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ABSTRACT

This thesis is an investigation into the political
philosophy of Hermann Hesse. It will seek to show that
Hesse belongs to that unique school of political ‘thought
known as anarchism, and that through his novels and essays
a distinct political prescription for the future can be
delineated.
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CHAPTER I

ON HERMANN HESSE -

Frequently read, sgldom studied,kHerﬁénn Hesse.is a familiar
non-person to students of political theory..IWhile 1iterary critics
wallow in a flobd of scholérly literature~abouf Hesse and while coﬁﬁter--
‘qulturalists adopt him as a propheti¢ guru, politicél scholars have made
no attempt to view Hesse's works as anything resembling a well £hought
out, definable, and prescriptivé political doctrine..

Hesse's works'sold more than a million copies froﬁ 1915 to 1940
and his titles are in the midst of a literary~revivai spawned by a héw
,generation of readers whose appreciation and‘empathy for Hesse exceed
that given to any other literary (or political) figure. Yet Hesse has
- still been neglected by political schdlérs, perhaps for several reasons.
First of all, in 1912 Hesse chose to live permanently in‘Switzerland~and
»séttled in the isolated southern region of that country. As a result of
this decision, Hesse was effectively removed from center stage, and was 
thus;oéershadpwed by the numerous diétinguished emigres who later fledb
to Paris, London and the United States. .Another and more important
féctdr,which has caused political scientists to overiook»Hesse's views 1is
Ahis unpolitiCalAimage.‘ Hesse fits none of the usuél political‘détegqries.
He ceﬁtiﬁually remained aloof‘from political parfies or organizations of.
any persuasion. He belonged to'neither the right nor the left; he was

‘neither liberal nor conservative. Though devotedito the ideals of-peace,
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- humanity, spiritual awareness, and.individualism, he cannot be adequately

_catalogued by the standard political taxonomy. Despite his seemingly

..Qliberal" sense of socia1 ¢fiéis in Steppenwolf and his sensitivityvto
catéélysmic changé in Demian, his novels; by contemporaryAStandards, have .
:beed,interpretedras being too centeped on the inner development of the
in&ividual to be considered political.

It is true that Hesse wrote a number of poliﬁicaljeSSays, and while
they will serve as the foundation of this thesis, they had little impact
during'his time. Their original publicaiion as scattered pieces, many

of-thém»in_Swiss papers and several anonymously, tended to work against

.recognitioﬁ of him as a dist@ngtive political thinkerf- Only Zarathustra's_
‘Return was published in book form aﬂd‘although,it sold weli, youngéri
activists wanted a guide to action, a framework for reform,'and'a’dream
~of glory to hide the realities and consequences of the First World War.
Instead, Hesse called f&r'suffering; contemplation-andvinfrospection'asf
a-metﬂod for redevelopment. Thisjhardly made him a hero of defeated
Germany.

It was not until 1946 that Hesse coliected his political essays into

a volume, recently t:anslatéd as If The War Goes On. The publication

reveals that tﬁe political essay was not consistently employed by Hessé.v
One essay is dated 1914, fifteen are from 1917-1919, one each from 1921,
1937, 1940, and 1945 and five from 1946. Not only is there a major gap
‘iﬂ his political writinés during the Weimar period, but the works from
‘1937 on are not really essays themselves but rather talks, open letters,
‘diary excerpts and a reply to a questionnaire. On further analysis,
Hesse's so-called unpolitical image comes into sharp focus in his own

emphatic statement written in the preface to If The Var Gées On. In

this,'he considers himself thoroughly unpolitical and suggests that the
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~only likeness to politics‘his essays have is the atmosphere in which they
were written. ﬁIn all other respectsrfhey are the'oppositetof ﬁolitical,
because‘in each one of these éssaySvI;strivc to guide the'readef not into
the world theater with its political problems but into his innermost
being, before the judgment seat of his very personal conscience. '™

While Hesse does not seem to fill the tfaditional mold of the
political intelléctual,vthe political emigre or the political novelist,
and while much has been written here, elsewhere, and by Hesse himself as
“to the non;ﬁolitical nature of his work, this thesis will argue that
‘Hermann Hessehas a distinct place in:political theory iﬁ'that'his_works
are not only similar to, but indeed are répresenfative of that misunder-
stood and ill defined philosophy known as anarchism.

To‘understand‘that Hesse's works are congruous to a specific gehre
of political theory even though his works are not overtly politicél, it
is necessary tc understand the background that led to the formulations of
his political opinions. The.FirstaWerd War was the great turning point
in his life. Born inl1877 in Claw, Germany, Hesée was brought up in a
missionary household where it was assumed that he would enter the
ministry. Hesse's religious crisis led to his fleeing from the Maulbromn
Seminary in i891~and after an attempted suicide and expulsion from high
schobl‘he worked in several bookshbps. After two successful novels,

Petexr Camenzind (1904) and Beneath The Wheel (1906), Hesse's literary

‘reputation reached great heights throughdut Europe. However, the war
came as a great shock and at forty years of age Hessg suffered a nervous
breakdown. During this hectic period of his life he underwent Jungian

//psychatheraphy, Losing his reading pﬁblic in Germany and gaining the

1
Pe 6.

Hermann Hesse, If The War Goes On... (Ngw York, Noonday, 1971)



antipathy of his_literary contemporaries, he moved fo Switzerland and
underwent a political awakening. Of his new concern for politics Hesse
wrote, "I had come to poiitics very late, when I was alméét forty, jolted
‘awake by the gruesome reality of the war and pfofdundlyAhorrified'at the
ease with.ﬁhich’my colleagues and friends had enlisted in the service of
Molocha"z

- Hesse was soon disillusioned by the stridently nationalistic out-
bursts of intellectuals in Germany; His first.essay on war published in
late 1914 addressed'iféélf to his colleégtes,'thosé ﬁneutrals," men of
letters, artists, sc1ent1sts, and teachers who were bllnded by national=~
ism into bet raylng the 1deals of peace and humahlf;;whlch should be the
intellectual's noblest aim. He lamented over the fact that, if the more
sensitive hindalof'the day could be victim to War hys§eria, then the
“Goethean realm of the human spirit" which would be the basis of a better
future, was indeed a long way off;3

| For his outspoken denunciations against nationalism, retribution
came quickly. The wavevof criticism characterizing him as a traitorous
coward severely affected him and he lapsed into political silence until

1917. = The fifteen essays written during the next two years revealed a

t@elements of

maturation in his political thinking along thh the"fil;
reasonlng which would become the foundat;on of his later novels. In
these essayS~his focus.expands beyond the_attitudes and behaviors of the
intelleéfuals and éncggpasses‘the larger inhnmanity of war itself. It

is here that Hesse's concept of individualism starts to assert itself.

He concentrates on the defense of the individual who must withstand the

ZIbid;;lp; L,

SIbido + P 14,



threauenlng pressure of a soc1ety whlch acts 1n dlsregard of the

a— TEED TRy

1nd1v1dua1's dlgnlty and-exlstence.

of partlcular 51gn1f1cance for connectlng Hesse w1th anarchlsm is

‘hls perceptlon of the 1nd1v1dual as belng more 1mportant than soc1ety.

:Hesse borrowed equally f:om_hls own‘lndoctrlnatlon in Chrlstlanlty and

: hiS‘wide readinge on reliéion. He asserts that there is only one voice
of God; only one eternal truth at the heart of all the great rellg1ons
and the teachlngs of such immortals as Goethe and Toigfey. Thlsfls the
aforementioned belief in freedom from coercion sq'thatreach individual
can realize that he bears within himself the:"Kingd;:&ef Heaven;"a The
political implications are made exp;icit.in an'eséey entitled "War and
Peace." Hesse denies that organizations'of any fdem; Se they goVern-'
»#ental”or private, can achieie~the-goel ofiguman deielopmeﬁt to its
maximum, andvhe outiine5~hié‘own theoretieal corollafy to anarchist
’thinking,'which will be detailed in another part of fhis thesie;

Finally, 1t is in "Zarathustra s Return" (1919), wrltten in a Nletzschean
'1d10m and published anonymously, that we f1nd Hesse's“mvst extensive |
challenge to Germany (and mankind) to return to sanity. Like the
»Niestchean original, this Zarethuetra'alSq repulses'wOuld-be disciples, -
ih perhaps the eame vein that the anarchist writers were repulsed by
society. Hesse, like Proudhon, Stirner, and Tolstd&iurged the rejection
of government and collective‘society;f Instead ofeeequrmity, Hesse -
inSists that peeple follow their "destiny;" Money;‘pewer, success or

wisdom arernly traps which are engineered by society in order for the

state'td'perpetuate itself and prevent its inherent eollepse should

“bid., p. 32. Ll



people follow their own consciousness ahd achieve the-"Kingdém of
Heaven,' |

Although much hasvbéen written about Hesse's journalism, this
‘overview would not be complete without some réference'to his fiction.
As noted carlier, there has been a wealth of literary criticism
associated‘with the thirteen novels_published by Hesse, however, his
‘major commentators have merely concentrated on the usual themes of
literéry effect: plot, character development, symbolism, movement, the
'relationship~of Hesse's life to his writings, along with the usual
‘comparisons and contrasts between the novels themSelves. Because an
artist paints what he sees, it is not surprising to understand why few
critics have bothered to.expiicafe Hesse's political viewpoints and the
social imports of:his fictional work. Indeed, Hesse's novels are like
icebergs in tropical waters. One is so startled to see the surface
projéotions'thaﬁ he'never‘quitergets around to examining the larger
sub=-surface areas. For example; sincg Hesse has filled his works with
classical symbolism and somewhaﬁ untypical characters whose personalities
‘are so perplexing (to say the least)g’we cannot blame'scholars for not
looking over the next hill when the grass is so lush where they are
standing. -

In ali respects, his characters are all of the same ?ariety.
However we do not find an identification with the common man or»his life
‘style. Hesse does not write stpries about pecple with whom the reader
cah_easily ideniify. We do not find téles,of ordinary men'trying’to
cope with their érdinary prOblems. Indeed, Hesse deals with extra-
ordinary members of socieﬁy,vthose that are not only sensitive to their

environments, but are even more sensitive to what they must do in order



to find coﬁtentment. All of Hesse's characters‘are seekers and wanders
who will try anything and indeed seék everything in humanaexperience‘iﬁ v
order to attain an_understanding of themselves and the meaning of lifé.‘
With the exception of the Steppenwélf, Hesse's characters were either
youths in early adblescenCe attempting to cépe with the demandé‘society
places on them or his characters are people connected with the arts who
strive to achieve contentment through their»medium-only to suffer
disappointment when their fame or fortune is gttained. But be they
youths or mature adults; Hesse's personalities are remarkably the same

in that they_éll share an anti-social, iconoclastic tendenqy, and
experience a deep loneliness from themselves and a separgtion from others.
"Therevisvan ever present tension and stress manifest in Hesse's characters
~and the release of this tension, in most cases, causes their death.

