHE HEBRET S BRI ISR Study on the Relation between
North Korea Government and North Korean Church since Liberation,”.49.

129 Buk Lee, “Report on North Korea,” SEEHA[SHER4E: FHE (F. E. Gillette) 224,
AL AHBI]E 1946- 1948 (Seoul: Hallym University, Institute of Asian Culture Studies, 1996), 1:23-
24. See also Van Ree, Socialism in One Zone, 158. Two ex-north Koreans, Chung Hwak-sil and Jeong
Chun-seop, whom the author interviewed in June 2004, also testified to a similar situation.

130 The Communist authorities used the “two-box system” for the election. Each voter received a card with
the name of a candidate and threw it either into the white box (‘yes’) or into the black box (‘no’). This
election was hardly democratic because there were basically no options. The names of the candidates were
mostly Communists or pro-Communists. Those who rejected the Communist candidates had to put their
ballots into the “Black Box” before the eyes of the Communist guards, a very daring move.
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3.5 percent of the total legitimate voters (see Table 2.7). To cast a ballot into the black
box or to refuse to show up at the election center was to put one’s life at risk. A report by
an anti-Communist publisher in the south, Yi Puk, claimed that prior to the re-election the
following year in March 1947, “members of the Democratic Young Men’s Alliance and
Laborer’s Union carried out a widespread massacre of the black box voters.”'!

In addition, since the November election, any attempt to organize a rival political
party would immediately attract the police. The most well known case was the Christian
Liberal Party (CLP) under the direction of Rev. Kim Hwa-sik. Like the SDP, the CLP
began its organization around September 1945, but the formation of the Chosdn
Democratic Party under Cho Man-sik’s leadership attracted most of the attention. Rev.
Kim and his supporters gave up their effort. Nevertheless, new international
developments motivated Rev. Kim to mobilize again. In September 1947, after the
collapse of the US-Soviet Joint Commission to resolve the division of Korea, the United
States referred the Korean situation to the General Assembly of the United Nations. The
US plan was to call for separate elections in two zones in Korea. After two months of
debate and discussion, the General Assembly adopted the US-sponsored plan to establish
the United Nations Temporary Commission on Korea (UNTCOK) to investigate the
situation in Korea and oversee the upcoming election in the American zone.'?

Fearing that the nation was going to be divided permanently, the remnants of the

northern Christian nationalists tried to rise up again to reverse this trend. When news of

the UN resolution reached the ears of Rev. Kim and his supporters in November, they

311 ee, “Report on North Korea,” SEEZ A GHEN/E: T E (F. E Gillette) HaA., P
A7) E 1946-1948, 1:24.

132 Jon Halliday, “The United Nations and Korea,” in Without Parallel: The American-Korean Relanonsth
Since 1945, ed. Frank Baldwin (Toronto: Random House, Inc., 1973, 1974), 112-117.
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hoped that the situation might turn to their favor, and thus hurried to form a new political
party to support a general election throughout the country. Nevertheless, the day before
the formal ceremony of the CLP’s establishment, the Communist police arrested Rev.
Kim and some forty leaders of the party. Most of these men either died in prison or
permanently disappeared.'*?

The resistance of the northern Christian leaders against Communist domination
cost the Christian community heavily. Kim Il-sung intensified his pressure on the
clergymen and laymen through the Christian League. From 1948 onwards, all Christian
workers were “required” to join the league. Most of the well-known pastors and elders
who refused to join the league either were arrested one-by-one or went missing or

escaped to the south before the police found them.'?*

In the end, a total of 212 pastors,
not including elders and laymen, lost their lives before the outbreak of the Korean War.'*
By forcing two Protestant seminaries to combine and limit their enrollment to only 120
students, the Communist authorities sought to starve the Christian community of any
potential leadership so that it would never be able to rise again to resist the
government, '

Because of the Communists’ harsh policies against the Christian community, a
large number of Christians became uprooted refugees in the south. Although the actual

number of Christians that fled south is unknown, the figure likely exceeded one hundred

thousand. The majority of these refugees were pastors, laymen, church workers,

1331 ee, “Study on the Relation Between North Korea Government and North Korean Church Since
Liberation,” 41.

134 Clark, A History of the Church in Korea, 243-244,

135 There were about 109 pastors in the five presbyteries of the south in 1940. By 1947, there were about
179. About seventy Presbyterian pastors had left the north. With a total of 212 northern pastors’ deaths by
1950, we can guess the majority of the clergymen in the north were cither exterminated or fled.

136 1 ee, “MRAADASE JLEBEEHE HEBRETS %] ohEHFAE Study on the Relation between

North Korea Government and North Korean Church since Liberation,” 58-60.
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educators, landowners, students, or businessmen. Their presence in the south would
provide new political, social, and religious force to the anti-Communist cause.
The Last Stand of Ch’ondogyo

The Young Friends’ Party (YFP) organized by Ch’6ndogyo’s followers was a
serious rival opposing Communist domination in the countryside. When the Christians
clashed with the Communists in the cities during the first eighteen months of Russian
occupation, the YFP remained quiet in the countryside since the YFP’s approach to social
issues such as land reform was quite similar to the Communists. Their differences began
to emerge later in 1947 when the Communists tried to weaken the influence of the YFP,
and also when the failure of a real rural transformation and Communist control became
obvious to some Ch’dndogyo followers.

When Ch’dndogyo continued to grow and attract followers among peasants, the
Communist authorities were alarmed. In mid-1947, Ch’6ndogyo claimed 1,690,000
adherents in north Korea."”” In March 1948, the YFP conducted a “Second March First
movement” to advocate national unity and independence, supporting the idea of a
nationwide election. Since the YFP believed that the peasants’ rights should be above the
state, and that the public should be free from the extractive hand of the state and
government control, the movement aroused the suspicions of the Communist authorities.
Many Ch’06ndogyo believers were arrested by the police. Kim Il-sung denounced
“reactionaries” among the peasants in the YFP in his speech before the Korean Workers
Party Congress in March 1948.1® The YFP leaders became fearful of their political

future, and would never again make any statement or take any action that would provoke

137 Armstrong, The Korean Revolution, 128.
138 Ibid., 133.
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the Communists. Under Kim Tal-hyon’s leadership, the YFP reversed its position,
denounced the UNTCOK, and accused the United States and “reactionaries” in the south
of perpetuating the division of Korea. After that, the YFP submitted fully to the political

leadership of the Communist government in North Korea."

CONCLUSION

Religion was an important political factor in post-liberation North Korea. Both
Ch’dndogyo and Christianity were popular. While Ch’6ndogyo received its support
mainly from farmers, Christianity was popular in the cities and among educated elites.
An immediate Communist dictatorship was not possible right after liberation because of
the influence of these religious groups. A nationalist-Communist coalition was, therefore,
desirable, yet not necessarily attainable. The rise and fall of Cho Man-sik signified both
the attempt and the failure of such a coalition in north Korea. The division of the Korean
peninsula, the clash between Christians and Communist authorities, and the exodus of
refugees from the north would have equally significant impacts on the south. The
refugee problem was an added burden on an already troubled and inflamed southern
society, further complicating the political, economic, social, ideological, and religious
conditions in the south.