While his characters search, they are all convinced that their search is
probably in wvain and'consequently,they‘are'suicidal.‘»Thié is not to say
that Hesse characterizes weak people. The fact is that all of the
characters reach‘9ut{f9r life's experiencgs and display a coufage_in'
dealing witﬁvthe iﬁéecﬁré position of being a seeker. We see the young

Siddhartha leave home to become an ascetic, never to return. Harry

Haller must enter the Magic Theater.v Hans Giebenrath in Beneath The
wheel, like Sinclair in Demian, must follow a different path than his
friendsfand as a result endure the sufferings an@ contempt of society.
-All of Hesse's charact;rs relate to the theme of evolution from
birth to adult. _They must face'an awakening from the myth and the
polarity of the human soul.
"In the beginning was the myth" are the opening words of Hesse's

first novel Peter Camenzind, which is the story of a young man who

suffers the struggle, disappointments, self-deceptions and frustrations.



in the literary world. He finally returns to his native village and
attempts to recreate or at least undersfand the myth of chil&hood.' The
coming out, the realization of life and society, the awakenihg are all
currents which run through Hesse's works. To the author, the myth is
man's first answer to, and first actual visualization of, the problems

of his own existence and position in the cosmos. It is man's awakening
to himself and "it has all the landmarks of an awakening: the lingering
on in the twilight region between night and day, the shock ét the
immediate directness of the new lighé" and'fhe courageous attempt to
find meaning and position in an unknown, frightening territory.5 In this
way Hesse's stories are mythss his entire work is an endless recording of
: characters in the process of aWakening._ "Awakening was to me a truly»
magic,work, demanding and pressing, consoling and promising.”

But after the awakening, Hessé's’charaéters afe faced with bi-
"polarity of lifes the divisions in hﬁman nature. Th;s theme, an
.outgrowthvof‘Hessé‘s’own psychological makeupq consists of the two
opposife'forces'thg author Sées as confrolingvthe'mind; These‘are‘not
isolafed traits as much as whole consfellations of qualities or Opposité
galaxies containing7their»indivi@ual elements revolving}around a fixed
poiﬁt, thé human §syche. In one galaxy we see reason, reflection;
tradition, discipline, social ordér, respectability, bourgeois.s{abilitj
and'morality. Cpposing this galaiy is the realm of s@ontaneity, emotion,
intuition, instinct, and art. Niétzsche'used the analqu of the gods

of enlightenment and of enthusiasm and spoke of the conflict between the

20skar Seidlin, "Hermann Hesse: The fxorcism of the Demon," New
Directions in Prose and Poeiry, Vol. 1%, 1953, p. 110.

6 : . . - a ., LY - =
Hermann Hessp, Magister Ludi (Hew York, Bantam, 1970), p. 37
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Apollqnian and Dignysian sides of hu@an nature. F;om Sinclair's battle
with the.forcgs of light and dark in Demian to Harry Haller's struggle
between ﬁourgeois respectability and hedonistic sensuality, this theme,
the conflict of reason and instinct;vis repeated from story to story.

The political overtones to this conflict are obvious, Is society to
organize itself around rules and standards.which will foster a necessary
conformity which would b; overtly and covertly impfessed on its members,
or to the opposite extent will individual creagivity, and differentiation
be fostered? The.c@ncept of government and the political culture is,
then, the line that is drawn between the Apollohianvénd Dicnysian
opposites. Whether we speak of collective socialism, democracy, or
anarchism, we are in reality referring to where the line is to be drawn:
Jjust how far we will‘perﬁit either one side or the other to dominate.

In the anarchist perspective, people are fodled when they believe
that individuality, creativity, and initiative are borne out of and
pfotected'by contriﬁed iﬁstitutions such as government and law.<_While a
measure of stability and continuity may result, such prderhis méfely_a
facade behind'which.liesvthe>actuality of men attempting to subjﬁgate
andkdéstroy each other. This is the meaning Proudhon had in mind when
he said that government is anarchy. What is usually called justice is
merely an imitation and is held high only by those in power, those who
are able to dominate or use the law for their own interests.

Anarchists insist thaﬁ any authority, even a popular government,
will #ot a110w~the.per$oﬁal freedom inherent in the Dionysian realmn.

The reason for this is that all authofity9 no ratter how conceived or
constituﬁed, aléays remains S@parate~and'apart from the society it is to

~govern or protect. The state has a life of its own with goals, views
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- and needs particular tovitself. And at the heart of authority is an
inherent corfuption and the seeds of repression of liberty. Those in
: powér willywish to remain in power and will create or devise any policy
so long as the internal corruption can remain hidden from the people.
And the populace, being too weak to resist, meekly follows alongAin the
vain hope that by some quirk of fate their inﬁeresﬁs will be takenicare of.

Here we see Hesse's relationship to anarchism. The basic anarchist.
construct is a society in which all relatibnshibs will be based on social
Aand economicvequality and where people will act together through
‘voluntarybcooperation for their mutual benefit. Going back to the Greek
_ofigins of the word "anarchy,'" we see‘that‘it':epresents a condition
where '"no one prevails,' where no person is any more powerful than
anothef, -This, of course, leads one to think that if there were no
. authority there would be no order and that those who were stronger in
'sééiety would dominate those who were weaker and fhus'viQIence and chaos
would result. 'Aﬁapchists;-however,’maintaiﬁ that individuals woﬁld»be
able toicréatéland maintain a society resembling‘the Dionsyian realm
‘without the fear of ihterventiéﬁ of some external authority. How this
is to come about is very:indefinite in anarchist literature because
anarchist thinkers believe that one cannot specify with any precision
what form society should take and whéf means of transition would be 5est
to achieve this. It is hot possible for people to be taught how to live
what todayvis called the new life style. Instead it is neceséary that
pecple learn it for themselves. Not only is government unneeded for the
' transition or'guidance, but as a director, government would only prevent
the new order from being realized.

Much will be written later on about the idea of self will and

individual liberty. An anarchist would contend that to tell a person
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whaf hé shqul&vor should not do would be to prevent his freedom and deny
his_liberty.}“Man must:be.free to fbllow his own self will. Critics, of
course, say that this is not freedom but license and that license enjoyed
by foolish, headstrong or immoral men can easily result in self destruc-
‘tiog. Anarchists reply. that a man must act justly, but that any limits
must be self-imposed. They are convinced that any restraints imposed by
an outside authority such as governmental institutions and laws will be
'coercive, repressive and will only result in a negation of freedom. They
Believe that very little of the present iegal structure can ever be
applied with fairness and equality because of the inherent differences
in the personalities, circumstances and interests of individuals. However,
there would be rules which could be universally applied because everyone
would believe them, such as the Ten Commandments, But anarchists still
refuse to translate these or any rules into a code of law. They stead-
fastly hold thaﬁ most laws are used as instruments for maintaining a
st;te structure, an écbnomic'brder, and a social hiérarchy which seek to
,ugdermine the‘very‘CGncepts which governments are constructedlfo protecf:
hﬁman justice, social tranquility, freedom, and personal growth.

While some anarchist writers have advocated violence, and others
pacific means of change the one common factor present in ali anarchist
‘literature is the opposifidn to a "state;“ an “order" or a "system;" in
short the Apolionianvrealm. The existing order is a violation of the
person and sﬁirit of man, Both by‘its own violations and by sustaining
" such institutions as private property and authoritarian churches, the
state fragments the socinl structure and fosters a society gt war with
itself. 411l governments, accor&ing to the anarchist view,-keep their
dit;zang teo repressed and impoveriShéd, materially and apiritually, for

them to realize their own human potential and mocial fulfillment. A
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spirit'éf rebeilion against the establisﬁed order of society is the
single most distinctive quality of anarchist convictions; it is one of
the few that all share.

In anarchist theory the difference between any opposite ends of the
political spectrum is not so much a difference in structure as it is a
difference in form or style. Whether_a democratic structure or ah
_aristocratic structure is employed, it is seen that the basic life
processes, wants, and needs would continue unchanged. History shows
‘that these basic ingredients of society remain static in that without
regard to the ''system' used peoéie still desiré to be well fed, housed,
clothed, be able to attain property, and be relati%ely free from
coercion. In addition, people will want a degree of order and proteétion
from chaos along Qith the freedom to think creatively and act §n their
own wiil. ,The'concépts of government and social organization, then, are
created to serVeAégla dividing line between man's instinctive side and
vhis’ratiQnal'side. While this line is always drawn to favor the
ratiohalvside, there is a degree of latitude in that some forms-of
vgévernment allow more ”instinct".and,some less. However, governmenf has
‘always favored the Apollonian to a more or less extent. Anarchists‘
would hope to reverse this.

Hesse understands that there is no magic formula'that'cah'exact‘an
impartial juégment,between these two galaxies. Siddharfha~wanders
through his life locking for the perfect system; the set of values, laws,
and E@sioms whiéh will resolve the conflict of human nature and result in
contentment. Yhat he finds is that thane'ié'no syctem, there is no one
way.' He finds, like Knulp, G@ldmund,and'Knechﬁ, that all organizatipn,
Aié coercive_and C§1j by escaping the cenfinea of institutionalized

thought, can one begin to understand the forces affecting the human
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condition. Hesse is an anarchist in the purest sense. Individuality
cannot exist and flourish in the ofganizedwﬁtate because the system;
being a line between reason and instinct, cannot be drawn evenly.
Government consistently judges in favor of the Apollonian; but*aé
William Barrett writes, victory cannot belong fo either pole. 'One
force cannot conquer the other without also eventually inflicting defeat
upon itself. The triumph of reason and order can bring about emotionalf
paralysis, neurosis, aﬁd the blankAwastelaqﬁ of Nihilis@,where all
values lose their meaning. But pure sponténeity of emotion could turn

H7

life into a blob without form or order. Hesse, we shall see, condemns

government yet he goes further in his understanding of the human psyche

whether withip-or without a‘governméntal organizatiqn. If Steppenwolf
says noﬁhing else about society it helps us to understand that man is
condemned to live forever in the tension of the opposites; but his
salvation lies in maintaining dialogue rather than conflict:betweén
them;A "In the ancient Chinese symbol of psychic wholeness the dafk and
the light 1ie down besidebeach,other and each must give to and receive

from the,other;"

7William Barrett, Time of Need (New York, Harper & Row, 1972), p. 191.

8Ibid. ] ’po 192.



CHAPTER II

ON MAN

Hesse does pot give us a particularly happy picture of society or
the nature of man in his society. Hesse, who felt most at ease in the
late classical period, in fact rebels at the condition fhat man finds

‘himself in, for he feelslthat man has achieved what a hundred years
before him the existentialist philosopher Kierkegaard predicted as the
Age of Journalism. Hesse portrays a world of men drawn towardsjfhe.goal
of information as opposed to wisdom. He sees contemporary man as
preferring the glossy magaziné, the instant recipe, and in general, the

second hand rather than the'original. This we have achieved, and

aécording to the author pf'Steppenwoif, the gramophone will wail on in
‘place ofvﬁhe chambef:orchestra's~delicate intonations. 'This‘will.
continue until all those'things that are original, wholeSome, and
seemingly irreplaceable will be copies or reproduced in such an
inaccurate manner that what was once sacred to us will be duplicated
with stereotypes.

‘Many political'theorists have concerned themselves with the question
of the relative merits of man. VIs\he'basiéally a good creature corrupted
by society or is he fundamentally an e#il'being who:needs diséipline and
féar to keeé his destructive nature from"Surfacing? Hésse refused to
make a distinction as to whether or not man is inherently good,.bad or

‘whatever. Man is man, and that is where Hesse starts. He denies

15
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nothing about»the human being except his ability to salvage_his.dondition
using present methods of thinking. There is no "man in nature' versus
“man in society" concept with Hesse because cent?al to his‘political
thought is the SteppenWOIf;;the duality of the human mind. 'Unlike.the
classical political theorists who pondered the question of man's inherent
goodness’of badness, Hesse only asserts that each individual is both.

'Man alone (such as in the mythical state of néfure) can be good or bad
just as he can be good or bad in society. Man cannot be either one or
the other because he is a mixture of both.

Although Hesse often uses romantic settings, the author's nbvels do
not contain romantic heroes. In addition, his charactérs are not readily
identifiable because Hesse does’ﬂot have his players strive for_what
western man is eternally searching for:‘jhappiness. Iﬁstead, Hesse goes
beyond the maxim that man strives for happiness by~asserting that the
innermost drive of all individuals is peace and fulfillment. One of the
best'insights_the reader has with respect to Hesse's "personality of man"
is revealed in a speech the author gave in 1946..~"From long unvisited
cha@bers of memory there rise to our minds,certéin verses and maxims:of
;hisdom, such as Goethe's observation that nothing is so hard to bear as
a sequence of good days. How sad, when we-long-sé»fervently for good
days. But Goethe was'right: man yearns for happiness but cannot endure
too much of it. So it is in the life of the individual: ,happiness'makes-
himntired and 1azy; after a certain time, it ceases to be happy. Happi-
ness isalovely flower, but it fades quickly."1

.We see from the above that Hesse is disassociating himself from thaf

‘part of Freudian theory which states that the pleasure principal'(id) is

1Hesse, War, p. lhb4.
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the drive which commands all human activity. Hesse also believeé‘that the
ego, wﬁich'Freud uses to connect the superego and the id as a controlling
device, is only another term for reason; and the author goes on to
translate the human personality into not only a confliét between the id
and ego, but between reason and the superego. The controlling device,
‘invother.words, is not always able to control. Hésse, moreover, sees the
-basic pleasure drive_as,only the surface layer of man's personality.
Although all of Hesse's characters find it necessary to satisfy this
principle, none of his characters are happy. Siddhartha releases-himself
from his ascetic vows, becomes a hedonist and finds bitterness. Harry
Haller satisfies a long dormant sex urge yet is even more dejected over
his condition. The idea of man satisfying his instinctual drives and
~becoming (or remainiﬁgj demoralized and frustrated is basic to Hesse
because the author sees man striving for the wrong ends. Man is
continually searching'for'happiness when‘he instead should be seeking
‘eontentment or fulfillmeﬂt;_,Thusbwe see the human flaw as being a
disarranged set of priorities. Thié, however, is not where the conflict
ends. Mén is ¢aught in a battle between what he beiieves~is right (ego
or'reasqn).and the behaviof hevactually'exhibits due, in part, to
yielding to the cultural superego. ‘Man reasons that it is right to
avoid kiliing, yet all too often the conflict is decided by compliance
with the demands of society by allowing oneself, for example, to be
conscripted to military service because this is what is expected'of one
by family, friends, or society generaliy. Contentment,vthen is fcunded
'in’followiﬂg;r@asen or, if nesd Be, instinct, but not the codes of
hypocrisy and mecrality which manifest themselves as society's collective

superegoe.
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In passing, the readervmay argue that this is nothing more than a 
béttle of,sémantics, in that happiness and contentment afe,:can be, or
shouldvbé‘eQuated. Hesse would agree in parf.. He-wbuld»sa& that while
contentment includes happine§5,~the opposite is not true. ‘While he gives

a Goetheian connotation to happiness,.he treates contentment differentlye.

In KlingsorsiLast-Summer, the stéry of a painter full of mature wisdom
and the knowledge of sadnesS,.lee'and‘déath, Hesse saysvof contentment;,v
"if you have the main thing‘in your heart, fhe love, the buihing, the
deep‘emotion, then it is all fhe same whether you afe a monk on ﬁount
Athos,-or a man of the.worldin»Paris."‘2

Hésse,'havingvpeen raisea in a Christiah‘home, see; tke struggle
between the Christ figure and the deﬁil>in man as being one and the'sameg
Man's psyche is that of.Abraxis:v;the:embodiment of light and dark.
Whereas man is usually réised to respect light pr goodness and repel
darkness, sfill man h#s a desire (perhaps,fdunded»on this repression) to
experience the dark. When Sinclair is faced with the task of stealing
‘money in order to pay Kroner's blackmall although horrified at the
thought of gettlng caught, the whole idea of doing wrong, of exper1en01ng
darkness, very much intrigues him. Hesse is saying that the only way man
can free himself from the fear 6f»evil is to commit some evil. Although
this existentialist idea is not new,. it completes the picture of man, as
Hesse seesrhim: the embodiment of goéd and bad, light and dark. There
is Harry Haiier, a self-declared pacifisﬁ. However, he senses his
capacity to do violence, and‘he constanflyrlivesvin fear of the "animal"
‘within him, Tﬁe,re301ution of the conflict (and the chance for inner

peaée) comes when Héller~seeskthe duality between man and the

2Hermann Hesse, Klingsor's Last Summer (New York, Noonday, 1970)
P 179-
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animal in himself. A trainer brings out an emaciated wolf and puts the
famished animal thrbugh a circus'routiﬁé. _Therwolf isjso_CONered and"
obedient that when a rabbit is placed in front of him he does not |
threaten it. Then the roles are reversed. ' The wolf commands the man on
all fours. The'rabbit again appears and the man tears it apart'énd eats
it alive. Hesse is indeed commenting on.the,darkness and animal inside
of man. He is ééying that if this animal instinct is staréed;'the'more.
ferocious will-thg so-called human or lightness side of us become.

uHarxy emerges wifh a sincere understanding of his dark side just as
Sinclair.comes to ﬁnderstand»the propensity of evil in every man.
171£ i; Héégéyé.view,that man's pefsonalityvis indéed_created of light and
dark énd while much is made of man's apparent closeness to God's image,
in reality, man has the equai and opposite drive to perform evil. All
man are Steppenwolfs in that they‘confaih the lone wolf instincts to
~experience.the-darkness. Asvin\thefcase of Siddhartha, this darkness
may not‘be so much the.pursuit_of violence as it is to be alone
without the light or warmfh bf‘sogiety.

The importance of Hessefs_viéw of-méﬁ's‘peréonality will further
be elaboratéd on. ’Lét.it suffice hére fo say that it is not so much the
knowledge "of the Lord but of the evil in man's own heartlthat may be the
‘beginning of wisdom."3 Man does not liﬁe by the rational in him bécéuse
only‘inAan infinitesimal degree do men's'actions spring from rational
cohaiderations. One can bé thoroughly convinced that an action is
sbsurd and still delight in it. Yet, on the other hand, the knowledge
that there is wrong, evil, or darkness-séts him apart.{ “"Man is not an

animal; he is not a determinable, finite entity, not a being completed

3Barrett, p. 203



- once and for a11,>but_a'coming into being, a project, a dream of the

future, a yearning of nature for new forms and possibilities.'m

qusse, War, pe. 57.
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. CHAPTER III

ON SOCIETY

Hermann Hesse is not a social commentator in the journalistic
tradition, for_ﬁe did not see this as his role. In an interview he
once said that his task was not to tell, but rather to show. It is
interesting to note that in none of Hesse's essays does he straight-.
forwardly describe his interpretation of the human cogdition. Howevgr,
from'the-settings of his novels, the reactions:of'his characters to :
their cultural surroundings, and bits énd piecesuof social analysis
found in his essays, HeSsemakes sufficiently clear to the reader ﬁhere
‘'he feels society has developedbfrqm,.where’if is, and where it is going.

_Man had lived in a social collective, a herd, for thousands of
Years before the advent of either the state or continual technologibal
innovétion. And while it is an accepted tenet of modern sociology thét'
.we are herd animals, is it possible that 1ife in the herd is in fact’
nothing more than an escape from ourselves as ihdividualé?, Hesse would
answer in the affirmative, for it is seen that he Qrites about man in
society with a diédain much like the currently pOpular future fore-
casters. While Alvin Toffler believes that man has not.changed enough
to meet the future, Hesse feels that man has for tob long, attempted to
escape from his Dionsyian past ihfo an Apollonian future.

As noted earlier, Hesse saw within man a conflict between the
animal and the human along with the conflict between reasén and'realityf

For psychological as well as physical reasons, man forms social
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relationships with others, and in order to function in harmony with others
he must repress the animal side. Why does_he feel compelled tb subordi-

-nate himseif‘to society?xHesse'beliéves-that‘manfs'flaw is in trying to
attain contentment by seekiﬂéwhat'hé calls ephemeral happiness. And
this contentment man so fervently searches after will 6ome from becomihg
one of the groué; the happinéss of belonging, the‘sééurify'of being 1ike~

_the others. Yet man is quite ignorént'becéuse in order to achieve what

“he thinks wili bring happiness he has»to give upghis oﬁe precious gift as
the price: his‘indiﬁiduality and fhus his potential for development into

_a better member of the species., Of course Hesse would not deny that man
is a social animal. He needs friends and_acquaintances as a source of
stimulation and educafion.rAiet what he f;éiiy needs is not socciety
surrounding him but rather individuals who can contribute to his own
personal -development. As.long as man subordinates himself to society
he will be forced to give up his own personal uniqueness for the stereo-
type of the crowd. What Hesse affirms is the supposition that the
entering into sbéiety will nevér bring man full contentment or ever
improve the’human condition.