Koreans, in general, had a very limited understanding of American democracy.
Nevertheless, through either the church or its public outreach services, many Koreans had
formed a favorable view of America, through a “special relationship” dating back sixty
years. And among all Koreans, Korean Christians had the strongest ties to America, and

were the most ardent admirers of America’s freedoms and way of life. Preserving their

139 1bid.
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religious freedom became part of their struggle to achieve an American style of
democracy. Among the two million refugees, there might not be many common traits —
they came south from all socioeconomic backgrounds, and left the north for a variety of
reasons, not all of them religious. However, they shared one common idea — a hatred, if
not a fear, of Communism.

The influx of two million refugees into the southern Korean zone (enough to
swell the overall southern population by about 10 percent) would, of course, come to
have a dramatic effect on the polarization of the south. These northern refugees,
including prominent Christian clergymen, elders, and educated laymen, would emerge as
a significant political, religious, and social force in the southern zone. As a result,
whichever southern leader could capture the refugees’ support would likely gain enough

political strength to rise above his political rivals.
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CHAPTER 3
Religious Factors in South Korea

INfRODUCTION

When the northern refugees arrived in the south, they discovered a very different
world. Lacking the troop numbers,1 the political savvy,2 and the ruthlessness of the
Soviet Army,3 the U.S. occupation zone was rocked by other kinds of problems such as
terrorist activities, political assassinations, strikes, guerrilla attacks, political uprisings,
and anti-government demonstrations. In addition, an influx of migrants from Manchuria,
China, Japan, and North Korea caused serious shortages. Refugees suffered from squalid
living conditions as a massive relief effort was needed just to provide basic necessities.

Nevertheless, for many refugees from the north, the southern wind was a breath of
fresh air. The southern clime was especially welcome to the Christians, educators, land
owners, and the pro-Japanese collaborators, who had generally been the most persecuted
in the north. Under the U.S. occupation, Christians and collaborators were two of the
major groups dominating the American Military Government (AMG). Christians were

free to preach, foreign missionaries were coming back and working for the AMG, and

1 According to General John Hodge’s report to General Douglas MacArthur in Tokyo on September 13,
1945, the strength of US Army stationed in south Korea was very limited, far less than the number the
Soviet Union had sent to north Korea. See “Conditions in Korea,” 13 September 1945
EEFHSEERILE: X (John R. Hodge) ¥A1% 1945.6-1948. 8 (Seoul: Hallym University,
Institute of Asian Culture Studies, 1995), 3:6.

? It is generally agreed by most historians that United States forces were unprepared and uninformed for
their occupation task in south Korea.

3 The ruthlessness of the Soviet Army during the initial stage of the occupation is presented by Erik van
Ree, Socialism in One Zone: Stalin’s Policy in Korea, 1945-1947 (Oxford: Berg Publishers Limited, 1989).
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Christian leaders could be found all along the political spectrum from the right to the left
(though not the extreme left). Why did the AMG favor Christians and hire collaborators?

To cover every aspect of the American occupation is far beyond the scope of this
chapter, and has already been the subject of various books.* Instead, this chapter will
focus only on finding the missing pieces in the puzzle of how Christians rose to power
under the AMG and of how Christianity became an important factor in the rise of radical

anti-Communism in southern Korea.’

THE ROLE OF GEORGE Z. WILLIAMS IN THE FORMATION OF THE AMG

As soon as the demarcation line was drawn on August 16, 1945, Washington
informed General Douglas MacArthur about the American occupation of Korea. But,
who should General MacArthur send to be in charge of Korea? There were several
logical choices. The most suitable one was General Joseph W. Stilwell, the Commander
of the Tenth Army, because he had wide experience in the Far East. He had worked with
both the Chinese Communists and the Nationalists during World War II, but Chiang Kai-
shek disliked him intensely because of Stilwell’s harsh criticism of Chiang’s government

while working with Chiang in the China-India-Burma theater in 1942-1944. General

* The most comprehensive work is Bruce Cumings’ two volumes on the origins of the Korean War. Bonnie

B.C. Oh’s collection of articles, Korea Under the American Military Government 1945-1948, provides

interesting analyses of specific aspects of the American Military Government (AMG). Jongsuk Chay’s

Unequal Partners in Peace and War gives a solid overview of the bilateral relations betweén Korea and

America before and during the Korean War. Robert T. Oliver’s Syngman Rhee and American Involvement

in Korea 1942-1960 is an in-depth pro-Rhee study of the relationship between Rhee and the American
overnment.

Chung-shin Park’s study, Protestantism and Politics in Korea, is an important overview, but he does not
study the connection between Korean Christians, American missionaries, and the AMG in depth. Donald
N. Clark’s account of missionaries in Korea, Living Dangerously in Korea: The Western Experience 1900-
1950, gives some important details, but still, he provides no elaboration on the connections between these
three major groups.
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MacArthur did not send Stilwell due to Chiang’s strong opposition.® Another possible
choice was Lieutenant General Albert C. Wedemeyer, who was in command of all
American forces in China at that time. Since he had trained the Korean “Restoration
Army” in Xi’an, China, he was well-known among Korean nationalists.” Had he been in
charge of the occupation, he would have wide support from Korean nationalists in China,
in particular, the Korean Provincial Government (KPG) in Chongqging (Chungking).
Nevertheless, perhaps Wedemeyer was too involved in China affairs, and too far away to
come. The assignment fell on the shoulders of General John R. Hodge for one simple
reason: he was geographically the closest to Korea at the time.
General Hodge and Commander Williams

General Hodge was in Okinawa when General MacArthur’s order arrived. He
needed to move his troops from there to Inch’6n Harbor as quickly as possible. Although
Hodge was a good soldier and a courageous commander, he had very limited knowledge
of Asia. Neither Washington nor General MacArthur offered him much help. He
received little guidance on how to set up a military government in the southern zone, and
had few troops and no interpreters. Hodge’s first political adviser was H. Merrell

Benninghoff, a low ranking State Department officer who could not speak with authority

¢ Bruce Cumings, The Origins of the Korean War: Liberation and the Emergence of Separate Regimes
1945-1947 (Princeton, NJ: Princeton University Press, 1981), 123.

" Henry Chung, Korea and the United States Through War and Peace: 1943-1960 (Seoul: Yonsei
University Press, 2000), 99-100.
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and had very little knowledge of Korea.® Hodge’s ignorance of Korean affairs paved the
way for Commander George Z. Williams, the son of Rev. Frank Williams, who was a
Methodist missionary to Korea, to become Hodge’s trusted personal adviser during the
first three months of US occupation in Korea.

George Z. Williams was born in Inch’6n and had spent the first fifteen years of
his life in Korea, but he was not originally assigned to the Korean occupation force on the
eve of General Hodge’s landing. During World War II, Williams had served as the head
of the Department of Laboratories at a large hospital on the U.S. naval base in Brisbane,
Australia. In 1945, he took up a new assignment as an Assistant Fleet Surgeon, where he
was in charge of the medical landing operations for US forces. He applied for a transfer
as soon as he heard of the plan of American forces to occupy southern Korea. His
application, however, was rejected twice because Vice Admiral Thomas C. Kinkaid, the
Commander of the 7™ Fleet, wanted to keep him on his ship.

Nevertheless, through a mere coincidence that would have far-reaching effects on
the AMG, Williams’ ship came in on September 8, 1945 because the 7% Fleet was
assigned to the convoy escorting General Hodge and his troops to Inch’dn. Speaking
fluent Korean, Williams was the only American at that time able to communicate with

the three Korean representatives who were waiting for General Hodge at Inch’on

¥ Neither did Washington have any bright ideas about domestic politics in Korea. Most of the reports the
State Department officials received were basically unreliable or tainted by political leanings. Cumings, The
Origins of the Korean War, 129. See also James 1. Matray, “Hodge Podge: American Occupation Policy in
Korea, 1945-1948,” Korean Studies 19 (1995): 20. To make it worse, Benninghoff was a low ranking State
Department officer who could not speak with authority. Thus, General Hodge requested to have
“Washington officials empowered to speak of the future be added to [his] staff.” See “Conditions in
Korea” 13 September 1945, EEFATISERENLE: 7] (John R. Hodge) #A1% 1945.6-1948.8
3:8.
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Harbor.® Williams seized this opportunity to plead his case directly to General Hodge.

Hodge immediately took him to be his personal political adviser. It was initially a

temporary assignment, but Williams would ultimately serve in this capacity for about

three months. Since Hodge had already been given Benninghoff as his political adviser

from the State Department, why did he choose to put Williams in the same role? It was

not just because Williams could communicate freely in Korean, but also because he could
mingle with the Korean people due to his religious connections. '’
Commander Williams’ Responsibilities

General Hodge asked Williams to advise him on the political conditions in Korea,

to hire Koreans for the American Military Government (AMG), and to speak on behalf of

the AMG to Korean leaders.!! Each of these assignments would prove critical to the

initial formation of AMG. By combining three crucial responsibilities into one position,

and then entrusting that position to a hastily chosen individual, Hodge unintentionally

? These three Koreans were delegates of the Committee for Preparation of Korean Independence. See
Jongsuk Chay, Unequal Partners In Peace and War: The Republic of Korea and the United States, 1948-
1953 (Westport, CT: Praeger Publisher, 2002), 40.

10 0n September 8, 1945, right after Williams had met with the three representatives and brought the
General’s words back to them, they took Williams around town and fed him dinner. When he returned to
the ship, he reported his “investigation” back to the General. That night, the Admiral sent word to
Williams, asking him to work for General Hodge. “Notes on address by Commander George Tsur
Williams to Korea secretaries and missionaries in the Methodist Chapel, 30 January 1946,” Presbyterian
Church Archives, Record Group 140, Box 16, Folder 29: 1, Presbyterian Historical Society, Philadelphia,
Pennsylvania. (This document is the most interesting document I found in the church archives. Although it
was a message to the Methodist leaders, I found the document instead in the Presbyterian archives. At the
top of the document, it was marked as “very confidential — not to be quoted.” It was a private statement by
Commander George Z. Williams to the church groups and secretly circulated among church leaders who
had a deep interest in the missionary work in Korea. Since this document was buried in the church archives
and not generally available to diplomatic historians, I think it is important to take a deeper look at it
because of the influential role Williams played during the early months of US occupation. The document
reveals Williams’ inner thoughts, frustrations, and even his “prophesy” on the future development of a
divided Korea.)

" Ibid.
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made Williams the most powerful and influential person in the AMG - at least for the all-
important first month, if not longer.'

Williams, however, was a medical specialist, not a trained interpreter, and not a
well-informed political advisor. Thus, his views were not necessarily in accordance with
the position of Washington, and he was vulnerable to the manipulations of skillful
Korean politicians. Also, his religious background and church connections tended to
make him more receptive to the opinions and the needs of Christian groups, educated
elites, and missionary communities. His extensive contact with the Korean elites and his
free access to General Hodge were probably the keys to understanding how the rightists,
especially the Christian elites, came to dominate the AMG.B

Williams’ first mission was to learn as much as he could about Korean public
opinion and political leanings, and then to report it to General Hodge. What kind of
information did he submit to Hodge? First of all, he showed particular favoritism
towards conservatives and Christian elites, such as Song Chin-u, Kim Ku, and Syngman
Rhee. His favorite Korean leader was Song Chin-u, who was a famous cultural
nationalist during the colonial period, and was also the leader of the Korean Democratic
Party (KDP). Williams saw Song as a stern anti-Communist and pro-democracy

conservative. He regarded the people in the KDP as prominent and trustworthy Korean

12 1t is important to note that Washington did not send any specific or detailed guidelines for the occupation.
It made Williams’ role in the first three months of occupation more critical. A lack of preparation and an
absence of qualified personnel haunted the initial stage of Hodge’s military occupation in Korea. See
Matray, “Hodge Podge: American Occupation Policy in Korea, 1945-1948,” 21.

3 1t is hard to evaluate George Z. Williams’ work because there is not much information available. Since
he was a last minute kind of adviser of whom the State Department had no foreknowledge and over whom
it exercised no direct control, State Department files contain only a few written materials concerning him.
Neither did he have a formal responsibility to report on his duties to the Army Headquarters in Tokyo. Nor
is much available in the military file. Nevertheless, from September 1945 to January 1946, Williams was
very close to Hodge, receiving full attention from the General. He was everywhere in the field and very
active in the AMG, but unfortunately remained basically invisible if we only seek information on him in
the government archives.
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leaders. This probably explained why the AMG appointed many KDP members to its
administration. Since the arrival of the US occupation forces, the KDP had advocated the
return of Syngman Rhee and Kim Ku to Korea, and lobbied for the recognition of the
exiled Korean Provisional Government (KPG), then based in Chongging (Chungking),
China. Song and his associates worked hard to convince Williams that Rhee and Kim
would receive “ninety percent support” from the Korean people if the United Nations
were willing to recognize them." Soon afterward, General Hodge, probably acting on
Williams’ advice, urged General Douglas MacArthur to bring Rhee back from the United
States and to recognize the KPG “as a provisional government under Allied sponsorship
to act as figure-heads during the occupation,” if possible.'’