Hesse indicts bourgeois respectability or middle class morality as
the catalyst for alienating man from himself.uvHuman develqpment, Hesse
believes, is contingent ﬁpon freedom and creativity. Yet once man ‘enters
into society he is forced to conform to its rules, code of.ethics and
other methods of stifling his own development. This is why the extra-
ordinary person is noﬁ only a rarity but also suspect by society, as
Hesse tells us in his novel Demian. Demian tells Sinclair about a
possibie reihterpretatibn of the bible episcde of Cain and Able. Cain,

in the beginning had a mark, a sign, but nothing physically noticeable,
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perhaps an aura or charisma. "it is much more likely that he struck
peqple;as‘fainﬁly‘sinister, perhaps a little more infellect and boldnesg
in hisllook than people were used to.nt Obviously people were afraid of
Cain ahd thbse,like him and'in time a myth was created about this type of
~man so that all who had been afraid could now get even. Cain would be
considered evil instead of what he réally wasSe Thisvmyth started with
the Bible, grew into religion and finally was'incorporated into'whét'we
call morality. In essence, what Hesse ié telling us is that our concept .
of morality is indeed a socializing factor, one that takes divergeﬁt
personalities and, 1ik¢'a medium of exchange, makes us all into replicas
of a single'moldf Morality is an equalizing factor which, while bringing
men down to a common footing, at the same time prevents them from
becoming whét they might otherwise be. This alienation from self is
- further exemplified byAHarry Haller. Here is a man who i$~trying to
‘resist the constraints of what he calls bourgeois hypocrisy, but by his
own admission he always;livés in its houses. Harry1is able fo see beyOnd’
the mass’s‘strugglevfor happiness, yet he is*still too weak to reéisto
Bourgeois hypocrisy has taught Harry to believe he is one person, that
he is an iﬁdividual, yet he must deny his own individuality and act as a
social product. Thé result, of cOurse, is an individuél who caﬁnot
make up his mind wﬁether he.is hpman or aniﬁal. The animal tells him to
follow hié pleasure'drive,'yet'the1so called human side asks him to
‘comport himself in the manner that society would expect of a person of
hié rank and station. ’Mérality;‘in Hesse's view, ccméits a kind qf
violence on most people by'limiting‘in their eyes thé”trua pefspective_
of what they'afe and'canvbe. Most men seen ccnteniAto deny their ouwn

character, so that modern day existence is filled with only a few ziodel

1. : . - SRR
Hermann Hesse, Demian (New York, Bantam, 1965) p. 25.
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types and many imitators. Yet those whoAbreak away, those who are gble to
question and who can féllow their own self will become not the herdes in
bourgeois society, buf the viliains,-the Cains, the Steppénwolfsa

Hesse would agree with the French anarchist Proudhon who said
ﬁproperty is theft." Yet he wouldvgo farther.by saying that boﬁrgeois
morality is slavery. Emma Goldman, one of the most prolific of modern
‘anarchist thiﬁkers, formulates a theory of social morality very close to
the aforementioned theOr& of Hesse's. The primitive man, unable to
understand his>being, and having the need th rely on others for physical
well-being, created a pattern of Seliefs based on concepts which,éould
not bevdisprovedvand consequently were believed by‘ali; thus restraining
conflict. Hence comes religiop and from this our conceét of morality.
A1l of oﬁr ideas of morality are based on the premise that the ihdivi‘dual
is nothing, the collective or sdéial_unit is everything and nothing must
be done to'diSturb fhe.social unit. :"The state, society and moral laws
all sing the same refrain: Man can have all the glories of the earth,
but he must not become donsciousvof~himsélf.“2 Goldman goés on to state.
that the ﬁhilosophy of anarchism is to bringrto man the consciousness of
himself and that the controling forces on his personality - religion, the
state, and morality must be subordinated to the need forAman to bé,wA
completely human. While on the surface this may éééﬁifévbe raéﬁer
indirect evidence proving Hesse's place among anarchist thinkers, it is
asked of the reader if a better interpretation of Démian could bé
established? Is it not true thatsthose with the '"mark of Cain' have had

to subordinate society to themselves in order to achieve their development?

ZHoffman; Robert, Anarchism (New- York, Atheftan ?reas,'l@?@) Pe 37
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And is it not true that most people do the reverse and never realize
their potential?

'Max>Stirner foreshaddwed modern psychoanalysis by observing and
denouncing the internalization of parental moral values. He found that
 from ¢hildhocd man is conSuméd with moral prejudices. Morality has become
"an internal force from which i cannot free myself; its despotism is tem
times worse than before, because it now scolds‘awéy from within my
conscience."v He adds that if there were anything that ever came 'from
the devil" it would surely be that "false divine voice which has been
interpolated into the conscience_.f'3 The creator of a character who lives
only for the luxury of committing suicidey a writer who lashes out at the
‘hypocrisy of assigning a mark of Cain to menvwho see a different path;

a seeker whose characters follow their (and his) own path of not just
living, but rather‘reaching>for 1ife3s meaning, for fulfillment, for
purity beyond the bbunds.of society's accepted limits or methods seem to
1me to be a proponent of gnarchist'philcsdphy.

Yet if morélity is a-function of society which makes man a slave,
then what attitude'would'Hesse have toward thé agents of soéiety used to
enforce its moral codes? Having lived thrcugh two world wars and witnessed
the rise and fall of totalitarian government along with the social repres-
sion it brought upon,him and his country, it is liftle wonder that Hesse
considered the governmental machiﬁery~asrthe ultimate form of tyranny.
Hié'resistance to~the state, _hoi»zever9 did not start from political
doctrine'but rather from educational experiences. The anarchist Stirner
"remapkéd that '"the young are sent to school in herds to learn the cld

saws and when they know the verhbiage of the 2ld by heart they are said to

BDaniel'Guerin, Anarchism From Theory to Practice (New York, Monthly
_Review Press, 1970), p. 29. i :
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have come of age. The real seducers and corrupters of youth are the
priests and parents who muddy young hearts and stupefy young minds."q
Hesse, who held just such an attitude, wrote an early novel about a

yoﬁng man's experiences under the Gymmasium or Beneath the Wheel. The

main character, Hans Giébenrath, through the pain of competition wins a
place in the state acadeny. Althoqgh a bright young man, he ié constantly
pushed to ekceivby his parents, teachers, and the,towhspeople,,being their
pride and joy. Upon arriving at the school he meets up with a young man
by the name of Heilner who was to Hans'what Hermine was for Harry Haller
. and what ﬁax Demian was for Sinclair. Heilner introduces Hans for the
.firs£ time to the idea of curiosity beyoﬁd material found in the
academician's world. He leads Hans to»thihk for himSelf and to. value
such non-academic concepts as nature, poetry writing, and what at the
time‘wodld be considered time wasting. Needless to say, Hans's grades
fared poorlyvand When Heilner runs away from school Hans realizes that
the educational system is actually an attack upon himself as a person.
He sees‘theréystem as a state organized tool which fosters intellect

and ambition at the expense of emotion, soul and instinct. Hans becomes
very ill aﬁd is forced to drop out of scheool. ﬁeAattempts to work as a
machinist's apprentice, yet unable to fit into society and to play the
role expeqted of him, he commits suicide. The point Hesse makes is that
society considers Hans an individual failure. However, Hesse sees the
institution of education as the real malefactor. He'remarks of
Giebenfath that it'"did-ﬁot occur to any of them (the professors) that

a fragile creature had been reduced ﬁo §hi$:state by virtue of school and

the barbaric ambition of his father and his grammar school teacher. - Why

I

Thid., p. 29
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was he forced to work until late at night during the most sensitive and
precarious period of his life? Whyvpurposely alienated from his friends
in grammar schodl?. Why deprived of needed rest and forbidden to go
fishing? Vhy insﬁilled with a shabby ambition?"5 Hesse is asking his
reader (in 1906) to consider the hypothesis that the educational system,
in.much the same manner aS’fhe gpvernment, is a stifling force on the
development éf the individual: more coercive than morality yet more
covert. The state maintains an educational system so that those who
~are gifted with minds bent toward inquiry, will be stifled. Hesse, in
effect, implies that those members of society who are curious are in
effect anaiogous to Cain. There is fear on the part of those in control.
Because of this fear, the educational system is only a procesé-by which
the individual can cleanse himself from'the mark of Cain. The author,
who had no university training himself, recognizes that‘the enlightened
individual who desi:es to achievé his own goals without the machinery of
.the state is most often doomed to rejection. While this;rejection is
not'ﬁécessafily regretful, since‘it may provide a stimulus for the gifted
person to follow what Hesse calls self-will (see Chapter IV), it is

evident from Beneath the Wheel that most individuals cannot help but be

beaten or corrupted by the system if they choose to fight it. The state
does not provide for an environment where learning will be consumed, but
instead it perpetuates a system for control over the individual. "I knew
. it was our teacher's duty to crush us as much as possible; they demanded
virtues which they themselves did not possess, the history they set
before.ns.was:a-goal dgviaad by grcwn@ys in order to belittle us and keep

. . 6
us in our places."

Sngmann Hesse, Beneath the Wneeol (Wew Yark, Bantam, 1968) p. 129.

6,
Hesse, Yar, p. 62.
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As for that~otherktool of‘the system, the government; Hesse, in the
' collection,of”essays, attacks the notion of government because it is the
vehicle which is the greatest hypocrisy in that it creates violence in
the guise of protectiqn; Hesse, like Tolstoy, lashes out against the idea
6f’allegiance to something other than oneself. Tolstoy believed that
nationalism in reality meant a very definite*feeiing of preference for
one's own peogle or state above all other peoples and states. In line
with this is the désire to obtain for one's own state thé greatest
advantages, powers, or benefits that can be taken at the expense, df
. course, of the advantages, powers, or benefits of othei peoples or
states. Hesse agrees with Tolstoy and sees nationalism as the primary
causéAbf war in the modern world.  He érgues throughouf his bOOk of
anti-war essays that through improved communications and the unity_of
;inaustry, of trade, of the arts, and science that men being so cuituraliy
and economically‘bound should realize that conquest of or by a ﬁeighboring
people would be mutually unbeneficial. One wouldithink, according to
Hesse, that nationalism wouid subside; yet the revefse is true. He says
v"mosf men are depehdeht on four,things which they desire too greatly:
long life, fame, title and fank,vmoney and possessions. It is their
unrelenting desire for these four things that makes men fear demons and
fear one another.' Everj state is built upon this fourfold fear and
dependency;ﬂ? ,Nationalism, then, serves as the rationalization which
people use to sympathize with gpvernments in their attacks on other
hétious, in seizures of'foreign possessions and in defending,what has
already beenitaken. This occurs because those in power have the tools

of influencing the people to support those activities on the part of the

-?Ibid,, p. 130.
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. government which increases either the wealth or power of the rulers.
delst§y~remérks'that theifuling ciass ha8~the,army,'thé schobls,vthe
churéhes;~the press, the bureauracy, and the wealth in their haﬁds;
They kindle pétriotism through the history lesson, the political speech;
and the,editofial until‘love of one state becomes hate toward any othefa
"Th§ consequén¢e_is war. Hesse concurs with_Tolsfoy. He states tﬁat,
while ohly a‘very few‘"morbid»fantics" are in favor of’the}war,_it'f
still‘contiﬁues. "This is possible only‘because we are all tdo lazy,
too cbwardly; It is possible only because somewhere in our secret
hearts we approve or tolerate the. war, becéuse we throw all the
resources of our minds and soﬁls to the winds and lét the misguided "
machines roll on;"8 Hesse indicts government for his hypocrisy. To
paraphraée'his argument, governments; in order to exist, hust defend
fheir.pebyle fromtotﬁér pébple's attack. Yet it is evident that,people
(with a few excébtions)‘do not wish to attack or be atfackgd. Ana-
therefore governﬁénts, far from working for peace,,Carefully excite the
_ahger of other nations against themselVes. Aftér having excited
énimoéity,-governﬁent then stirs up_the nationalistic spirit and assures
the peoplé tpey.arg in danger and must be defended.