The problem, however, was that Williams actually knew very little about any of
these individuals. The names of Song, Rhee and Kim were indeed famous among
Koreans,'® but this did not necessarily mean that théy would be the best choices for the
benefit of an American occupation. History would show that Rhee and Kim caused more
problems and headaches for the AMG than anyone else. The anti-trusteeship campaign
devised by Rhee and Kim was a great burden on the AMG."” Kim’s attempt to overthrow

the AMG in early 1946 also weakened the legitimacy of the AMG. These rightists

14 “Notes on address by Commander George Tsur Williams to Korea secretaries and missionaries in the
Methodist Chapel, January 30, 1946,” 2-5. According to Cumings, the KDP constantly demanded the
return of the Korean Provisional Government (KPG) to offset the influence of the People’s Republic.

These two self-proclaimed governments thus competed vigorously for public support as well as political
legitimacy in the first year of American occupation.

15 Hodge himself knew that not all Koreans favored the KPG due to “a wide diversity of opinion.” Thus, he
allowed the KPG members to return only as private individuals and did not recognize the KPG without the
approval of Washington. See “Conditions in Korea” 13 September 1945, SEE TSR E /L 5F7/

(John R. Hodge) EA1F 1945.6-1948.8 3:6-8.

16 All their names appeared on the list of the cabinet members of the People’s Republic even without their
consents. Cumings, The Origins of the Korean War, 87.

17 For details of the trusteeship debate, see Choi Sang-Yong, “Trusteeship Debate and the Korean Cold
War,” in Korea Under the American Military Government 1945-1948, ed. Bonnie B.C. Oh (Westport, CT:
Praeger Publishers, 2002), 13-39.
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probably caused as much trouble as the leftists, making the American occupation even
more difficult. In fact, the State Department trusted neither of them and even blocked
Rhee’s return by denying him a passport. Nevertheless, because of the insistence of
Hodge and MacArthur, the War Department bypassed the State Department and brought
Rhee back to Korea on its own airplanes. This action sparked the beginning of an on-
going conflict between Hodge and the State Department throughout the occupation
period.

Second, Williams did not trust the leftists, particularly the Communists. Despite
Y5 Un-hydng’s general popularity among the Korean people, Williams feared that his
People’s Party was actually controlled by the Communists. '8 According to Williams’
own political surveys, probably conducted during the first two months of the American
occupation, the Korean Communist Party (KCP) only had 300 members when the
Americans landed, and the overall support for the Communists was a meager five percent
of the southern population. He also asserted that the Communist leader, Pak Hon-yong,
was politically insignificant because no one in Korea knew who he was. But, since Pak
was the only Korean delegate that Williams could identify as ever visiting Moscow,
Williams suspected that Pak was a puppet, and that the Russians had real control over the
People’s Party.”” Williams’ major concern was that Pak actually ran the People’s Party”
instead of Y5. Thus, since Williams believed that the leftists were politically marginal,

and at the same time wide open to Soviet subrogation, he was unwilling to depend on

18 “Notes on address by Commander George Tsur Williams to Korea secretaries and missionaries in the
Methodist Chapel, January 30, 1946,” 4-6.

19 Ibid., 5. Actually, Y5 Un-hydng had also visited Moscow in his early life. Y5 became a devoted Socialist
after his tour to Russia. See Lee Wha Rang, “Who Was Yo Un-hyung?”
http://www.kimsoft.com/2002/mongyang.htm.

20 Because of General Hodge’s command, the People’s Republic was forced to change its name to
“People’s Party,” in order to avoid suppression by the AMG.
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them for advice or public services. His survey probably explains why the General
initially refused to work closely with the People’s Party.*!

Since Williams was responsible for hiring Korean elites to fill high positions in
the AMG, he naturally loaded the government with more conservatives, in addition to the
already empowered pro-Japanese collaborators. According to historian Bruce Cumings,
the AMG hired or retained about 75,000 Koreans from September to December 1945,
and most of these men were affiliated with the KDP.?* Seeing that the United States had

3 a well-known

made a great mistake by hiring pro-Japanese “traitors,” Yim Yong-sin,
female nationalist, hurried to confront the AMG officials about the problem. However,
an official told her that since there was only one person who spoke Korean in the whole
US occupation force, there was no way for the Americans to distinguish who were
collaborators and who were not.**

Williams was actually quite sympathetic to those Koreans who had worked and
lived under the Japanese reign of terror. When some accused collaborators showed him
how they had tricked the Japanese and “sabotaged the Japanese war effort,” Williams was
very impressed and hoped that someone might write a book about it.”> His positive view

of these collaborators perhaps had encouraged him to keep them in the military

government. According to his primary investigation, he discovered that “the Koreans had

2! General Hodge agreed to cooperate with the leftists and worked with Yo Un-hySng when Washington
pressured him in 1947 to bring forth a coalition between the leftists and the rightists, but the effort came too
late.

22 Cumings, The Origins of the Korean War, 156.

2 Louise Yim was a graduate from Ewha Women University and received her Master Degree at the
University of Southern California, with her thesis, “Korean Buddhists Are Turning to the Christian Faith.”
She turned to Korea in 1932 and began to build a new Women University in Seoul. She was well-known
among the anti-Japanese underground circle, and a loyal supporter of Dr. Syngman Rhee.

2 Louise Yim, My Forty Year Fight for Korea (Seoul: Chungang University Press, 1951), 242.

2 “Notes on address by Commander George Tsur Williams to Korea secretaries and missionaries in the
Methodist Chapel, January 30, 1946,” 3.
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been forced to cooperate in all the war efforts,” and believed that it would be unfair to
exclude them simply because they had worked for the Japanese.?® If so, no one would be
qualified to serve in the AMG.

Most American missionaries agreed with him. For example, Horace G.
Underwood, who had lived in Korea during the colonial era, knew the difficulty of the
issue and explained the situation well. According to his experience in the education field,
most of the collaborators in Korean schools were actually “good people,” but they had no
choice if they wanted to survive the thirty-five years of Japanese occupation. From top to
bottom, collaborating with the Japanese was basically unavoidable.?’

Growing Christian Influence in the South

Liberation of South Korea by US troops offered Korean Christians an opportunity
to gain power. Since Americans were looking for educated and English-speaking
workers, it was relatively easy for Christians, who were educated in mission schools and
had worked closely with missionaries, to enter the AMG. Thirty-five out of fifty Koreans
in high positions were Choson Christian College (Yonsei) professors, graduates,
clergymen, and church laymen. 2 In addition, six Korean doctors, who were all
personally trained by American medical missionaries during the Japanese colonial period,
were appointed by AMG as vice- governors.29 Compared to these two sets of figures with

the Korean Interim Legislative Assembly (KILA) and the directly-elected Korean

* Tbid.

" Horace G. Underwood, Korea in War, Revolution and Peace: The Recollections of Horace G.
Underwood (Seoul: Yonsei University Press, 2001), 106.