Yet'HeSSe does not vent his full wrath on bourgeoisfdemocracy as
on its poiiticians. Gévernment officials, Hesse feels are 6nly repre-
sentative of those thaf.élect‘them, and like Burke, Hessevwould h§pe
they would.havc more sense than their electors. In an essay entitled
"Tq a Cabinet Minister," he comments,on'é speeéh made by a government
officiai in‘19i7. -He chastises politicians,foritheir hypocrisy»in

paying public hbmage and honor to the platitudes of love and peace;

8Ibid., p. 36.
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but, like the populace at large, they believe and act otherwise. gesse'
cries out against those who are educated and intellectually respbnéible,
for they should understand the needs of mankind. He says to the
minister, "your speech shows a profound feeling of concern and
responsibility;for your people, its_army, and its honor. But it shows
no féeling‘fbr'mankind."g— Politicians, Hesse goes on to state, cannot
poésibiy realize the damage they. do, and as a consequence cannot briAg
peace because besides being slaves to nationalism, politicians are
culturally deficient. They are solely concerned with power, riches,
title, and honor; the four dependents. Their fear of being wrong, while
understandable, as is Harry's fear of jazz, is nevertheless an unpardon-
able sin when the amount of human suffering is taken into account.
Hesse accuses government]officials of escaﬁing'from human‘reality and
says this is a result of a lack of understanding of the real truths as
written by such "immortals" as Jesus, Goethe,or Lao-Tzu."Politicians,
he says, cannot make decisions based on human needs énd understanding- 
because they do not have an understanding of reality. He remarks that
the minister who cannot make a decision to end the war is not oniy
| blinded by his patriotism but also because he hears ''too little music
and reads the great authors too little. For many years, Herr Minister,
your eyes and ears have beenréttuned toAtheoreticallaims’rather'thah
reality; they have long been accustomed to close fhemselves to much of
what constitutes reality, to disregard it, to deny its existence."lo
Hesse cries to the politicians to forget about such meaningless issues

such as tonnages, alliances, loans, and troop levies, and to instead

%Ibid., p. 16.

1pi4d., p. 17.
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0p¢n their eyes to what he sees as the real needs, the end of war,
‘misery, alienation; i.e., the messages of the "immortal' writers,
péets. and artists. This is reality to Hesse and he admonishes state
officials for hiding from it. If we must have a state then it should
-bé run by enlightened men capable of translating the age old message
of the immortals (as Hesse calls them) into the present. If only
those in power could see what they really accompiish, the violence
they bring on themsélves and commit on others; if only they could open
their eyes to '"true reality,bthey would hear the voice of mankind,
they would shut themselves up in their rcom and weep-"ll

Yet it was not bourgeois democracy,that Hesse really villified as
much as he did authoritarian socialism. Aithougthesse'did have a
small admiration fqi,communist‘activists, in fheir;sincerity and
commitment to their cause, he rejected socialism on the grounds that
it is capable of producing the strictist regimentation and repression.
Just as Prpﬁdhan'was dissatisfied with ény system which starts from
‘the'prinéiple that the "individuél is entirely subordinate to the
.colleétivity,“12 so Hesse detested.authoritarian socialism‘bécause it
led to a ﬁégation of liberty, and without}individual,freédom, Hesse
implies, all human activity concgrned with creativity would be
impossibie to accomplish.

The: most revealing of Hesse's essays, with the excgption of
“Zarathustra," is a short piece written in 1917 entitled "If The War

Goes On Another Two Years.'" VWritten as a story,‘it concerns the

ipia. , p. 18.

laGuerin, p..21.
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author who is magically able to transform himself two years into the
future, only to find that social authoritarianism has taken the last
vestiges of freedom and individuality away from the citizenry. Because
he did not have a walking permit he was arrested, fined, and since he
had no money he was ordered to surrender his existence card. Not
having one of course, he is herded from one place of detention to
another. Realizing the hopelessness of the situation he simply asks
to be "killed."

"Couldn't you condemn me to death? I should
be very grateful!"

The official looked gently 1nto my eyes.

"I understand,' he said amiably. 'But anybody

could come asking for that! In any case, you'd

need a demise card. Can you afford one? They

cost four thousand gulden."

‘ ''No, I haven't got that much money.  But

I'd give all I.have. I have an enormous desire

‘to die." '

He smiled strangely.
I can believe that, you're not the only

one. But dying isn't so simple. You belong to

the state, my dear man, you are obligated to 13

the state body and soul. You must know that."

Certain questions arise. What sort of creativity can be
accomplished in the authoritarian social state? Besides the debatable
merits. of economic eQualitj,’whatzcan,commtnism offer the individual?
Hessé_answers~his own question by séying that communism does not think
of the man behind the worker. The system usurps the most important
-part of human existence: the dpportunity for man to emjoy himself as
an individual after he has fulfilled his task as a producer. In a
“Dream After Work" Hesse outlines his concept of individual freedom in

what would be the most important part of life: the act of.discovery 

and dreams.

Dyesse, Var, p. 25.
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Everything I was carrying in my briefcase _
and in my head was forgotten, and for a quarter of
an hour, while my walk lasted, I lived not in what
we call 'reality' but in the beautiful authentic
reality we bear within us., I did what children and
lovers and poets do., I forgot all will and purpose
and let myself drift in pursuit of lovely, colorful
dreamsSess. o

.eo For a long time I peered at the distant
mountains and the smoky golden-brown. clouds, and
mixed ultramarine into the ved, holding my breath in
caution because the scene had to be so infinitely
delicate and light and airy. After a moment's
hesitation my brush with swift circular strokes,
painted a lumincus cloud into the blue, with gray
and violet shadows., Everything the world had to say
and do to me, to confess to me and ask my forgiveness
for - and I to the world - lay there ardent and still
in the white and blue, in the bold joyful yellow and -
the sweet serene green. And I felt that this was life!
This was my share in the world, my joy and my burden.
Here I was at home. Here there was pleasure in store
for me, here I was king, here I could turn my back 1k
with blissful indifference on the whole official world.

Hé‘see'then that bourgeois democracy is not a fit form of govern-
' ment because the,people:ére misled aﬁd;involved in activities against
- their own interests by narrow minded, shqrtvsighted officials who
'hypoqritiéally rule in the‘people's?ngm;. On the other hand, authori-
'tarign socialisﬁ commitsvthe-crime of disallowing the individual his
development as a human being beyond theAprovider stage.

How;then‘does Hesse view'ﬁodern society as a totélAsystem? For
this we must‘fﬁrn'to Hesse's last major work, the-bo&k'that'won-for

him the Nobel Prize in 1946, Magister Ludi. He writes about a world

of the future that looks back upon our civilization with contempt and
pity. The collapse of our world comes abguf“nbt_thrqugh war, but

through'boredom'and emptiness. Man unable to copé with his own

1I§Ibid.’ p. 55.
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personality and unwilling to solve the problems of technology and
social institutions, evolves into an almost machine-like, unemotional,
passive, staid shell. Our soéiety, he séys. stereotypedvand stifledv
human development so that we, in time, ceased to be human. - Man's
social institutions became such a tyranny of the spirit that man
ceased to involve himself in his own destiny. "They (we of the
present) who read so many'books and 1is£ened‘to so many lectures,
could not fortify themselves against.fheir stark fear, to struggle
against their inherent dread of death, and lived in trembling, believing
in no tomorrcw."15

The total society, in effect, kills man. In an essay entitled

"Thou Shalt‘Not Kill;" he pointé'qut how currinsfitutions commit
‘fiolence‘onkﬁs. It killsrus by driving gifted.young people into
cccupations for which they are not suited. Governments.turn‘us gway
'frémvthe problen of_povéfty and affliction through its féar'cf aftack,
Society makes it easier to approve of what Hesse calls M"atrophied
V%social, politicalvaﬁd educational institutions," instéad of reéolutely
fighting them.l6 As Robert Hoffman sees the situation} the state no
matter ﬁow:donstructed,-is a- form alien from the society it governs.
it is not fhe embodihent of the citizenry but rather an instiﬁution
with needs, views, and goals of its own. Instead of responding to the

‘needs and desires of society, the state has its own existence, and

serves society as it sees fit. The state imposes its will on a largely

Hesse, Magister Ludi, p. 131.

lGKesse, Var, p. 126.
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helpless population, and is victorious over it by means of
coercion.17

‘Then it is asked, what will man become? A mechanical society of

Orwellians? Not at all. Hesse predicts in Magister Indi that we will

lapse into the monastic contemplativeness of the I‘%idc}.leAges.D We will
beqome a Castalia, a society devoted to the Glass Bead Game, a sort of
mathamatical competition involving symbols, music, and prisimatic
patterns. In Castalia the reality of time is changed. The Castalian
society is really a surrealistic, continuous, unchanging present. It
is a static,'Sterile, rigid societvaith no recom or desire for Change
from within or without. It is not so frightening as it is boring.
It is a place populated By Steppenwolfs, without the possibility of a
Magic Theater. It is Héns Giebenrath's’academy; intellect without
emotion. Castilia is, in totality, a pessimistic projection of what
Hesse believes'could be the ultimate violence on the human ccndition.

Like the anarchist that he is, Hesse is crying out to us. We've
gone on thisiway for so long. See what we have. There must be a
better way.