2 Edward Adams, “Report on Korea,” 15 January 1946, p.3, Presbyterian Church Archives, Record Group
140, Box 16, Folder 29 — Presbyterian Historical Society, Philadelphia. See also Arthur J. Moore, The
Church Cradled in Conflict: A Report of an Episcopal Visit to Korea in 1946 (New York: The Methodist
Church, 1946), 8.

2 R. Manton Wilson, “Dear Friends” letter, 23 January 1946, Presbyterian Church (U.S.), Department of
History, Montreat, North Carolina. ‘
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Legislative Assembly (KLA), the proportion of Christians was high in all three, but by far
the highest in the AMG administration appointments (see Table 3.1).

In fact, when General Hodge ordered Williams to set up a National Advisory
Council for the military government, he also showed his favoritism toward Christians.
The general wanted the council to consist of “two non-pro-Japanese lawyers, two bankers,
some agricultural men, two highly successful business men, a doctor, and two
representatives of the Protestant Churches, one of the Catholics, one of Confucianism,
one of Buddhism, and one from each of the main political parties — the People’s Republic
and the Democratic Party.”*® Given that Christians were less than three percent of the
overall Korean population, a request for three out of five religious representatives taken
from the Christian circle was exceptionally high. Following Hodge’s direction, Williams
was able to find people to fill the council except for the two representatives from the
Protestant churches because he could not immediately locate any non-pro-Japanese
pastors. For the rest of the group, the majority of them were Christian laymen. Williams
called it a “Christian National Advisory Council.”!

In another case, General Hodge asked Williams to find a head for the Korean
National Police, one of the most crucial positions in the AMG. Williams turned to Song
Chin-u for help and instructed him to find someone to run the police who would be anti-
Communist and have the courage to put anti-Communism into practice.”> When Song

came back to Williams the next day, he brought with him Cho Pydng-ok, a well-known

30 «“Notes on address by Commander George Tsur Williams to Korea secretaries and missionaries in the
Methodist Chapel, January 30, 1946,” 6.

31 1bid. Eventually, Kim Song-su, Kim Yong-mu, Song Chin-u, Yi Yong-sol, Kim Yong-sun, O Yong-su,
Kang Pyong-sun, and Yun Ki-ik participated in the council, but Y6 Un-hydng quit and Cho Man-sik was
not able to attend because he was in the north. Cumings, The Origins of the Korean War, 147,

32 Cumings, The Origins of the Korean War, 158.
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Christian nationalist and an active KDP member.”> Cho’s anti-Japanese record and his
American-educated background satisfied the criteria, and so Williams persuaded the
General to immediately appoint Cho as the head of the national police in October 1945.3
Since whoever controlled the police force would eventually control the future political
and social development of the American zone, the rightists and Christians were gaining
more power and obtaining a stronger position in the south with a Christian KDP man in
charge.

Because more Christian clergymen and laymen were entering into positions of
influence, there was an immediate impact, boosting the political and social standing of
the Christian community. Rather than being persecuted, as they were during the colonial
period, Christians became a new ruling class in the liberated southern zone. This was not
accidental, but was a natural result of a synergistic match between a successful American

mission field for the previous four decades and the rise of an American hegemony.

AMERICAN MISSIONARIES AND THEIR INFLUENCE IN THE AMG

The establishment of a military government in the south hastened the return of
American missionaries and provided an unprecedented opportunity to re-establish their
influence in Korea. Although the American Military Government (AMG) and the
missionaries had completely different goals, each side needed the other to achieve them.
The AMG was desperate for trained workers and the missionaries were desperate for

visas. Though having no direct power in politics or policy-making, the missionaries

33 Cho Pyong-ok was a student in Paejae School. He graduated from Columbia University and claimed to
have received a Ph.D. there also. He later returned to Korea and became a YMCA Activist. Cho was
arrested during the colonial period because of his anti-Japanese activities. See ibid., 501.

* Ibid., 158.
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would come to wield a remarkably strong influence upon both American military
generals on one side and Korean leaders on the other.
Preparation for their Return to Korea

After being forced out of Korea by the Japanese in 1942, missionaries looked
forward to their return to the peninsula as ambassadors of peace. At the inter-
denominational Korea Area Conference held in 1943 in New York, the attendants
expressed their desire for Korean independence.” At first, they were optimistic about the
growing power and influence of Russia and China in Asia, hoping that “the eclipse of
Japan” would produce greater freedom for evangelization in China and other Asian
countries. With such hope, they supported religious freedom so that missionaries might
advance the Christian cause without hindrance. *®

Around this same time, some religious political action committees, such as the
Christian Friends of Korea, began to advocate that missionaries become involved in
Korean politics. Their representatives urged churches in the United States and Canada to
“unite in an effort to prevail on the Allied Nations, especially America, to immediately
recognize the independence of Korea, deal with the [Korean] Provisional Government in
Chungking China, through its accredited representative in Washington just as they
continue to recognize the proviSional governments of several European countries and

deal with them through their accredited representatives.”’

% “Letter by the Board to members of the Sub-Committee on Korea,” 26 April 1943, Presbyterian Church
Archives, Record Group 140, Box 16, Folder 19 — Presbyterian Historical Society, Philadelphia.

% J. L. Hooper, “Basic Issues Confronting Postwar Missions,” Presbyterian Church Archives, Record
Group 140, Box 16, Folder 30: Korean Consultative Conference, 1944 — Presbyterian Historical Society,
Philadelphia.

37 0. R. Allison, “Note on objections some missionaries and some Board Secretaries make to joining in a
movement to urge the United States of America to declare the immediate independence of Korea,” 18
November 1943, Presbyterian Church Archives, Record Group 140, Box 16, Folder 29 — Presbyterian
Historical Society, Philadelphia.
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Planning the future of a not-yet-liberated Korea, some church activists envisioned
a land of confusion and many competing ideologies — democracy and communism being
just two. Having a history of monarchy but now without a king, and having had no self-
government for forty years, post-war Korea would be a power vacuum. Since Korea had
a large number of well-trained Christian leaders, missionaries expected the Christian
elites to be the ones to maneuver this new nation toward America and toward the
American ideals of democracy and the free practice of religion. The missionaries’ role
would therefore center on assisting native-Christian leaders and on extending the
Church’s influence.*® To be sure, not all missionaries thought in such political terms or
would become involved in politics; yet, no missionary (or church member for that matter)
could remain entirely aloof from the religious implications of a Communist Korea. Such
political planning reveals that the seeds of future alliances between individual
missionaries and the Korean rightists had already been planted before the war’s end.

The Return of Missionaries

When World War II finally came to a close, the US occupation of southern Korea
encouraged American missionaries, who expected that their government would be
favorable to their cause, opening the way for their prompt return, and working with them
to develop Korea. Korean Christians had similar expectations. As soon as the war ended,
Korean Churches sent a deluge of requests for missionaries to the Foreign Missions desks

of their parent denominations in America. For example, representing the general opinion

38 Ibid.
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of the Korean Christians, Rev. Yun Ha—yéng39 and Rev. Han Kydng-jik also wrote to the
Presbyterian Board in early 1946 that they were “waiting for the missionaries” and
wanted to establish new Korea “on the sure foundation of Christ.” *

Similar requests from individual Korean clergymen and laymen arrived frequently.
American church leaders were excited and moved to act quickly. As early as November
1945, the Presbyterian Board of Foreign Missions (USA) had already expressed the hope
that the United States would enter into a short-term trusteeship with Korea so that the
United States could offer political support and economic assistance to Korea through both
government and private channels.*! The board adopted a strategy of inter-denominational
collaboration to lobby the U.S. government to help Korea attain political and economic
stability and independence and the full religious liberty of the Korean people.* To
maximize the religious influence, the Presbyterian Church (USA) encouraged
missionaries to enlist in “the Red Cross, OFRRO, or other government agencies”
involved in relief work.*

In spite of pressure from religious groups, the State Department hesitated to send

back missionaries due to security concerns. The missionaries turned their efforts to the

U.S. Army. Here, they met with greater success, because the army recognized that, to

* Rev. Yun Ha-y5ng, a formerly pastor of the First Presbyterian Church in Siniiiju, was the co-founder of
the (Christian) Social Democratic Party in North Korea. After he escaped to South Korea, the American
Military government appointed him to be the governor of North Ch’ungch’ng Province. Harry A. Rhodes
and Archibald Campbell, History of the Korean Mission Presbyterian Church in the USA Vol.2 1935-1959
(New York: Commission on Ecumencal Mission and Relations, The United Presbyterian Church in the
U.S.A,, 1964), 88.

“ Edward Adams, “Report on Korea,” 15 January 1946, p.5, Presbyterian Church Archives, Record Group
140, Box 16, Folder 29 — Presbyterian Historical Society, Philadelphia.

4JLH “Reports From Korea,” 6 November 1945, Presbyterian Church Archives, RG 140, Box 16, Folder
29 — Presbyterian Historical Society, Philadelphia.

“ Tbid.

* Charles W. Iglehart, “Some Notes on Post-war Relief and Reconstruction,” 28 September 1943,
Presbyterian Church Archives, Record Group 140, Box 16, Folder 19 — Presbyterian Historical Society,
Philadelphia.
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effectively occupy Korea, it would need as many people as possible with expertise in
Korean society. The War Department expressed a willingness to sponsor missionaries “if
they would cooperate during the first period of their arrival with the relief program of the
army.”* Even though the missionaries were connected to the army, “they would be free
to give time outside the regular hours to making contacts with the Christian groups.”*
General Hodge also gave his personal assurance to Bishop Arthur J. Moore of the
Methodist Episcopal Church, who visited Korea in early 1946, that he welcomed
missionaries to come and work for the AMG.*® Blocked by the State Department, the
missionaries therefore saw the AMG as the only way to get their feet back on Korean soil.
In the final analysis, the stonewalling of the State Department surely increased the
political impact of the missionaries, because they became entrenched in many
government posts as a result.

The first missionaries to return were those already enlisted in the military. Like
Williams, they requested transfers to Korea. Among this first wave of returnees were Dr.

Horace H. Underwood, Lieut. Horace G. Underwood, Lieut. Richard Underwood,

Gordon Avison, Jr., Park L. Gerdine, and Charles K. Bernheisel.*” These men were all

# John Hooper, “Letter from the Board to the Korea Mission,” 22 October 1945, Presbyterian Church
ﬁrchives, Record Group 140, Box 2, Folder 28 — Presbyterian Historical Society, Philadelphia.

Ibid.
48 The following is a quotation from a radiogram sent by General Hodge to the Department of State.
‘Policy on missionaries this headquarters revised as follows. Each religious denomination formerly
represented in Korea may send former missionaries not to exceed number formerly maintained in Korea by
each organization. Government transportation to Korea is desired until commercial transportation becomes
available. Local transportation and living accommodations exceedingly limited. Military Government can
assist in making food available and in finding limited housing. But it must be understood by individuals
that living conditions will be rugged and for that reason selection should be limited to male missionaries.
No facilities for families at present time. This headquarters desires opportunity to approve individual cases
prior to departure from United States.” See Moore, The Church Cradled in Conflict, 20-21.
7 The author of this dissertation cannot find the rank of the rest of them.
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Korean-born children of missionaries.*® Their army status, their local connections, and
their language skills made them very useful to the occupation forces.

Lieut. Richard Underwood, for example, was an 18 year-old army officer who
was receiving training for future intelligence work in Korea by the Office of Strategic
Services (OSS) shortly before the war ended. Outrunning his oldest brother and his
father, Richard Underwood was the first member of the prestigious Underwood family to
return to Seoul.* Upon landing in Seoul, he was immediately put to work in the Property
Custody Section because he spoke fluent Korean. Then in the spring of 1946, he was
sent to the American Liaison team in P’yongyang. Purportedly assigned as the chauffer
for the Head of the Liaison Office, his real mission was collecting intelligence
information. But where could he find a network of pro-American informants? Naturally,
he used his church connections. Making contact with a local Presbyterian Church in
P’ydngyang, he earned their trust through his missionary credentials as a third-generation
Underwood in Korea. Church members provided him with valuable intelligence
information about Russian soldiers and the communist government in the north.>

Richard Underwood’s father, Dr. Horace H. Underwood, the only son of Rev.
Horace G. Underwood, the first ordained Presbyterian missionary to Korea, returned to

Seoul as a 54-year-old civilian officer under the AMG. He also had conducted

“8 Edward Adams, “Report on Korea,” 15 January 1946, p.3, Presbyterian Church Archives, Record Group
140, Box 16, Folder 29 — Presbyterian Historical Society, Philadelphia.

4 According to his Memoirs, Dr. Syngman Rhee allowed Richard Underwood to fly with him from Guam
to Tokyo in the private plane that was prepared by General MacArthur. Richard F. Underwood, “Memories
and Thoughts,” (unpublished manuscript, 2002), 42.

% Ibid., 56-58. It is hard to verify exactly what information the church members provided for Richard
Underwood, but judging by the time of his residence in P’ydngyang, it was the period shortly after the
implementation of land reform. Anti-Communist sentiment among the rightists, especially among church
leaders, certainly ran high because all the church farmland was confiscated by the Communists and
redistributed to landless peasants.
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intelligence work during the war for the US government in Asia and had been reassigned
to similar murky duties in Seoul, arriving soon after his son Richard, in October 194531

Meanwhile, Lt. Horace G. Underwood was serving in the US Navy and
participating in the occupation of Japan because he was fluent in both Japanese and
Korean. Later, in early 1946, he was transferred to Seoul and placed in charge of
reorganizing Seoul National University.”> He “was the only bilingual person working
between the university’s newly appointed president, Dr. Harry B. Ansted, and the
Military Government on the one hand, and the Korean faculty and students on the
other.”> Lt. Underwood remained in the AMG through August 1947.