Hesse believgs that there is, but like the MagiC‘Theafré, the

price of admission is the mind.

17H°ffmall s Pe 1'30



CHAPTER IV
THE WAY

The Hesseian Viewocint

‘Toward the end of his life Siddhartha meets his friend from his
youth,.Govinda,'whc has never ceased to strugglé tensely for Nirvana.
He asks Siddhartha for instruction and he is told: "I can love a
stone, Govinda, and a.tree or a piece of bark. - These are things and
one can ldie_things. But one cannot love wo:ds. Pgrhaps thatvis what
prevents you‘f:om fin&iﬁg peace, perhapS'theré are toc many words, for
salvation an&.virtue{ Samsara and Nirvana are'éhly words, Govinda;";.

¥hat the reader should not expect.from Hesse is some new hifhertg’
unthought of or unigue formula forfsolving»the problemsvdf society and
the inadequacies ©of curselves. “Thérevare ﬁo real panaceas; holy.grails,
or magical salvations excépf,for'those we’create in our minds. Once
cemmunicated,'howeve:,~they become, to the non-creator, only words.
‘This student asks his reader to look beyond the ﬁords'on~the page, to
»infestigate the idea behind the words and ﬁo.arrive at élmeaning which,
as a product of the mind, makes communication by the written word
difficult. ”

Those well versed in the 1anguaée'of-polifics will, in dealing
'with_Hésse, £e»on unfamiliar ground in that they will Be expecting
political solutions to what could generally be fermedvpolitical problems.

Even with respect to the genre of anaréhist.liferature, Hermann Hesse's

THermann Hess, 8iddhartha (New York, Bantam, 1971) p. 142.
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solutions might be viewed with suspicion and disbelief»by‘even the most
confirmed anarchist theoiist. In order for one's mind to be conditioned
to Hesse's philosophyvit might be helpful to ask if the:only answers to
poiitical problems must be borne out of politics itself. It'séems almost
absurd tb believe thaf even more of what ails us, will iﬁdeed, help -us.
Does it make any sense to belieye'that greater fascination for, or a
different configuration of, politics will lead us out‘of those problems:
which are political in nature. The answer, of course, is yes, it makes
ksensé. For even after five thousandﬂjears of :eéorded history, we are
,Still iooking for the solution from within therproblems We use politics
to;cure pdlitics.' While the logic of‘this method might be sound, we
have to ask ourselves if the method‘itsélf is just as sound. Perhaps we
dre too caught up in our process of logic to pay attention to the product'
of our logic. It might béziﬁéf the logical validity of socigl solutions,
thé process of model derivation holds more interest for us than the
model itself. For instancé, the great amount of money and manpower
prpgrammed to produce so called solutions to our’social‘probléms have
always been greater than the results of these models. 'WeJSpeqd £0 many
dollars and man hours in research, in meetings, inllogical model bqilding
that the‘finished product,. be it a social agency, or volunteer group
rpafterned after some'inalienable,,unalterable, or so called universal
maxim of po1itics, invariably either fails outrightly, or consunes SO
much_in the way of resources for its own self»perpetuation that the
problem that this model was derived to solve, i$ given only cursory
attention when compared to the time and resources spent in setting up
the "soclution.'" If our Great Society and its experiment in liberalism

has‘taught us anything, perhaps it is that,ﬁe must go outside the
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traditional modes of approaching problems. What might logicaliy |
constitute a valid solution, in practice either fails, or wbrse, adds
to the burden of social competition for attention and resources. As
the anarchists would ask, can we expect even more government to solve
thevalready‘existent excesses of government? VWhile in a logical manner
we could argue in favor of this, it seems that recent history tells us
the opposite; that we must look toward other avenues of escape.

The reader might ask, what other avenue, then, can we look to?
What is unfortunate about the question is that the answer will (and has)
in all probability be dismissed as nothing more than a metaphysical,
mystical or other worldiy abstraction,'just as incapable of being put
into practice as our usual procedurai methods. This is the most
important reason that Hesse has been overlooked as a social theorist.

As a writer Hesse is neither a story teller nor a didactic
essayist in the contemporary style. In essence he is between these two
poles, While he wrofe with plots and characters gnd commented on events
of the day, his works are in an.almost»timeless 1anguagé. The diffi-
culty most readers have with Hesse is that he expresses ideas so basic
to humanity as to>be unconcerned with the cognitivg domainvéf'knowlédge.
He believed that fheAtrue profession of man is to fihd his wéy to
'himself and for Hesse the search for this way became q»metaphysical
searéh, assoéiated with, and intensified by Oriental philosophy. The
wisdom, not platitudes, Qf the East were to broaden and strengthen the
potential for self-realization, the just society, and the contented
life fOr the citizens of what he saw was a declining western civiliza-
tion. While this brings him close to Thoreau, like the transce#dentai—l

ists before him, HesseWS“philoSQPBy'designated'him as- the '"poet of
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metaphysical twilight, Rembrandt of the world."2 and as a defendant to

the "charge of perpetuating a form of‘Romanticism."Bf

Daniel Guerin, one of -the most'nﬁted students'bfvanarchist thought,
says that anarchism can be described first and foremost as a visceral
revolt. What he means is that the anarchist, while being a man in
revolt,-is not rebelling against any particular policy, platitude, or
institution. To the contrary, he rejects society as a whole,élong with
its guardians. The bad as well as the good is dismissed by the
anaréhist thinker and as Max Stirner puts it, he must free himself from
all that is sacred and carry out a 'vast operation of deconsecration."
He admits that anarchists are not and probably will not for some time
to come ever be taken seriously and in the meantime are considered
"vagabonds of the intellect and bad characters.' However, it will
continue to be the trade~mark of an anarchiét to "refuse to treat as
intangible truths things.that_gife respite and consolation to thousands
‘and instead leap 6ver the barriefs of tradiﬁion to indulge without
restraints the fantasies of their impudent critique,"# This permanent
state of revolt mékes the anarchists sympathetic to non-conformists, to
what might be called outlandish thinking, and while they disagree amﬁng
themselves, they are also'éompletely'misunderstood or not understood by
the public at large. :

And so it is with Hesse as with any other anarchist. He has nct

been understood or taken seriously. Understandably, his themes as well

‘ 2G. E. Mueller, "Hermann Hesse,"‘Bcokstbroad, XXI (1947) p.vlh6.

3Stanley Townsend, "The}German Humanist: Hermann Hesse," Modern
Language Forum, XXXII (1947) p. 1-12.

“Guerin, p. 13-1h.
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as the "melan#holy, mandarin quality of thé heroes were not to the
tasﬁe of American reaéers of the Lazy Age, the Great Uepression, and the
warzyears."s Time magozine once termed Hesse as "relentless esoteric -
cne of those Faustian fellows who make Moholes out of mole hnlés."
% gl g rie o B ook aR N g |

Surveying the wreckage, confusion and complete hopelessness of the
German situation in 1919, He:mann Hesss, outraged at what devastation and
despair society was able to accomplish on itself, turned to Nietzsche who
he_éonsidered as the embodiment of the true German spirit and courage
separate and apart from the herds of mass enthusiasm. He wished to turn
the German intellectual community away from the héranguing of demogogic:
ﬁpoliticians. social reformérs, and thgir ¢ries of return to former'pre~
war times, Be turned toward Nietzschg as a man able to follow his own
callihg, who amid the middlérﬁiass conformity of his time and the
industrial bbcm. begame an anti-patriot and anti-German. Hesse believed
that the Germanvmind had‘degenerated,befcre the war and he felt that if
a nevw society wa$ to arise from the ashes of a defeated Germany, a
society wﬁich can'secure:contentment’and fulfillment for everyone, then,
Y'we must nbt»begin at the tail end, wifh political methods and forms of
‘government, but at the beginning, with the building of the personality."

The prescription forvthe refounding of $ociety is the message of a
long essay known as "Zarathustra's Return.' Writtea in the Nietzschean
idiom, this incredible essay centers around the return of Zarathustra,
‘the German conscience. His words to his followers lay down a foundation

for what Hesse sees as the only method’for”creating»the good society.

-

: Eugene Timpe, "Hermann Hesse in the Unlt“d States," SYWDOQIHW,
{Spring 1009) Pe 75

6Hesse, War, p. 87.
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Like,Héssefs own experience, Zarathustra is mocked by the young
men, when he admits that he cannot teach them'ihdustry, or solve the
problem of hunger. .These are not Hesse*sAconcerns;: And like this
student, Hesse (as Zarathustra) cautions his listemers not to look
for wisdom, acts, formulas, or "Pied Piper's sticks in his words."™
What Hesse has to say is so basic that from the perépective of
contempgrary political analysis it seems to be almost absurd. Yet
Hesse points out that his ideas have never, on a grand scale, been
tried and tested.‘ To those who look toward fashionable.SOIutiOns to
society, Hesse muét feel as did earlyHChriStians in pagan Rome. !From
a stone you can learn what hardness is, from a bird what it ié to sing.

And from me you can learn what men and’déstiny are."’

On Destiny

| Hesse's concept of destiny; while being close to the common‘underé
sténding, does not carfy‘the historical connotation of predestination,
fate or the wave of the future. For Hesse;.destinyiaoes~not mean the
-spreading ofva culturé, the conquest of territory, or the eventual rise
(or fall) of a particular state. Destiny also should not be confused
with.history.. While thesg terms have often been used‘to descfibe destiny,
the author says that they are mere idols that peoplé hold in place of
‘what he sees as the real destiny. '"Learn that destiny &oes nof come from
idols, that at last you will know that there are no‘idcls or gods."s
Destiny transcends the day to day or year to year existence of a people
because it is much more than the convenient term that the state can use

in its control over the people. To Hesse, destiny is an awareness, or

’Tvid., p. 92.

81bid., p. 93.
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understanding of the highesi ideals of man, his reason,'his creativity,
his capacity for love of self as well as fellow man. Destiny is‘thét
yihnate goodﬁess that each man knows he is capablé.of achieving. Destiny,
in its pure form is the_trué goodness in man's heart, the spirit of
brotherhood,‘the ideal of kindness, sharing, and empathy all men deep
within them hold. Destiny then is really the essence éf what man is
on earth to practice openly. While it may result in an eternal struggle,
still in all, Hesse reminds us that there is only one destiny: to
become human. Hesse implores his defeated nation to recognize that now
is the time for them to realize their destiny. ‘Few men,‘he says, have
ever known their destiny, for it has been hidden from them by the state,
by nationalism, and by economics.