In addition to these missionary “kids,” other civilian missionaries also found their
way to Korea through the AMG. Since General MacArthur thought that there was a link
between Christianity and democracy, he gave permission for another twenty American
male missionaries (10 Protestants and 10 Catholics) to return and serve in AMG’s
Department of Public Health and Welfare.™* In addition, Mr. Dexter N. Lutz and Rev.
Frank Williams (George Williams’ father) became agricultural advisers of the AMG; Dr.
John D. Bigger and Dr. Roy K. Smith worked as medical advisors; Dr. R. Manton Wilson
was put in charge of medical services for lepers, and Miss Ella Sharrocks and Miss Edith
Myers served as nurses. The AMG depended heavily on these “Old Korea hands” to
understand Korean affairs. For instance, every Friday morning at ten o’clock, General

Archer Lerch, the Military Governor, would meet with these missionaries and listen to

511 cannot locate the details of their return. Since Richard Underwood mentioned his father’s position, we
know that Dr. Horace H. Underwood was attached to the U.S. Army: “Even my 54 year old father was
signed up to go to China as a Department of the Army Civilian (DAC) to be involved in Korea-American
affairs in some unspoken manner.” See Underwood, “Memories and Thoughts,” 37.

52 The exact date of his transfer is not available. Underwood, Korea in War, Revolution and Peace, 103.
% Ibid., 103.

> Clark, Living Dangerously in Korea, 294.
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their advice.> Seeing the potential benefit of missionary-AMG cooperation, Mr. Lutz
urged the Presbyterian Foreign Mission Board to send more missionaries to work for the
military government because they could obtain more power and resources to carry out
their Christian reform programs in Korea.

By joining forces with the military government, American missionaries wielded a
stronger influence over the modernization and development of Korea in terms of
education, social work, agriculture, and of course, religious freedom and the promotion of
Christianity than other foreign missionaries, who returned later than the Americans.”’
American Catholic missionaries, for instance, replaced the French in leading the Korean
Catholic Church. For example, Bishop Patrick Byrne, one of the early American
Maryknoll missionaries who had begun work in P’ydngyang in the 1920s, was appointed
by the Vatican as its apostolic delegate to Korea in 1948.%¢

American missionary works had always included aspects of modernization and
democratization, as well as spreading the gospel. For the missionaries who had struggled
in vain to advance their reform programs through the long years of tight Japanese
colonial control, US occupation of Korea was the breaking of a logjam. Their positions
in the AMG and the support they received from the army were like a dream come true.
They were excited and hopeful about working to build a Korean government for the

future based on American and Christian ideals.

35 Rhodes and Campbell, History of the Korean Mission, 379-380.

% Dexter N. Lutz, letter written from Seoul to Dr. Hooper, 7 May 1946, Presbyterian Church Archives,
Record Group 140, Box 16, Folder 29 — Presbyterian Historical Society, Philadelphia.

57 The earliest group of civilian missionaries (non-American) returned in June 1946, about six months to a
year later than the Americans. See Clark, Living Dangerously in Korea, 295.

> Ibid., 349.
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Missionaries and the Influx of Northern Refugees

By early 1946, a massive influx of refugees was causing serious problems for the
military government in the south. More than a million Koreans had been repatriated from
Japan and 401,685 more were recorded as migrants from above the 38" Parallel. But
there were about 1,450,000 more who arrived without any records (see Table 3.2).
Christians and clergymen from North Korea were among them.”® Most of these refugees
settled in the big cities; the majority of those from the north stayed in Seoul, unless they
had relatives in other parts of Korea (see Tables 3.2 and 3.3). Caring for these refugees
became a major headache for the AMG. Food, housing, clothing, and job opportunities
were all in short supply, and the potential for epidemics was high.

Out of compassion for the needs of these destitute people, and recognizing an
opportunity for mass evangelism, missionaries and Christian churches took up the
daunting burden of caring for these millions. Missionary homes, especially the big house
belonging to the Underwood family, served as informal relief centers and storage areas.
Mission schools and local churches were also focal points of private relief work. Ethel
Underwood (the wife of Dr. Horace H. Underwood), for example, recruited volunteer
women from various churches for assistance. The Underwood family alone supplied
60,000 people with clothes in a year.’ These extensive religious relief networks also
presented a significant opportunity for increasing the visibility and public image of

Christianity among the new refugees. The church network and Christian connections

% William A. Linton, “Dear Friends” letter, 4 October 1947, Presbyterian Church (U.S.), Department of
History, Montreat, North Carolina.
% Underwood, Korea in War, Revolution and Peace, 110-111.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



188

also gave some Christian refugees a better chance of survival and higher upward mobility
by securing jobs in the AMG.Y

According to a survey conducted by the Presbyterian Korea Mission in 1947,
church attendance in the south increased markedly from 1946 to 1947. People seemed
very eager to hear the Christian message.*? The numbers of pastors reported living in the
south grew rapidly because of the south-bound migration of many northerners. The
Presbyterians had 109 pastors living in the south in 1941. However, in 1947, there were
179, a sixty-four percent increase, a direct result of an influx of Christian clergymen from
the north.®* New refugee churches began springing up in many southern cities. Formerly
Japanese churches in the once Japanese settlements were now occupied by Koreans. In
some cases, even Shinto temples were turned into churches.

The Rise of Radical Anti-Communism among Christians

The north had always been the heart of Korean Christianity, both in terms of the
proportion of the overall population and evangelical zeal. Since Christians had been
persecuted by Communist authorities in the north, they longed for the religious freedoms
of the south. When these refugees began to concentrate in the south, it infused the
southern church with new radical anti-Communist vigor.

Maie B. Knox, an American missionary in Kwangju, wrote to her friends across

the Pacific about the rise of anti-Communist sentiment among Korean Christians:

¢ Since American missionaries constantly hosted and befriended American officials, it was easier for
Christians, with references both from Church leaders and missionaries, to secure clearance to work for the
AMG. See Anna McQueen, “Dear Friends” letter, 26 November 1948, Presbyterian Church (U.S.),
Department of History, Montreat, North Carolina.

82 «“Survey 1947, Korea Mission, Presbyterian Church, U.S.A.,” p.4, Presbyterian Church Archives, Record
Group 140, Box 16, Folder 34 — Presbyterian Historical Society, Philadelphia.