 Hesse, who has a strong shame over the history of man-believes_that
maﬁ's destiny has always been with him. yet all of history's misery,
pain and suffering are‘attempts_td change this destiny. He says that
bit is, in the long run, impossible fqr men to accomplish this change.
Obtimistically hé notes that once men are able to understandvtheir-real»
destiny, they wiil nevér fry to change it. Because.this awareness of
himsélf wili ndt yield material benefits or egb satisfying roles such
aslbower, glory, or martydom, real destiny is easily rééressed into the
“inner reaches of the miné and hidden by egotisﬁié,and sensual needs.
"The endeavor to'change.destiny is a childish pursuit that makes men
quarrgl and kill one another. Your emperors and generals tried to change
destiny..... But every true act, everything that is good and joyful and

fruitful on earth is... destiny that has become*self;"g

Ibide, pe . .
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‘Hesse admonishes man for being too‘occupied with mate#ial concerns
and not recognizing his destiny. He talks about how a peopie become
rich materially and yet remain‘unsatisfiéd. Their unhappineSS éndvlack
of contentment forces them to do violence, té'c§nquer,,and to colonize
in the vain hope that mofe'richesfwill divert themkfrom their discontent.
He goes on tquemark that at present the»people'of the world, misled by
goverﬁments,_having not gained what they wére after materially,_continue
to mourn their cdndition and to look for the ''wicked enemy"'résponsible
for their pain and suffering. Hesse says man foolishly believes that‘
an increase in what inherently causes paih and suffering will somehow
bbe capable of solving it. Zarathustra says to his followers thét the
people feCeivé what they deserve and that they foolishly blame the state
for not responding to the situation. TYet they should realize that even
though government causes pain, it does not itself have any pain: it
does not feel, and as such’it has no empathy for the people. Hé says
that people vent their frustrations on an‘inétitution unable to hélp
them realize their destiny. ﬁBﬁﬁ why, if you a:e.in pain, must you go
on.talking about nation and fatherland,.about all those great gnd
estimable things which are so'eésy to talk about but which so easily
vgniéh into thin air?"lo

Hesse, then says that while government is thé eternal manifestation
of suffering, in reality man must take thé blame for thinking‘that
government could achieve his true destiny. The poor state of the human
condition is caused not only by government's actions but in the long run
by man'é belief that he could change'deStiny yet not even recognize what
desfiny really is. Hesse cries out for-pebplé to stop blaming foreign

enemies or governments, but to blame themselves for their own ignorance.

101bid., p. 95.
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Perhaps through an understanding that government and inétitutions are
only manifestations of man's mistaken identification ofvhis destiny will
the ¢on&ition of man improve. When men realize that they are responsible
for their own pain, that it is cgused by their own failures to recognize
btheir destiny frgm their egotisticrideas of grandeur, riches, and power;
then and qnly then will men begin to undo the web of constraints which
‘have locked them into a seemingly eternal state of suffering.

Zarathﬁstra tells his young charges that they have been soldiers,

herces and ''pillars of the fatherland" yet their condition is despgrate.a
He urges them to forgét about finding or perfecting the fatherland but
ﬁo'"learn.more and strive higher."'

Action, Suffering and Solitude

It is not difficult.to agree with Hesse as to what destiny is and
".to understand his argument for recognizing and not hiding from it. But
it is then asked, how.is destiny to be realized? Hesse's answer_is'that
Pnly through what he calls suffering and solitude can man realize his
irue_potential, his céﬁacity for love, kindness and goodnessﬁ destiny.
In'the'first place,rﬁesse‘draws a distinction between common action
and whaf he calls 'true" action. When Zarathustra's listeners ask what
is to be done, the sage answers that their "doihg",is the opposite of
Qhat he calls "doing;“ A true action, he states is not at all the same
as just '"doing' something in that a true action cannot be contrived or
thought out.  Hesse explains that throughout history men are taught in
deplorable schools, and socialized in the concept of what he calls
"antithesis." These opposites, in time become maxims of life and are
never questioned. For example, the antithesis between man and God:i

that man cannot be a god and vice versa. Action and suffefing is
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Aanother set of opposites, yet Hesse staunchly believes that they are oné
together; for together they make up our whole life, Man suffers in
birth, in growing and in life un?il he suffers déath. Hesse, of course,
does not mean the suffering of'physical pain nor does he. use the word
in its usual context. The kind of suffering that a person goes through
when he is searching for an answer, and the frustrations felt during
the creation of something new is what Hesse is talking about. The
mental anguish of living by one's own standards as opposed to the herd
is also suffering., Loving while others are hating and‘healing while
they are killing is suffering. Suffering in this context is a daily'
experience for the kind of person that Hesse desires us to be. Yet this
seemingly pessimistiC'piéture is brightened by his statement that "all_
the gcbd in a man, for which he is praised*or loved, is merely good
suffering, the right kind, the living kind of suffering, arsuffering‘to

the full."!

'Suffering, as Hesse outlines it, is a form of true action
and one which will help lead man to his deStiny.

Yet what most men céll.action, the building of factories, the
establishment of governments, is in reality a "running away from pain,
‘a flight from suffering." Hesse believes that in the beginning man
could not reconcile the lonely voice of destiny withiﬁ him because of
the drives of>£he:id for riches and self‘gratification.‘-Therefore he
established society. Sin¢e it was painfui'to hear the voice which
demanded that he seékidestiny, man ran away and 'made noise with hammers
and machines until the voices receded and fell silent." Man did not
want to suffer, but ohly to act. This running away, having gone on for

senerations, is responsible for the precent state of affairs. Hesse sees

Mrpid., p. 98.
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it necessary fbr<manfto stop his activity and to '"hear, to breathe, to

drink the milk of life and the light of heaven."'2

Man leong ago"i
realized the futility of his action but instead of turning toward a
different direction he only multiplied his activity and in so doing made
conquests, created»enemies; and.wentvéé war~un£il the hardships endured
in the present (after Worid.war 1) seem unendurable. Hesselasks, are
things any better? Then why, he continues, are we "Clamoring.for more
action, rushing into the streeﬁs. storming and shouting, elécting
councils, and loading guns again?" The safe answers: 'Because you are
forever in flight,frcm suffering and in flight from youréelves, from

. your soul."lB'

Whenait is asked whether or né%zfﬁe hardships of warare suffering,
Hesse agrees, but sees this as Suffering that man brings on himself by
being obstinate in trying to change destiny. While he admits that
suffering is hard, it is the true action of destiny. The efforts to
construct a society through governments, conirived laws, and institu-
tions are only attempts to recede from the inner voice of humanity.
.TheSe actions are only rationalizations of the id and pleasure principle.
‘We fool ourselves to'think that we can set up institutions which wili
act as our ego, which will allow us to kill, hate, plunder, and conquer,
and yet at the same time give us thé notion of security in_that this is
the only way for man, that this is the highest development of the
species. No, Hesse says, we must face ourselves, we must suffer, we

must achieve our real destiny. We must not be cowards. Man must

121pi4., p. 100.

B1bid., p. 100.
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realize that government:and society are the catalysts for deception.
Rather than turning toward'societ§ or government, men must instead
turn inward and find their true selves instead of hiding from themsélves.

What Hesse means by suffering can only be understood when his
concept of solitude is investigated. The author does not see the
hardships of war, poverty, or affliction as real suffering because these
are only foredoomed attempts to change destiny by fleeing from the
suffering man fears mest; solitude.. This idea of solitude, says
Hesse, is the road over which man can be led to himself, the prerequisite
of his achieving destiny.

Whét seems sO easy, Hesse says, is in fact the most fearful of
endeavors. ‘The example he gives is that of the men in history who ha#e
"walked alone,” yet by theirApeers were considered to have been insane
or evil. Solitude is inéeéd heroism, yet man considers heroism. in the
genre of what Hesse calls the work of criminals. Society idolizes the
physically strong and those who can out-perform others. Men everywhere
loock up in admiration to fhose Qho most nearly appréééh the ideal of |
themselves, who approximate the Violenf or carnal aspirations of fhe'
masses. Yet'the poet, the dreamer, the seeker, while tolérated. is
considered as a mutant variety of the human form. They, who most
approachvthe ideal hﬁman valdéé, are looked down upon and cast aside as,
ét-mbst;.unvaluable.members of the species}‘ Hesse uses himself, the
poet, as an example. He talks zbout th¢ years he has spent working on
and reviéingran eight.line poem. In the eyes of the world this endeavor
is conSidered_an'absurdity. a ludicrous and insane act. Hesse asks why
dbes a ﬁoét spend. SO much effort over a few lines? There could be two

answers. First, whila the effort might be wasted in that the
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probability is siight‘that the poem will outl;vg,tha»a#ﬁﬁor or his time,
‘he has still.doné’scmething "better, more desirable, and less harmful
than most people.'" Because it is only a poem, the'people hold him in
little respect because he did not shoot a gun, set off §fbomb or make a
bullét. This too might be an answer. The poet, in selecting words and
writing them down in and for a world which might be destfbyed”fomorrow
is paralleling nature's fbrces; - The flowérs, plants,‘and‘animals which.
live and grow in a valley whichvtomorrow might be devastated by war's
carnage do not let on to such probabilities. it is eternal optimism
‘that the poet gives. These may be answers as to why a'poet_would spend
. so much time on.a seemingly. unproductive piece of work: Only the artist
and poet are able to perceive the directions that society flows toward
and it.is‘they'who ask the basic questions of whyrmx1thihk one way as
opposed to ancther. ~Most members of society are too inVolvéd witﬁ
_solidifjing theirvmemberéhip invthe"systemytd ask‘whethgr*or not one's
membershi§ is desirable. But Hesse cries out, '"except for the poet him-
self, no one asks the question,“lu Men who question are_menzwho‘suffer
rsolitude. The poet is the real pur#eyor of destiny, the real hefo, yet
people do not fead_poetry’as they would fire a gun, for they think it
best to discourage themselves from the suffering of solitude: the
poets' world.

While solitude is a fearful entity it is also a difficult one to
achieve once entered into. Since man, from childhood'isvraised as a
social animal, the ties to society are diffiéult to sever. Even the
hermit and recluse have psyéhclogical ties to family and:friends.
Because of this,most men have never tasted solitude. Man fears being

alone more than any other kind of suffering, yet Hesse says, it is

1uIbid.; PP. 136-137.
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justrthis sort of activity that man needs. VWhen a solitary man walks
among the masses he is hated and feared and treated as an outcast. The
poet, the artist, the thinker who approximates the man of solitude in
society is in reality the real hero, the man of true action, the mind
capable of suffering,.solitude, and destiny. They are able to do what
most men fear: they face the possibility of falling. In one succint
paragraph Hesse cutlines the tasks of sclitude. Zarathustra.telis his

disciples that

eoelt 18 hard my dear friends, to live withcut a mother,
it is hard te live without home and people, without
fatherland or fame, without the pleasure of life in a
community. It is hard to live in the cold, and most of
those who have started on the path have fallen. A man
must be indifferent to the possibility of falling, if
‘he wants to taste of solitude and to face up to his own
destiny. It is easier and sweeter to walk with a people,
with a multitude even through misery. It is easier and
more comforting to devote oneself to the tasks of the
~day, the tasks meted out by the collectivity. See how
happy the people are in their crowded streets! Shots are
being fired, their lives are in danger, yet every one of
them would far rather die with the masses than walk alone
in the cold outer night. ‘

Like Siddhartha, man must stop seeking solutions from society and
start>seeking solutions from within himself. The method is solitﬁde, the
process of introspection én@ retrospectibn, the role ﬁlaying of the poét.
- wévmust askvthe~quéstion the poet asks, what is man? While some go out
into the country and live the life of the herd in an idylic setting,
it is'thosefwho-sfand in the thick of the crowd but who separate

themselves from it that are the knowers of solitude and self-will.
Self-Will
At this point the reader is probably asking what if anything does

the foregoing have to do with politics. The answer to this becomes
& g ¥ ,

P 1vid., p. 108,
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evident when the anarchist_éoncepts are COmpared to Hesse's concept of
Sélf-yill.

All of those virtnes that man has learned from society, honesty,
thrift, valor, etc., can be compiled under the heading ofvobedience.

Yet éelf-will is éiso a form of obedience.' Hesse raises the question,
then of: when is man to obey society if confronted with‘the idea of.
séif—will?' The difference between societal‘valﬁes-and self-will isAthat
the,yirtuesvdggged so important in our societj are in reality obedience:
 fo h;ﬁ;;adé*ié;$:$ Self-will, on the othér hand, is{the only virtue
Hesse sees as being independent and insubordinate to these laws, for a-
self-willed man hears a different voice and obeys a different law: "the
law in himself, his own will." »

Self-will is a much misunderstood éggcept, and as such men hold it
in low esteem by giv;ng this virtue a less fearful name: character,
personality, Qr,originality. Sélf;will is termed "originality" in ért
and while held és a good thihg, it is seen as the trait of oniy a few
‘tolerated eccentrics. 'Character" or 'personality" also are wrongiy
termed as being self-will. A man,‘says'Hessé, isvéonsideréd'to have
"character" when he has a few notions and opinions of hié own but does
not live by them. However, a man with self-will is one who not only has
thought out his own ideals but indeed lives with and by them.

When all the entities pf nature are considered, man is the ohly
oﬁe that must obey, not the "law of iife and growth" but other laws that
‘are énécted by men and alternatively changed by men. This is government.
This is the institution which seeks to abolish man's self-will. What
our author finds strange about thié arrangement is thatfthoseLfew beings

who during their lifetime have decided to disregard arbitrary law in
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order to follow their own will have come to be revered as héroes° Even
though they,were persecuted in their own fimes, even though their views
or actions aroused hatred and antégonism, men such as Socrates and
Jesus were santified by later generations. "The same mankind‘which
praises obedience to its arbitrary laws as the supreme virtues of the
Vliving reserves its eternal pantheonAfor«thqse who have defiéd'those
laws and preferred to die rather than betray their self~will."16

Suffering, then, comes from solitude and from solitude comes thisv
concept of self-will. Hesse says that it is a prerequisite that the
masses, whom he holds in low regard because of their fear of solitude,
should iisten.to thé man of solitude, the selféwilledAman. - Throughout
history, Hesse says, thenquiet'self-willed‘man,»usually tragic hero,

- who has gained insight into his inner being has shown:maﬁkind that
diéobedience to the state, the laws of man, is not a ''gross irresponsi-
bility" but an allegianée to a higher more important law. These are the
real herces of the earth, not those who allow themselves'theAconvenience
and security of—imitating’the'herd. The obedient'well-behaved citizen,
the soldier following orders, or the mob, are not heroés because only

- the person who has, through suffering and solitude.:learned his self-
will is capable‘of accomplishing man's destiny.

It is with ringing,ciérity that Hesse joins in harmony Qith the
ianarcﬁist viewpoint. When told that a world consisting of.men possessing
courage and self-willrwould be "topsy turvey' he replies that "in |
reglity, life would be richer and better if each'man'independently
féllo%ed.his own law and will. In such a world, it is true, some of

the insults and unreflectingvblows that keep our venerable judges so

16’1!)1’.‘(1., p. 81.




: o

'busy today might go unpunished. Nég‘and then a murderer might go
ffee.a.. On the other hand, many of the terrible, unspéakably-sad and
insane things that we witness today in our so well ordered world would
be unknown and impcssible; Such as war between nations;“l7 Hesse is
not ih any way promising-a‘panacea or a utopia. Like the anarchist,
Hesse is saying that a different approach'is;necessary to bring ébout
improvement and his prescription is this concept of suffering, solitude

A and self-will.

This prescription sounds to the reader very metaphysical and
completely impractical. It is evident that achieving self»willpis one
endeavor, but translating this into some form of political betterment
is quite another. While_séme'anarchists have preached revolution to do-
away with the state; Hesse advocates what would be called an'evolution.
‘Revolution, he says, is war and like war it is a "prolongation of
pelitics by other means,' HMen, however who have achieved a state of
self-will, will have no interest in politics 'whether it is monarchist
or democratic, revoluticnary or conservative.' Mgn endowed with self-
will, will not seek moneyror power and will in fact despise them, not
out of any sense of altruiém but’because.money, power and'pqssessidns
for which men covet and abuse each other, will have little value to the
men'of self-will. These men will desire those things which.Will help
them to live, to grow, to create. This cannof be accomplished or aided
by money or power because these entities are inventicns of distrust men
have for one another. The trusting sodiety of selfnwilled men who know
theiﬁ destiny will not be driven to compensate their present distrust-

fulness through such substitutes aé money. And as such a society grows,

17Ibid., p. 82.
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the need for,government and‘state'institutipns will become less and less
until there.will be no need for any éontrdls oﬁer the'wills of men.

‘"When a man has_confidence in himself, when all he wants in the world
is to live out his destiny in freédqm and purity, he comes to regard ali
those vastly over-estimated possessions as mere accessofies esoneVEr
essential."l8

Once self-will is achieved, Hessesays, all of thé most highly
commended virtues become questionable. He gives the example of
patriotism which earlier was held to be the foundation of the state's
control. Man is accustomed to believe that he cannot be well off unless
someone else is worse off; we seek profit at the CO§£ of others and it
is the state that is the instrument of this distrust. Yet the self-
willed society would have no need for patriotism because there would be’
no necessity (or possibility) for a state to exist without distrust
among men. '"The destiny of the self—wilied man can Be neither capitalism
nor socialism, neither England nor America; his only living destiny is
the silent, ungainsayable law in his own heart, which comfortable habits
make it so hardlto obey, but which. to the self-willéd man is destiny and
godhead."lg'

Like Hesse, the great anarchist thinker, Max Stirner, urged those
whp'wiSh freedom to follow their self—ﬁill. Do nbt seek in self-
renunciation a freedom which denies your very selves, but seek your own
selves.... Let each of you be an all»powefful I." Stirner adds. that

-self-will is the strength of an individual against the state and that

wvhatever is accomplished will be accomplished as a unique individual,

181psd., p. Bk

1pi4., p. 85.
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not as part of a herd. If men can achieve through what Hesse describes
as suffering solitude, a self-will, Stirner is of the belief that

"neither the state society nor humanity can master this."zo

Imitators, Reformers, and World Betterment

Though some might disagree on the effectiveness of self-will as a
means of social change, Hesse takes into account that there will always
be skeptics and that, while the ideal would be for universal partici-
pation, the fact remains that not all menbwill or can find their destiny.
The task is hard. Consequently a leadership of men who have learned to
be themselves is needed. It will be these men whg alone recognize the
destiny,of their people, for it will be they alone whb will not be
satisfiéd with speeches or government regulation.' While these self-
willed men are unable to enforce the destiny on others, Hesse calls for
all men, if not to seek solitude, at least tollisten‘to}those~who have
"the courage, vitality, thé healthy, joyful well wrought goed humor that
gives rise tcltrueractions.ﬂal However, it will be ﬁecesSary to
~$eparate those who are selfuwilied men from those who imitate them.
Hesse specifically implicates socialists, the "men with the red fist
~and the school book name." Hesse has an admiration for their resolute
straight forwardness. The radical activists, he says, have an
"intimation' of destiny in that they are ready_to faée the real causes
of social injustice.'lﬁesse.admires their energy and says that they are
capable ‘''of true actign because; if only by an ignominious bypath, they

‘have come close to the point where destiny-burgeons."22

206uerin, p. 28.
‘21Hesse, War, p. 115.

221pid., p. 106.
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:However, they a?e not self«willed'men because, as Proudhon believed,
they desire to preserve the state, power and authopity while'increasing
its dgmination over the individual even further. "All they do is change
the titles."z3 True self-willed men, as Hesse has defined them, are
capable of true action, but this action must be of a personal nature
and be directed to the individual, not the state.

Like the socialists, the democratic reformers are also imitators
of self-will. After all, Hesse says, the cry for world betterment is
being heralded by those who have something to gain from a re-ordered
state, but nevertheless a state‘just the same. Zarathustra asks his.
listeners to’noﬁice‘that whenevér the idea of world government or social
reform is brought up,-"men reach-for their péckets‘“ No, Hesse says,
the call for reform is the call of self-interest in disguise. “Those
who push for this»type of action are self seeking,wbut it is not the
type of self seeking that "elevates and steels the self." Instead it is
a self seeking which is dependent on ''money, vanities, and delﬁsions."zu
Hesse.lhimself, is not convinced that the world can be made better
without a cataclysmic event, yet if it is ever tQ,be made better it
will not be by reformers or those whe are ruled by their own greed and
iﬁsecurity. Rather, the world will be changed by those earnest self-
- willed men who héve no goals or purposes except to liye andAbe them-
selves. Th? world, as Hesse sees it, is ''cruel and incalculable,"
in thatvonly the strong and able, those who remain true to themselves,
can succeed. The imitators and reformers can achieve a short lived
success with organizations,‘but the true destiny of»men is for those who

recognize it.

2‘?Guer:m, p; 22.

Z&Hesse;'War, p. 110.



To those who cannot envision a society without a state and who

rlament over the loss of cherished national tradition, Hesse says that

the real state, the community of men will reappear but in a different

form. Instead of the authoritarian structures found in the present,
through the destiny of men, a country that is "no longer a stablé and
hatchery,' but rather "a realm without frontiers, the Kingdom of Ged"

will take its place.‘25

asﬁesée,IWar, P. 93.
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