6 «“Survey 1947, Korea Mission, Presbyterian Church, U.S.A.,” pp.2-3, Presbyterian Church Archives,
Record Group 140, Box 16, Folder 34 — Presbyterian Historical Society, Philadelphia.
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The refugees continue to pour into South Korea from the Communist North, and of
course are destitute, having to leave everything to the Communists and begin again from
scratch. Leaving is a very precarious business and babies and old people sometimes die
on the way. But they say they cannot exist under Communist rule. So many fine
Presbyterians have flocked to Seoul, and sixty new churches have been organized
recently, and now Seoul has eighty three Presbyterian churches.*

Churches with a strong anti-communist message gained members at the fastest pace,
particularly among the refugees. The most famous example was the still-widely
renowned Yongnak Church in Seoul, led by Rev. Han Kydng-jik, the former leader of the
Social Democratic Party (SDP) of the north. By 1949, the membership of this church
exceeded three thousand — most of them refugees from Sinuiju, in North P’ydngan
Province.%

Working in close contact with refugees, missionaries were well informed on
conditions in the north. For instance, Knox reveals how the story of one such refugee
influenced her own attitudes. Her friend Rev. Kim Hylin-jung, whom she had supported
in his education, told her that he was imprisoned and tortured by the Russian occupation
forces simply “because he [was] a minister of the Gospel.” He described the Russians as
pigs, and was convinced that they spread lies in order to “win the Koreans to
Communism.”® Repeatedly hearing the same types of horror stories from the victims'
own mouths alarmed the relief workers. Anti-Russian and anti-Communist sentiments

were strong among Christians and missionaries. Many regarded the Soviet Union and the

Communist regime above the 38" Parallel as the “two most anti-Christian powers” in

54 Maie Borden Knox, “Dear Friends across the Pacific” letter, 7 March 1949, Presbyterian Church (U.S.),
Department of History, Montreat, North Carolina.

8 Clark, Living Dangerously in Korea, 303.

% Maie Borden Knox, “Dear Friends” letter, 14 January 1948, Presbyterian Church (U.S.), Department of
History, Montreat, North Carolina.
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their time.%’ They did not want Korea to fall into the control of Communists because in
their eyes, the salvation of Korea was the symbol of the salvation of the whole Orient.®
Interactions with refugees had a critical impact on the Christian opinion of
Communism, causing many missionaries and church leaders to shift to the right and
become more politically conscious. It was true that they supported Korean independence
and wanted Korea to be united, but they desired more to see the establishment of a free
and democratic government based on the American model.® By 1947, the competition
between the leftists and rightists in the south had escalated into a vicious power struggle
in which both missionaries and the Christian community would become entangled and

play significant roles in the establishment of a separate regime in the south.

THE CONDITIONS OF THE SOUTHERN CHURCHES

By the end of World War II, the Korean Church was disorganized. Partly due to
the more liberal view of missionaries in Seoul that encouraged cooperation with Japanese
demands, and partly due to the tighter control of the Japanese police over the citizens in
Seoul, anyone who remained in leadership positions in the church community in the
capital had had to yield to the colonial government’s pressure.7° When liberation came,
collaborating clergymen were all in disgrace. Clergymen who had suffered imprisonment
and survived stood up against the current leaders in the church community. They refused

to participate in the existing general assemblies, and instead, set up their own

67 Marion E. Hartness, letter to Dr. J. L. Hooper, 2 February 1946, Presbyterian Church Archives, Record
6Cgiroup 140, Box 16, Folder 29 — Presbyterian Historical Society, Philadelphia.

Ibid.
% “Churches Demand Immediate Freedom for Korea: Separate Government Idea Oppose,” The Voice of
Korea 6 (15 February 1947): 1. This publication was found in the Vertical File: Truman Subject File —
Religion in the Truman Library.
™ Helen Kim, Grace Sufficient: The Story of Helen Kim by Herself, ed. J. Manning Potts (Nashville, TN:
The Upper Room, 1964):103-105.
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organizations. Because of the collaboration controversy, the Christian community was
deeply divided during the early months of liberation. Four major factions emerged
among Korpan Christians.

Non-compromisers

The first and the most influential group was led by those anti-Japanese clergyinen
and their followers who had refused to yield to Japanese demands and as a resul,
suffered persecution, exile, or imprisonment. These survivors instantly became popular
in the post-liberation period. They were respected by both Christians and non-Christians
because of their courage and patriotism. The most famous clergymen in this group were
Rev. Han Kyong-jik, the SDP leader who had fled from the north, and Rev. Son Yang-
won from the “leper colony” in Sunch’6n, near Kwangju. In the years of the AMG, these
non-compromisers were more outspoken critics of pro-Japanese collaborators, both
within the church and across the nation. They demanded open repentance and the
spiritual regeneration of the ex-compromisers.

The ranks of non-compromisers would swell drastically from 1945 to 1950,
forever altering the composition and ideology of the southern church. Their numbers
increased mostly because of the influx of northern refugees. Not only had non-
compromisers been more numerous in the north, but they were also more likely to be
persecuted and flee south.”' Because they had already refused to bend under forty years

of Japanese pressure, non-compromisers were in no mood to suddenly kowtow to Soviet

! Those pro-Japanese compromisers (clergymen) in the north were less likely to flee south because the
charge of their crime was purely religious and the Communists did not go after them. Instead, they were
encouraged to participate in the government sponsored church and enjoyed new religious authority under
the Communist reign. Actually, many ex-compromisers did join the official church in the north and fade
away in the religious scene.
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demands. As a result, all of Korea's conservative church elements became concentrated
in just the bottom half of the country.

Once in the south, these clergymen became hardcore anti-Communist activists.
By 1948, they grew to be a powerful political, social, and religious force commanding
about a hundred thousand Christian refugees living in the south, with about seventy
thousand of them concentrated in Seoul and its vicinity.”> Seoul had long been the most
crucial city in Korea. Whoever controlled Seoul could command the political direction of
the rest of the country. The influx of northern Christians, together with other rightist
elements, rapidly transformed the political, social, and religious landscape of Seoul,
favoring the cause of the rightists. The Christians’ platform of religious freedom, strong
nationalist integrity, and charismatic leadership boosted the popularity of the rightist
camp and gave it a more humane and appealing face.

According to data gathered by the Counter Intelligence Corps (CIC), northern
refugees, including many Christians, were the main supporters of rightist youth groups,
such as Sobuk ch’ongnydndan (Northwest Young Men’s Association or Northwest Youth
Corps).” Having just fled from the north in search of religious freedom, these Christians,
though eager for unification and the chance to return home, dreaded the prospect of
unification under communism. These northerners would not support politicians who
sought compromise with either the Communists to the north or leftists in the south. Nor

would they tolerate such views within their churches.

"2 Petition from the Association of Christians from North Korea, 14 September 1948, Presbyterian Church
Archives, Record Group 140, Box 16, Folder 29 — Presbyterian Historical Society, Philadelphia.

B2 E RS REE: CIC (B H) E A 1945, 9 - 1949, 1, 1 (Seoul: Hallym University, Institute
of Asian Culture Studies, 1995), 1:469-494.
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